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Abstract

 

This thesis aims to look at the topic of gay male parenting in Greece by focusing on
how heteronormativity is forming the norms and the stereotypes that may affect gay
men’s decisions and lives. By invoking a queer theory framework and through semi-
structured  interviews  with  male  gay  couples,  this  study  is  engaging  on  their
experiences  and their  opinions  and attempts  to  produce new knowledge let  their
voices  be  heard.  By  using  the  lived  experience  of  the  participants,  this  study
provides an inside perspective and combines theoretical knowledge with real-life
issues and situations. Drawing on the concept of queer kinship and Kate Weston’s
families of choice”, I am questioning the feasibility of this new family formation in
Greece.

Keywords: heteronormativity, same-sex families, gay men, families of choice, 
society, norms, Greece, queer theory, doing gender, fatherhood

                                          

1



                                           Acknowledgments

I would like express my appreciation to Dr. Ulrika Dahl for the auxiliary bibliography and the

information she provided me with and my supervisor, Jami Weinstein, for her feedback and her

revisions. I would also like to offer my special thanks to my colleagues Elli and Anna for their

feedback, their perspective and the time they invented to help me shape this thesis. I also own

this Thesis to all the participants who agreed to collaborate and speak their mind. I admire

their braveness and their eager to create a better world for them and for the next generations.

    

Last but not least, I want to express my love and appreciation and dedicate this paper to my

boyfriend Alex for his unconditional  support  during the hardest  times of this  period.  This

would not have been possible without you. Thank you 

         

2



Table of Contents

1. Introduction..............................................................................................3

1.1.  Aims and research questions .................................................................4

1.2. Situated knowledge.................................................................................5

1.3. Why narrow the scope to gay fathers?....................................................6

1.4.  Background............................................................................................9

        1.4.1. The Greek society.........................................................................9

        1.4.2. Legislation regarding same-sex couples and family making......10

2. Theoretical Framework..........................................................................10

2.1. Discourse Analysis.................................................................................12

2.2. Decentering Heteronormativity..............................................................13

2.3.(Un)doing gender....................................................................................14

3. Methods...................................................................................................15

4.Analysis.....................................................................................................15

4.1. Norms and bias in Greek society...........................................................15

4.2. Scientific data against bias....................................................................18

4.3. What a family is?...................................................................................21

4.4. Queer kinship: families of choice..........................................................22

4.5. Critiques of queer kinship......................................................................26

5. Interviews

5.1. Methodology..........................................................................................27

5.2.Participants and semi-structured interviews...........................................28

5.3. Ethics.....................................................................................................30

5.4. Data Analysis.........................................................................................31

      5.4.1. Greek society, gay people and their families................................32

      5.4.2. Families of choice.........................................................................35

      3.4.3. Heteronormativity.........................................................................42

6. Conclusions..............................................................................................43

Appendix................................................................................. ....................50

3



''I am in pain not because of an accident but because of the norm''.

Alok Vaid-Menon (Performance artist)

1. Introduction

                     

 Heteronormativity is a moral system that structures what is supposedly considered as

normal  and  natural  by  the  majority  of  people.  The  term  is  correlated  with

heterosexuality, which is fundamentally coherent with reproduction and children, so

inevitably,  as  Foucault  denoted,  heteronormativity  appears  to  be  the  “organizing

principle for family life”. It is a robust framework that has been established through

knowledge, norms, and the “regime of truth” (Oswald et al.,2005, p.2).

           This  ideology  entails  three  components:  gender,  sex,  and  family

(Ingraham,1996  cited in Bengtson et  al.,  2004, p.144). The public opinion tends to

consider that these components are very much interconnected and dependent on each

other.  (Marks et  al,  2009). “Queer theory focuses on the deconstruction of what is

presumed as default. In such a way, queer theory offers a new point of view regarding

family  formation”.  Theorists  that  employ  a  queer  perspective  are  questioning the

authenticity and the naturalness of heterosexuality while focusing on discourse and

how language may create binaries and power relations. (Adam, 2002 cited in Oswald

et al.,2009, p.44). In this study, I will be examining how knowledge, norms, and truth

are shaped for Greek gay men in Greece who are considering having  children.   By

using Foucault’s “discourse analysis”, I will introduce what I consider as the existing

biases in Greek society concerning gay male parenting and how these biases affect

decision-making and choices regarding how these men choose to conduct their lives. I

want to reconsider what a family is in order to argue that queering the notion of family

can be a strategy for resisting oppressive norms.

          It is a topic that has been under-researched in Greece.  Nonetheless, in her

dissertation, Maria Thanou investigates same-sex families by focusing mostly on the

possible impact that these family formations may have on children-rearing (Thanou,

2012). She  interviewed  heterosexual  people,  to  understand  their  opinions  and
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perceptions about this alternative view of family formation. I would argue, however,

that her study is one-sided, as are many similar studies, in that she places too much

emphasis on the perspective of heterosexual  people about  homosexuals rather than

going directly to the source. Thus, although I aim to examine the same topic, I will do

so by investigating the perspectives of the gay men themselves.

1.1 Aim and research questions

       

Through  semi-structured  interviews,  I  intend  to  give  an  insider  perspective  by

providing  the  space  for  the  stakeholders  to  express  their  views  and  share  their

experiences.  The empirical data from these interviews will  give a  small  sample of

perspectives regarding the feasibility of forming queer families within a conservative

society. While same-sex families form a new era and an uncharted territory for Greece,

most of the time there is no representation of the LGBTQ+ Community's opinions

about how they perceive these family formations. As such, three research questions

have been in focus throughout this research:

• “How gay men view Greek society regarding male same-sex parenting”?

• “What is the opinion of Greek gay men regarding “families of choice”?

• “How heteronormativity affects or defines the lives of gay males in Greece”?

1.2. Situated knowledge

                          

I  am a 27 year-old  Greek female student,  and I  identify as  heterosexual.  I  situate

myself to denote that I do not belong in the social group that is being examined in this

paper. However, as Donna Haraway underlines, I believe that I belong “in the belly of

the monster” (Haraway, 1988, p. 581). As a member of the Greek society, I am addres- 

sing an issue that seems problematic to me and that I believe hinders the evolution of
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our community.

                                This research is conducted through my perspective and my current

“location” regarding the place,  time,  existing power relations,  and current  political

climate. I do not intend to provide an objective truth; instead, I am using my “local

perspective to inform the reader about the situation” in my  country (Haraway 1991

cited in Lykke, 2010 p. 5).  Nina Lykke (2010) describes this position as a “local tourist

guide” (Nina Lykke, 2010, p. 4). Therefore, I will provide my own inside story which

should not be taken to represent the understanding of every Greek person.

                           My interest in this topic derives from my wish to speak out about

what  seems illogical,  oppressive and  unjust.  In this case,  this study arises from my

failing to understand why people reject and oppress other people on the sole basis that

they are different from them. Rules and “musts” sound too partial and ‘objective’ to

me. Who sets these rules? Whom do these rules favor? If someone does not fit in the

framework that these rules impose, why not work toward creating a new structure?

1.3. Why narrow the scope to gay         fathers?  

              

The framework of intersectionality holds that a social group should not be examined in

isolation from the multiplicity of identities each person of that group has. Regarding

same-sex parenting, the circumstances and the experience of gays and lesbians, for

example,  are  very different,  because in  addition  to  their  sexuality,  questions  about

gender  are also relevant  (Carneiro et  al.  ,2017).  In other  words,  the discrimination

against these families is not only related to sexual orientation but it is interconnected

with gender. Also in a research conducted by Carneiro et al (2017) it was found that

gay parenting is more assorted than lesbian parenting due to the fact that gay men lack

the  biological  ability  to  carry  the  baby,  and  thus  they  are  limited  in  alternative

pathways to become parents as co-parenting, fostering, or surrogacy (ibid).

                                    Gender perspectives and parental roles are interrelated concepts.

Mothers are often depicted as the core and the creator of the  family. A mother gives

birth to the child, she nurses it, and together they create an indisputable and robust

bond.  She  is  thought  to  be  the  ‘primary caregiver’ contrary  to  the  father,  who is

considered as a lesser parent. (Shafer, 2018). The prevailing view is that a child can be
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raised without a father—considering, of course, the many cases of single-parenting in

which women raise children alone—but it is thought to be painful, or even harmful, for

a kid to grow up without a mother. The conviction that the role of the mother is more

important than the father is systemically and institutionally confirmed.  One example

related to the situation in Greece could be that women are entitled to a six-month parental

leave while men are allowed to only two weeks. In his article about the identity shift of

fatherhood in Canada, Kevin Shafer (2018) points out “ the unequal opportunities and

the  exclusion  of  fathers  from  many  activities  related  to  their  children,  such  as

appointments  with  the  obstetrician,  prenatal  programs,  and birthing classes”  (ibid).

Likewise, this attitude is also showing up in Greece .

                    Moreover, the dated belief that a mother has a more flexible

program thus more time to care for the child, reinforces the norm that women work

less because they depend on their husbands’ income or that they are less committed to

their careers. So what happens when there is initially no mother at all? If it is harmful

and inconceivable when a child grows up without a mother or female figure, what

happens  when  there  are  only  two  fathers?  The  combination  of  gay  identity  and

parenthood thus creates specific challenges. At this point, the question is if the problem

is  homosexuality,  gender,  or  both,  since  it  seems  that  it  is  not  only  an  issue  of

homophobia but a form of sexism as well.

                  For example, on the issue of same-sex families, Baar (2011) writes,

“unlike lesbian mothers, who  are  making what can be considered private decisions

about their  own bodies and their  private lives,  family formation for gay men often

challenges traditional public policy and family-court precedents.” (Baar, 2011, p. 28).

Lesbians are more likely to create biological bonds with the child considering that

most likely one of the partners will carry the baby, while this is a more complicated

procedure for gay men (Pralat, 2018). Nevertheless, I do not intend to claim here that

lesbians  do  not  encounter  any  difficulty.  Evidently,  they  cannot  conceive  a  child

without  sperm  donor,  or  in  a  case  in  which  both  of  the  partners  are  infertile  or

otherwise incapable of carrying the child. Therefore lesbian parenting is not nearly as

simple as Pralat implies, nor is the biological bond issue as neatly packaged as Pralat

wants  to  argue.  Lesbians need to  find to  other  methods for  conceiving like sperm

donors and IVF, which can also be complicated and costly. What I take from Pralat’s

comparison, however, is that many people believe that having children seems to be
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more difficult for gay men in comparison to lesbian couples. And, embedded in this

belief are sexist and often misguided notions of how having children works for same

sex couples.

                    In many societies, as in Greece, a lesbian couple with a child

seems to be more acceptable than a gay couple. For example, “Lewin(1993) conducted

an anthropological study on lesbian mothers which argued that motherhood normalized

lesbianism, making it intelligible to others. More recently, in her research on lesbian

donor  conception,  Nordqvist  (2015,  p.496)  showed  how  pregnancy  and  childbirth

could  also  normalize  family  formations  by  lesbian  couples”  (Lewin,  1993  &

Nordqvist, 2015 cited in Pralat, 2018, p. 4182). Moreover, due to feminine behavioral

expectations about women, a mother –heterosexual or homosexual- is expected to be

more sensitive,  caring and closer to the child  than  fathers who is  viewed as the “

secondary  parent”.  (McKee,  2017,  p.2).  Thus,  two  mothers  appear  to  be  a  more

acceptable parental duo than two fathers.

                 The procedure of procreation is also different. If a gay couple can

not  find  a  woman  from their  friendship  environment,  the  couple  has  to  locate  a

surrogate.  This process can be precarious, time-consuming and costly.  Here again, it

should be mentioned that I am acknowledging that also lesbian couples may face lots

of difficulties that will cost them money and time (e.g. infertility, sperm donation). The

difference  here  is  that   during  these  procedures  “gay  men  are  also  facing

discrimination  from  psychologists  or  child  welfare  professional due  to  negative

stereotypes and myths about the gay male population”(McKee, 2017, p.2).

                   Therefore in this thesis, I am focusing only on gay men and I am

examining the difficulties of gay- parenthood related to the heteronormative gender

perspective  and  the  prevailing  sexual  norms  about  fatherhood.  Furthermore,  “gay

fathers constitute a great example of how to queer the heteronormative formation of

families, challenge the dominant definitions of masculinity and paternity, and adjust

the existing norms to fit their needs” (Mckee, 2017, p.3).

1.4. Background
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In this section, I will give a brief outline of the conditions in Greece and how Greek

society works. I will do so by first discussing the recognition of LGBTQ+ rights.

1.4.1. Greek     Society  

                 

The prolonged Greek economic crisis - started in 2001- encouraged the rise of racism,

sexism, and homophobia and this may be confirmed by the election of the nationalist

party, Golden Dawn (Matsa, 2013). According to a recent study of the American Paw

Research Center, “the majority of Greeks hold strong nationalistic and religious beliefs

in contrast to Western European countries. Religion plays a significant role in Greeks’

lives with 59% declaring that they believe dogmatically”. Οwing to this fact, “most

Greeks are fairly conservative and are opposed to the recognition of same-sex marriage

while only 29% agreed ”(Lipka, 2018). 

                Meanwhile, due to the strength of religious belief in Greek society, it

remains  attached  to  the  tradition  that  is  linked  with  very  conservative  ideas  and

behaviors.  For  example,  one  of  the  most  significant  concerns  of  Greek  parents  –

especially those who raise a boy – is that their child does not become homosexual and

that, if they do, their relatives or their neighbors should not  know.  This follows an

ancient Greek proverb,''τα εν οίκω μη εν δήμω'', which means that personal matters

should not be made public (Manakidou E. & F., 2015). The parents are afraid that they

may be blamed by public opinion for not raising their child correctly, having as an

impact  for  the  child  the  understanding  of  himself  as  inappropriate  according  to

society's standards (Kefalogiannis, 2018).

         Being  homosexual  is  not  acceptable  by  tradition,  therefore,  by

community.  The  structure  of  Greek  family  refuses  to  change  by  rejecting  any

modernization  and  it  remains  a  close-minded  societal  structure  trapped  in  a

conservatism  which  “arises  from  the  traditional  triptych  ''Ηomeland-Religion-

Family''(Πατρίς-Θρησκεία-Οικογένεια)”(Papanikolaou, 2019). The Greek society and

most specific the older generation is skeptical towards whatever is deviating from this

structure and surprisingly it seems to be moving backward in correlation with other

European countries, by remaining adhered to these values (Lipka, 2018).
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                 In November of 2015 a well-known Greek actor, Minas Hatzisavvas,

died from a stroke.  He was homosexual and he had been sharing his life with his

partner,  also  a  famous  actor.  His  death  led  to  significant  demonstrations  by  the

LGBTQ+ community because it exposed the fact that his partner (of 20+years) was

unable to visit him due to the absence of legal identification of their kinship.  This

incident  forced  the  Greek government  to  vote and approve the  legitimation of  the

reconciliation agreement for the LGBTQ+ community, one month later. 

1.4.2. Legislation regarding same-sex couples and family making

                           

Briefly, when it comes to legislation regarding civil rights and the recognition of the

LGTBQ+ community in Greece:

• Since  2015,  homosexuals  are  allowed  to  make cohabitation  agreement.

(Ministry of Justice, 2015). Τhey are not allowed to perform political wedding

as a political wedding that occurred between two men in 2008 at the island of

Tilos,  was  canceled  after  9  years,  by  a decision  of  the  Supreme  Court

(Τsimpoukis, 2017).

• Adoption is  not  allowed by homosexual  couples.  (Ministry of Justice, 2015)

However, a gay man or a lesbian woman can adopt a child as single parents.

(Fragkakis, 2018)

• Surrogate  motherhood  is  allowed,  but  not  for  gay  men.  Payment  is  not

authorized. The law proscribes that surrogacy is only allowed after the request

of a woman who has to medically prove that she is unable to become pregnant

or carry her child. Thus, a claim can not be set by a man,  either hetero- or

homosexual (Fragkakis, 2018).

• Homosexuals are allowed to become foster parents. (Ministry of justice, 2015)

2.Theoretical Framework
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Queer theory will be used as the primary theoretical perspective in this thesis, with the

addition of the post-structural “discourse analysis” of Michael Foucault. Moreover, I

will be grounded in the conceptual model of “Queering Heteronormativity” by Oswald

et al. (2005) and the “(un) doing gender” approach as it was introduced by West &

Zimmerman (1987).

                  Teresa de Lauretis’ introduced queer theory in 1991 and it leads

to the reexamination and deconstruction of gender and sexuality. She refuted the notion

that heterosexuality is the reference point for the construction of all sexual relations

and, by extension, of kinship and families (University Library of Illinois, 2019). As

Oswald (2009) noted:

 “The  key  concept  of  queer  theory  is  the  deconstruction  of

heteronormativity, meaning the institutional structures that have led

to  the  common  understanding  of  heterosexuality  as  the  only

reasonable  and  accepted  sexuality  and  the  rejection  of  whatever

fails to adjust accordingly to this world-view. Heteronormativity is a

form of  power  that  may  construct  the  rules  and  define  what  is

socially acceptable and what is an abnormality that tends to destroy

the  standards.  The  combination  of  queer  theory  with  traditional

family theories offers a new way to analyze family formations”   

              

                                     I very much agree with Oswald's (2009) perspective and how

the  concept  of  queer  theory  is  combined  with  family  formation.  As  this  thesis

investigates the the impact and the origins of heteronormativity in gay mens lives,

queer theory is the proper tool through which this topic may be properly examined.

2.1. Discourse Analysis
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Discourse: “a social  system that produces knowledge and meaning. It is related to

power relations and societal construction”. (Adams, 2017).

                       Foucault’s ''discourse analysis'' concerns that the ways that

power is connected to knowledge production, it is about practices that systematically

form the objects  of which they speak (Adams, 2017).  What he argues is  that “the

existing knowledge and the 'regime of  truth'  or the discursive formations” (Rouse,

2005, p. 2) are products of power domination thus they should be questioned and they

should not be taken for granted (Spargo, 1999). The formation of society and its rules

are structured through the discourses that are imposed by the dominant power which

defines what is considered as natural, normal and genuine. What Foucault calls into

question  are  the  producers  of  knowledge and how some discourses  have authority

while other discourses remain marginalized. (Spargo, 1999).

                        According to Foucaultian discourse analysis, “sexuality is a

social  construction,  therefore  a  product  of  discourses”(Spargo,  1999,  p.  45).  The

dominant  power  accepts  heterosexuality  as  the  norm  while  homosexuality  is

considered an anomaly or deviance. What Foucault questions is that, given sexuality is

a cultural product, why is heterosexuality viewed as permissible and homosexuality is

not? He investigated how and why the power politics came to exclude a social group

of people (Spargo, 1999).

                              Foucault, thus, argues that what is meant to be accepted and

unchallenged  by society is  only a  result  of  the  fact  that  it  was  created  by power

politics. “Based solely on biology and human reproduction, a major social group is

considered as abnormal, but since sexuality is a cultural product, arguments based on

biology cannot be valid”(Spargo,1999, p.45). Thus, “norms and bias are only discourse

products  imposed  by  hegemonic  power  and  they  are  directed  by  the  political

expediencies of a specific historical time”. (Oswald et al, 2005, p.3)

2.2. Decentering Heteronormativity
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Heteronormativity: “The normative part of the term is drawn from sociology, where

something is said to be normative when the majority of people hold it as a value or as a

moral  standard.  Heteronormativity  is  the  ethical  system  or  value  framework  that

surrounds the practice of heterosexuality. It is pervasive and it guides social action”.

(Oswald et al., 2005, p.2).

                                 Oswald et al (2005) came across a new theoretical model for

family  studies.  “This  model  attempts  to  queer  heteronormativity  by  doubting  and

deconstructing its ideology and its moral system”(Oswald et al. 2005, p. 2). According

to Oswald et al, heteronormativity entails three binary oppositions:

1. gender and the disaffiliation between ‘real’ males/females with gender 

deviants.

2. sexuality and the opposition of natural sexuality (heterosexuality) with 

unnatural sexuality (homosexuality) and 

3. family with the categorization of biological or genuine families in contrast to 

pseudo families ( e.g. families of choice) (Oswald et al. 2005, p. 2).

       

                                    The ideology of heteronormativity dictates that these binaries

are interconnecting and they create two opposite poles:  (a)  the privileged pole that

includes the so-called “real” males/females, heterosexuals, and genuine families, and

(b) the less privileged pole that involves the so-called “gender deviants,” homosexuals,

and “pseudo-families.”.  What  this  theoretical  model  stands  for  is  how these “three

structural components merge to constitute heteronormativity as a system of privilege

and to show how individuals may uphold or challenge it as they negotiate daily life”

(Oswald et al. 2005, p.2). Providing a tool to show the way by which the “deviant”

polarities challenge the existing heteronormative perceptions, this framework attempts

to “queer” the traditional research approaches by deconstructing formations that were

presumed indisputable” (Fish & Russell, 2018).

                          The term family needs to be re-examined and attention has to

be given in the making process of a family and not the composition of it. According to

“hegemonic  heteronormativity”,  biological  kinship  does  not  signify  a  “genuine”

family. (Oswald et al, 2005 cited in Allen&Mendez, 2018, p. 71) Nevertheless, if the
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family  composition  (mom-dad-child)  is  as  it  is  anticipated  by  heteronormative

standards, the relationship among its members and the behavior among their-selves

may be on a different hue from what is considered as a normal family, e.g. the father

batters his children, the wife hates her husband, etc (Pralat, 2018). As such, there is a

reference to “pathways to parenthood that make a family appear 'more normal' they

seem 'less natural' ”((Pralat, 2018, p.39). On the other hand, a company of friends who

build such tight bonds, might take claims and considering each other as a family. In

such a way, “the concept of 'families of choice' (Weston, 1991) gives an alternative

approach in family composition and it also provides a way to challenge and ''queer''

what family is” (Oswald et al., 2005, p.9).

2.3. (Un)doing   gender

                          

Sociologists  Candace  West  and Don Zimmerman introduced the (de)constructionist

theory of ''  doing gender''  underlying that gender constitutes a performative action.

“Gender is something that we 'do' rather than something that we 'have'(Lykke, 2010,

p.88).  In this  theory,  West  & Zimmerman (1987) emphasize that gender is  a social

construction and it is formed through ''discourses'' and interaction (Lykke, 2010).

                  In his article about gay men and fatherhood, Adam Mckee (2017)

denotes that the case of gay parenthood is the very application of the concept of ‘doing

gender’ as gay men deconstruct (or queer) the normative and traditional ideas about

family and parental roles (McKee, 2017, p.3)“When two gay men raise a child, they

deviate from the heteronormative framework and they do not feel constrained by the

gendered norms”. In other words, they queer the traditional ideas concerning child-

rearing  practices.  Thus,  “the  procedure  of  queering  notions  together  with  undoing

gender  and  gendered  based activities  is  a  way to  challenge  heteronormativity  and

normative  convictions” (McKee 3).   As Oswald  et  al  (2005) explained,  “Queering

refers to acting and thinking in ways that resist dominant heteronormative ideology by

confronting binaries that surround gender, sexuality, and family”. (Oswald et al, 2005

cited in Mckee, 2017, p.4). Τhus, what I argued here, is that same-sex families should

not  examined  accordingly  to  heterosexual  families.  Queering  parenting  is  about

disrupting the very idea that there has to be a specific framework of who the parents

should  or what a family needs in order to  function properly.  It  is  a new era that
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introduces a different perspective and a different definition of what family is.

3. Methods 

                   

This  paper  constitutes an interview survey and it  is  conducted within a qualitative

research framework.  Firstly,  I will use content analysis and then I will proceed with

semi-structured  interviews.  The  data  from  the  literature  survey  provides  essential

insight to understanding how knowledge and norms have been produced. I believe that

this topic requires one to investigate how this knowledge is internalized and expressed

by gay men themselves. I am collecting the personal narratives and the opinions of

these men, to provide an inside perspective and a set of many authentic aspects and I

agree  with  Sarah  Ahmed  (2006)  who  also  gives  a  great  significance  in  vital

experiences, feelings, consciousness and love resources. Additionally, social scientists

must have direct interaction with people as it enables them to connect with the social

context of their studies and to not remain solely within the academic texts.

                          By using qualitative methods, I am focusing on “understanding,

describing, and ultimately analyzing, in detailed and deeply contextualized ways, the

complex process, meanings and understandings that people have and make within their

experiences, contexts, and milieu” (Ravitch & Carl, 2016,  p.10). Interviews are the

most  appropriate  way to  collect  data  and  focus  on  the  interviewees'  dynamics  to

produce new knowledge primarily when little is known about the study phenomenon.

(Gill et al, 2008).

4. Analysis

In this chapter, the findings that arose from the conducted literature survey will be

analyzed.

4.1. Norms and bias in Greek society
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Homophobia:“any belief system that supports negative myths and stereotypes about

homosexuals” (Berkman & Zinberg, 1997).

                                    Greece is a country that superficially appears to be open-minded

with respect to homosexuality but in reality, it is very conservative and homophobic.

Being gay or lesbian in Greece is not the same as in other European countries and this

is because our society is hypocritical (Koutras, 2014). The most frequent phrase by

Greek people regarding gay people is “I am not homophobic but …”. Borrowing a

phrase from the writer Maria Paravantes (2016) a writer in Huffpost, “the truth is that

“don’t  ask,  don’t  tell”  is  the  philosophy  of  the  times  in  a  country  that  flaunts

homosexuality yet still has no openly gay politicians, singers, actors or other opinion-

makers paving the way”(Paravantes, 2016).

                                 There is a blind repetition of stereotypes and Greek people are

thus  holding  a  negative  attitude  towards  gay couples  and they reprobate  same-sex

families  without  having  even  looked  at  this  issue.  They are  turning  against  these

families only because it does not fit in the normative normal formation. Yet, they are

afraid of them because they believe that gay men are ruining family values and consist

of negative role models for a child (Donovan, 2001). Greek society is structured by

heteronormative  discourses  and people believe  what  they have  been told  that  they

should believe, without questioning why.

                         As  mentioned above, heteronormativity instills three binary

oppositions  one  of  which  is  normal sexuality  vs  deviant sexuality.  As  discourse

imposes, heterosexuality is considered to be the natural and approved sexuality due to

biologically-based causes. Inevitably, one of these causes is family making. Religious

aspects are also considered as a cause. For example, the Greek Church has been using

its significant amount of power preaching to people that being gay is a sin. However,

there  is  no  argument  from  the  Christian  Scripture  to  support  this  hostility.“They

attribute their opposition to the unnaturalness of acquiring children differently apart

from the heterosexual gestation” (Τhanou, 2012, p.7).

                            In this part of the chapter, I am capturing some of the most

ubiquitous bias in Greek society regarding same-sex families Firstly,  Greek society

relies on the naturalistic fallacy based norm according to which, nature indicates who

is competent of becoming parent, since the reproductive capacity is given to a male
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and a female through sexual intercourse (Donovan, 2001). Inevitably, from a biological

determinist perspective, there is no other way to create a child than the junction of the

egg with the sperm.

                       Subsequently, there are bias regarding gender binarism and the

predefined roles and behaviors that women and men are expected to have, meaning

men  are  supposed to  be  masculine  and women  are  supposed to  be  feminine  with

respect to stereotypical parenting roles. The belief is that a woman is a mother who

nourishes the child, who is the emotional and the sensitive giver while man has a more

supportive role as a father. He protects the kid and his wife, he brings money home, he

is  less  attached  to  the  child  and  that  makes  him  capable  of  being  a  stricter

disciplinarian. Moreover, both parental models should exist for the kids to have both

influences.  There  is  also  a  predominant  ideology  regarding  parenting  status.  The

mother is considered as the most significant and needed parent. Many people believe

that a family without the mother figure is incomplete and that no child should be raised

without  the  maternal  model.  Nonetheless,  this  is  not  just  an  issue  regarding

homosexuality per se. “It is referring to the erroneous apprehension of people about the

distinction between biological sex and gender” (Halpern & Perry-Jenkins, 2015, p.2).

                       Another misconception regarding same-sex families is that the

child will end up being homosexual because it will identify with its parents. Common

sense tends to believe that homosexuals’ kids will have many psychological problems

and they will struggle to deal with their sexuality, their social identity and of course

their sexual orientation (Thanou, 2012). Meanwhile, gay men have been blamed for

their way of living. Τhey have been stamped by the stereotype that gay men are not

monogamous and cannot retain long-term relationships. Monogamy is a predetermined

value of  heteronormativity (Allen & Mendez,  2018).  For  that  reason the dominant

public  opinion  considers  that  gay  men  are  unable  to  provide  a  stable  family

environment for a child and could not be proper parental exemplars. 

            To  conclude,  there  is  also  a  perceived  correlation  between

homosexuality and child molestation and gay people have often been portrayed as a

threat  to  children.  This  attitude  is  not  limited  to  Greece,  since  in  many countries

members of disliked minority groups, like gay people, are often portrayed as a threat to

children (Herek, 2017). In addition to that, also one of my interviewees informed me

that for many years in France gay men have been given the appellation  pédé  given
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from the acronym of the pedophile.

4.2. Scientific data against the bias

       

The last two decades of research, have not ascertained any negative impacts linked to

homosexual parenting and the inappropriate growth of their children. The American

Psychological Association (APA) has been examining same-sex parenting through the

research work of many researchers from different professional fields using a variety of

methodological methods. The summary of these researches resulted in the conclusion

that biases are not supported by the data (APA website, 1995). 

                          Meanwhile, “there is no evidence revealing any difference in

children's development, between those who were raised by same-sex parents and those

raised by heterosexual parents. What the studies have proven is that children who have

grown up in  a  same-sex  parenting  family,  seem to  be  more  social,  self-confident,

mature, and caring” (Patterson, 2006,  p. 242). They give more significance in other

aspects of personality rather than sexual orientation'' (Thanou 2012). This is related to

the behavior and the actions of the parents as “researches... have found that children

tend to have more traditional views on gender and sexuality whenever the parents hold

a traditional ideology”(Halpern, 2014, p.2). Homosexual parents follow a more liberal

and creative parenting style. Concerning male parents, homosexual fathers tend to be

more responsive to children's needs, providing reasons for what is the right behavior,

more consistently than the heterosexual ones.  Gay fathers spend more creative time

with  their  children  and  they  communicate  more  with  them  in  correlation  with

heterosexual fathers (Bigner & Jacobsen, 1992).

                                 Supporters of the naturalistic argument against same-sex parenting

overlook the fact that many heterosexual couples are unable to have children- due to

infertility- and they have to address other methods, such as artificial reproduction or

surrogacy.  However,  society  does  not  assume  this  as  unnatural,  but  instead,  it

considered an act that depicts the inexhaustible will of the heterosexual couple to have

a child with any cost. Ιpso facto, this fact demonstrates that even if someone is unable

to  procreate  it  does  not mean  that  he  or  she  is  incapable  of  becoming  a  parent.

Biological competence and parenting are two concepts that should not be confounded”
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(Murphy, 2015, p.218). Going further than this, what happens when a child is adopted?

The parents, even if they are not biologically related to the child, they are the real and

outright  parents  who raise  and love  the  child.  Thus,  it  is  evident  that  there  is  no

problem related to the quoted naturalistic fallacy. And if animal nature is the paradigm,

what about seahorses? The female seahorse creates the eggs and then she is placing

them inside the belly of the male. After four weeks of incubation, the male seahorse

delivers hundreds of babies (National Geographic, 2002). For many, the law of nature

is indisputable. Do seahorses serve as nature's anomaly?

                          Another fact about same-sex parenting is the distribution of

obligations  and  household  tasks.   Same-sex  couples  tend  to  divide  childcare  and

household duties equally among themselves, whereas heterosexual couples experience

unequal labor division due to the societal gender norms (Farr & Patterson, 2013). As

such,  “same-sex  couples  manage  to  resist  the  normative  sexuality  binary  which

prescribes gender roles and responsibilities”(Oswald et al., 2005, p.3).

                                Homosexual parents have been blamed for being the wrong

models for children as they are wrongly thought to be negative influences on sexual

orientation. The misconception holds that children will be confused and will develop

psychological  disorders.  However,  there  is  no  scientific  documentation  to  confirm

these norms. (Allen 1997, cited in Thanou, 2012). On the contrary, many studies like

Golombok et al. (1983) have proved that children of same-sex parents grow up without

facing any problems concerning their sexual orientation” (Thanou, 2012). The findings

from Patterson’s (2006) study also suggested that “what is vital for the well-being of

the children is  the quality of family relations and not the sexual orientation of the

parents” (Patterson, 2006, p. 243). “Whatever correlation between child outcomes and

parental sexual orientation may exist, they are less important than those between child

outcomes and the qualities of family relationships  Nevertheless, parental perspective

about  gender  conformity is  what  influences the child's  attitude about  their  gender”

(Parker, 2016, p.162). 

                                       West & Zimmerman's (1987) approach of “doing gender” is

about the concept of performativity in gender roles (Lykke, 2010). Gender is not a

congenital  characteristic  but  is  the effect  of  actions,  social  norms,  and dimensions

which  are  imposed upon children after  their  birth.  In  other  words,  “gender,  gender

roles, and gender norms are artificial categories that have been instituted by society”

and they have nothing to do with natural characteristics such as birth sex (Çınar, 2015).
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Just  the  same,  it  has  been  observed  that  homosexual  parents  are  more  open  than

straight  parents  and  they  do  not  put  much  pressure  on  their  children  to  conform

towards gender and sexual compatibility. “They are more willing to let them discover

what  they  want  to  be  and  how they want  to  behave  and  that  leads  to  a  positive

behavioral development” (Parker, 2016, p. 162).

                                As it regards sexual identity, the upbringing from homosexual

parents does not lead to gender confusion because this role is compounded by complex

social and biological factors. Even though gender development is often thought to be

defined  through  morphological  and  genetic  influences,  such  as  hormones,  gender

identity is shaped by a more complex set of factors that includes interaction with the

social environment. Teachers, colleagues, and friends are also actors of socialization

which influence the configuration of gender roles (Fagot, 1985). “So, in the case of the

absent feminine model inside a family, the child will encounter many feminine models

in his/her social surroundings [teachers, aunts, friends, etc]”(Dowshen, 2018). Sexual

orientations  are  not  transferable  from  parent  to  child  –  as  many  people  think  –

otherwise how could one explain why the children of heterosexuals can end up being

homosexual? Being homosexual is also not considered an illness, as they used to think

20 years ago. It is rather about feelings, desire and sexual attraction. After all, why do

we have to provide excuses if a child turns out to be gay/lesbian? What is wrong if the

child becomes gay/lesbian?

                             To conclude, as an advocate to same-sex families, it should be

mentioned that most studies that have examined homosexual couples and families have

used  the  heterosexual  families  as  control  groups,  meaning  the  standard  model.

Therefore,  same-sex  parenting  has  been  analyzed  through  the  “lens”  of

heteronormativity, when it should be investigated as a different and autonomous family

formation.  Apparently,  if  the  “pseudo”  family  will  not  reach  the  same  level  and

outcomes  of  a  “genuine”  family,  then  inevitably  the  homosexual  family  will  be

classified as inferior and failed (Oswald et al, 2005). What I intend to say here is that if

same-sex families are not examined through the bias of the heteronormative, perhaps

this new kind of family will appear to be legitimate and authentic as well.
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4.3. What a family is?

• “Family is a social unit of two or more persons related by blood, marriage, or

adoption  and  having  a  shared  commitment  to  the  mutual  relationship”

(Business dictionary).

• “A family is a group of two people or more (one of whom is the householder)

related  by  birth,  marriage,  or  adoption  and  residing  together”  (U.S.Census

Bureau cited in Amato, 2014).

• “An association of people who share common beliefs or activities” (UNESCO

dictionary)

                             Searching for the term of family, I came across different approaches.

Αt a  first  glance,  these terms  are  approaching the basic,  heterosexual  and socially

acceptable model of how a family should be. “The institution of the family is a social

construct with a dynamic rather than static energy which is continuously evolving and

transforming accordingly to  the  changes  of  society”(Nam,  2004,  p.2).  It  is  almost

impossible to measure the characteristics of each family because it is impossible to

take  into  consideration  all  the  variety of  family  formations that  exists  nowdays.

“Anthropological  studies  in non-Western societies  have shown that  one universally

applicable definition of family can never be provided either concerning its size, form,

and  function,  or  regarding  the  gender  of  the  people  who  constitute  a  family”

(Yanagisako 1979 cited in Kansta & Chalkidou, 2014).

                          Sociologist and former President of National Council of Family

relations, Paul R. Amato (2014), stated that there are many different ways of thinking

about what family is. In his article, “What is a family?”, he proposed the use of two

key definitions: the objective and the subjective one. “The objective description, “a

family is a group of two people or more (one of whom is the householder) related by

birth,  marriage,  or adoption and residing together”  is focusing on the subjects  and

baselines what may be considered as family and what may not (Amato, 2014). On the

other hand, the subjective definition is about letting a member of the family decide

who is regarded as his/her family which is also related to the point of view of each

member (“families of choice”)”. Amato shares the example of a divorced mother with

a child who does not consider her ex-husband as her family. However, her child will

still find his/her father as a family member. Thus, even if the mother and the child
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belong in the same family, that does not signify that they deliberate the same persons

as family (ibid).

                               Amato (2014) also provides three critical features attached  to the

subjective definitions of family. First, residence and family are not the same (a kid who

does not consider a stepfather as a family member even if they live under the same

roof). Secondly, family membership is not always mutual (the stepfather may consider

the kid as his family, but the kid does not feel the stepfather as a family member).

Finally,  family members  are  not  always  related  by blood,  marriage,  and adoption.

Friendship is a kind of this family and domestic partnership whereas a child who has

never met its biological father usually states that it has no father at all (ibid).

                         The subjective definition approach is a more inclusive and a less-

discriminating  way  to  describe  what  a  family  is.  However,  there  is  an  objective

definition that can be general, unchanged and indisputable: Family is a safe space. A

unit in which its members are related by love, affection, and solidarity.  I also agree

with the statement of Amato (2014) that the question “What is a family?” is incorrect,

whilst “What does family mean?” seems like a more appropriate question to address

this social construction. “Investigating families as overlapping networks it would lead

to new insights that could offer the potentiality of scrutinizing the emerging, new-era

families  such  as  same-sex  families”  (Amato,  2014).  Likewise,  as  the  approach  of

“doing gender” is a set of actions, a family is also something that we do  (Donovan,

2011). It is more appropriate to use the word ''family'' as a verb or an adjective than as

a noun and in that way to describe the performative activities of family. Τherefore, the

right  questions  could  be  “What  family  does?”  or  “How  family  is  performing?”

(Donovan, 2001)

4.4. Queer kinship: Families of choice

                

In this section, I am analyzing the concept of “queer kinship” as it was introduced by

Kath Weston (1991) in her book “Families of choice”. With the term “biological ties”,

Weston  means  the  kinship  bonds  which  are  created  through  biological

procreation.“Queer  kinship  attempts  to  disassociate  procreation  from sexuality  and
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gender  through  the  disestablishment  of  heteronormative  assumptions  and  the

heteronormative model about ''genuine'' family formations”. The societal conviction is

that queer people – due to biology - are unable to create their children. By the time

queer people proved that they are capable of having children, they had to confront the

conviction concerning their inability to establish a kinship status between them and

their child. (Weston, 1991).

                          Same-sex families are not a “copy” or a substitute for the

heteronorma-tive model of family.  Rather, “they are challenging the heteronormative

gender  descriptors that  are foundational  to  American  cultural  notions  of  kinship”

(Weston,  1991).  American  kinship  theory  was  the  offspring  of  the  anthropologist

David Schneider. In his work ''A Cultural Account'' ([1968]1980) he refused that only

bloodlines or biological relatedness can be the necessary foundation of a kinship.  As

such, he argued that relationships can be created even without a blood bond while at

the same time, he emphasized that even if a person has a blood/biological relation with

someone, it is still possible to deny their kinship (for example a biological father who

neglects acknowledgment of paternity). According to Schneider, love and intimacy are

the keystones of family kinship that are fundamentally legalized through the institution

of marriage. He mentioned a symbolic system of two characteristics, nature and law.

By nature, he means the biological relation “i.e. blood bonds and by law, he says love

which is essential to conduct the creation of new life and form the association among

the  kins”.  American  kinship  theory  claims that  there  are  two  kinds  of  love,  the

“cognitive love” which is based on blood ties (mother-children, siblings, etc) which are

also described as non-sexual. The second kind is “conjugal love”, meaning the love

between a  heterosexual  couple,  which  is  the  base  for  family-making  (Dahl,  2014,

p.148).

                          Undoubtedly, Schneider's kinship theory is very significant for

feminist and queer studies as it challenged “the universal significance of bloodlines or

biological relatedness as the necessary foundation of kinship”(Dahl, 2015, p.149)  This

theory  is  also  the  foundation  of  Weston's  (1991)  queer  kinship  concept  (ibid).

However,  the  kinship  model  of  Schneider  is  based  on  heteronormativity  and  it  is

associating  sexual  intercourse  and  procreation  with  heterosexuality  and  gender

difference.  It is ultimately excluding same-sex couples and this may be evident from

Schneider's saying that the,  “Father is the genitor, mother the genetrix of the child

which is their offspring...”, and the “Husband and wife are lovers and the child is the
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product of their love as well as the object of their love”  (Schneider 1980[1968]p.43

cited in Hayden,1995. p. 42). American kinship is laying upon the dualistic model of

woman/man  and  mother/father  figures,  “The  union  between  man  and  woman  (as

husband and wife) is one imbued with deep symbolic meaning in American culture,

not  the  least  of  which  is,  as  Schneider  says,  the  means  through  which  family

relationships are created and differentiated” (Hayden, 1995, p.43).

                                         Queer kinship theory focuses only on one of Schneider’s two

kinship features, love. In Weston's words, “'inside” queer families, we have a new type

of love, the “fictive”. With this term, she encompassed friendship love -in addition to

couple's conjugal sexual love- as a component that may create family and kinship e.g. I

love  her  so  much  as  if  she  was  my  biological  sister.  Thus,  it  is not  only  the

romantically related couple's love as the only precondition for family-making but also

the selfless, sometimes sexual and others amicable love (Weston,  1991). In this way,

Weston introduces a more encompassing form of kinship, which gives space for the

inclusion of gay families as a new model of family.  “The queerness of families of

choice lies in the idea of opening up a kinship based on love to include the love of

friends, exes and lovers; those who are not bound by the conventional understanding of

the symbol”(Weston, 1991  cited in Dahl, 2014, p.149). Indeed, in Weston’s account,

“the experience of being exiled from the unconditional love of families of origin is a

central starting point for ”families of choice” who are based upon love (if not sex)”

(Weston,1991). The model of “genuine” families is used as a foundation, as it consists

so far as the only model of family formation. Nevertheless, ''families of choice'' are

neither derivative nor a substitute of the “genuine” families. Οn the contrary, these

families have a different status and structure and should not be analyzed οn the same

terms and conditions of the heterosexual family formation (ibid).

                                   These families represent a unique union among a group of

people who may not be linked by biological or formal legal ties. They are opposed to

society's expectations and norms about the uniqueness of the natural way to create

kinship.  As  Sociologist  Jackie Stacey  stated, “intentional  childbearing  outside  of

heterosexual  unions  represents  one  of  the  only  new,  truly  original,  and  decidedly

controversial genres of family formation and structure to have emerged in the West

during many centuries” (Stacey,  2003 cited in  Baar,  2011,  p.146).  At this  point,  it

should be noted that when referring to a different way for family-making, it does not

mean  that  the  biological  procedure  of  reproduction  is  disparate.  Gay  and  lesbian
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parents are using the very same process just not in the social framework and under the

conditions  that  the  heteronormative  power formations  have  imposed.  Homosexuals

reproduce in the same way as heterosexual couples (Mamo, 2007 cited in Kantsa &

Chalkidou, 2015). 

                             The significance of the queer kinship approach is that it grants

homosexuals right to recognition of their alternative family. And this has a broader

meaning because it allows queer people to be treated equally and claim for what was

meant  to  be  only  for  heterosexuals  involving  marriage,  recreation,  and  adoption.

Nonetheless, Weston's queer kinship theory does not depict in any sense the unanimous

support of the queer community and it can not precisely describe all the types of queer

-and trans- families that may arise. “There has never been any attempt to impose a one-

size-fits-all frame onto queer lives and lifestyles; such a move would indeed be most

ill-fitting''  (Mizielinska et  al,2017,p.  975).  Invoking in  this  point  the framework of

intersectionality, this could not happen because queer community is not an undivided

societal  group.  Many different  identities  and  particularities  of  people  are  included

inside the queer community. Thus, in any case, it would not be right to say that one

theory is capable of describing all the lives of queer people.

                            Rejecting biological determinism, Weston (1991) introduces the

families of choice as an individual act that is trying to escape the heteronormative

framework. Anthropologist Corinne Hayden (1995) supported and reinforced Weston's

approach, arguing that procreation through artificial technologies is not rejecting the

biological bond. On the contrary, it “disperses” it among a donor, a birth mother, and a

second  parent  (Hayden,  1995).  Again,  following  the  arguments  about  gender

performativity, philosopher Pierre Bordieu introduced the model of “practical kinship,”

arguing  that,  “kinship  is  a  set  of  acts  that  may  or  may  not  follow  the  officially

recognized lines of alliance and descent, and that in any case take precedence over the

latter in everyday life...Official kinship is relatively inert in everyday life. Practical

kinship, on the other hand, is ubiquitous”(Bordieu cited in Freeman, 2007, p. 305).

Biological kinship does not automatically mean that the kin will act as kin. As stated

above,  the biological  father  of  a child  can reject  his  child  and refuse to  have any

relation  with  it.  The  substance  of  kinship  should  thus  include  both  actions  and/or

status.

25



4. 5. Critiques of queer kinship

                   

The concept of  families of choice has not been adopted by all social scientists, and

there are many studies that critique Kath  Weston's  approach. Anthropologist  Warren

Shapiro  (2010),  for  example,  represents  classic  kinship  studies  and he  claims  that

Weston's idea of families of choice is “structurally derivative” of heterosexual kinship

and heterosexual families. He brings up “The Paradigmatic Case of Greek-American

Spiritual  Kinship” by  Phyllis  Chock  (1974)  who  aspired  to  depict  that  “spiritual

kinship in Greek-American culture is of equal symbolic status as blood kinship”. In

this study, there was a comparison between the elements of biological procreation and

birth with the aspects of spiritual rebirth in Orthodox Christianity. Therefore, in this

association  the  role  of  the  godfather/godmother  is  equivalent  with  the  role  of  the

father/mother, the god-brothers are equal to brothers while also spiritual sisters and

brothers are forbidden to get married. In this  way,  Shapiro (2010) tried to compare

spiritual families with queer families and prove that both of them are evolving on the

existing frame of the heterosexual family which is based on biological bonds. (Shapiro,

2010, p.2)

                                Ulrika Dahl (2015) is also opposed to Weston's concept by

rejecting the fact that getting married or having kids is what gay people desire. Instead,

she writes that, “Such a happiness duty is produced by the internalized expectation that

by  gaining  access  to  and  taking  part  in  that  which  society  deems  good,  namely

marriage and family, or – by rejecting these and inventing one’s own rules – queers will

become gay as in happy” (Dahl, 2015, p.146). In other words, Dahl argues that same-

sex families are an after-effect of  heteronormativity and homonormativity. The term

''homonormativity''  describes,  ''the  process whereby lesbians  and  gay  men  are

assimilating  into  the  heteronormative  culture  through  monogamy,  domesticity, and

consumption.'' (Berkowitz, 2009, p.127 cited in Allen&Mendez, 2018, p.76). As such,

there is an opposition towards Weston's families of choice, because of her interpretion of

family  formation  through  heteronormative  frameworks,  although  she  does  argue  that

families of homosexuals are not a derivative from the heterosexual families and should not

be examined and be correlated with them ( Weston, 1991, p.210 cited in Hayden, 1995).

                              The validity of queer kinship is also challenged when it comes to

the topic of the second parent who is actively participating in the family, but who does

not have a biological connection with the child (Shafer, 2018). In Greece, that adoption
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is not allowed for homosexuals, the non-biological parent does not have the right to

adopt  his  child  to  get  identified as  a  legal  parent.  So the  ''lesser  parent''  (term by

Shafer, 2018) is vulnerable, not only institutionally but also towards his partner within

his  relationship.  Therefore,  if  the  state  and the  law will  not  permit  equal  parental

participation, the success of this attempt will be very confined.

                            Moreover, cultural anthropologist Corinne P. Hayden, elaborating

Marilyn Strathern(1992) concept “which assumes that there is nothing truly new under

the sun”, also critiques Weston's concept (Hayden, 1995, p. 42). She is noting that the

concept  of  ''families  of  choice'' and  that  choice  of  kinship  is  not  exclusively  the

foundation of queer kinship. Likewise, in the relationships of heterosexuals, blood ties

may determine the kinship, but there is also the choice of which blood ties will be

connected. In  other  words,  heterosexuals  will  have  to  choose  as  well  with  which

person they want to start a family.  So, if queer kinship is based on preference and this

is  its  defining  feature  then  heterosexual  kinship  still  manages  to  prevail,  as  it

encompassed both  the  blood bonds and the  potentiality of  choice  (Hayden,  1995).

Thus, I will agree with Hayden (1995) that the concept of queer kinship needs to be

reconsidered  and needs  to  be  more  lenient  due  to  its  vulnerability  to  being  easily

proven wrong.

5. Interviews

Bellow is a brief description of the interview process and the analysis of the data that

resulted from the interviews.

5.1. Methodology

                            

The methodological guideline that will be followed throughout the interviews will be

the postmodern feminist (anti)methodology (Nina Lykke, 2010). As it is mentioned in

Lykke's  (2010)  guide: “An important (anti-)methodological principle of postmodern

27



feminism is to focus on small, localized and contextually specific stories, rather than

exploring over-arching master  narratives  that  take  for  granted specific  assumptions

about society, gendered power differentials, emancipation and particular priorities as

regards  intersectionalities”(Lykke,  2010,  p.  148).  “This  methodology  is  based  on

narratives and discourse and language which can be used as an analytical tool in order

to examine and “to criticize the master narratives of hegemonic power as well as to

articulate  alternative  approaches  to  analyses  of  resistance  and  subjective

agency”(Lykke, 2010, p.149).  Τherefore,  I believe that the interview method is the

most compatible and creative way to address this topic as I want to grasp the lived

experience of my participants and mediate them to the reader.

5.  2  . Participants and semi-structured interviews

                       

It is a small scale study, as the size of the sample is very small and they are limited to a

local geographical area. In no case, do the results of the interviews claim to statistically

represent  this  social  group. Moreover,  it  should be noted that  despite  the effort  to

examine  a  diverse  group  of  people  with  different  backgrounds,  social  status,  and

education, all the interviewees were predominantly well-educated and they belong to

the middle-class 

                   This study draws on 6 interviews with 12 persons. Four of the

couples were familiar to me – but not friends of mine- while the other two couples it

happened to meet them accidentally during my working shift. Overall, due to the fact

that the coffee shop I used to work was identified as ''gay-friendly'', it enabled me to

find many gay couples.  Apparently,  I  managed to recruit  only the two out  of  five

couples that I approached.  

                   Each interview was conducted with a couple. The interviewees

were self-identified gay men who are partners or who consider themselves as a married

couple.  Inclusion  criteria  used  in  the  process  of  locating  participants  was  the

seriousness and the duration of the relationship of the participants. Other criteria were

that  the  interviewees should have  been living in  Athens for  at  least  one  year.  The

participants are aged between 22 and 49 years old and they are all white. I aspired to

interview older people as well and I endeavored to approach one couple who were
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about  65  years  old.  All  in  all,  I  contacted  nine  couples  who  seemed  willing  to

participate  in  the  interviews,  but  in  the  end,  two of  them never  responded to  my

messages and the other one canceled without providing a reason. I am referring to

these incidents, to point out the difficulty I faced approaching and finally meeting the

couples.

                           Of the 12 people interviewed, nine of them are Greek, one is

Albanian, one is Israeli and one is Spanish. Only one of the couples has a child, one of

the  couples  is  officially  married  (cohabitation  agreement)  and  one  is  considering

themselves as married ('There  are  wedding rings but we  are  not officially married').

The interviews were all audio-recorded, and the average length was 1.5 hours. The

process of the meeting was not strictly prescribed, but in general, the discussions did

not  digress  from the interview questions. I aspired to allow the discussion flow

without interruptions because I aimed to learn as much as I could from their narratives.

As I mentioned above, one of the couples already has a child, so in their case, the

formation of some questions was altered for them. As the examined situation was not a

hypothetical one for them, the way that the problems were posed needed to be recast.

For example, I did not ask if they would have a child in Greece but instead why they

chose to do so and how is it to have a child in Greece.
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                                                          Couples

        
           R.
     40, Israeli

  S1.
 31, Greek 

            S2.
     28, Greek

           
 J.

36, Spanish

           A.
     36, Greek 

              
   G1.

 49,Greek
  

           
          G2.

     22, Greek 

           
   S.

   29, Greek 

          K.
     25, Greek 

          
   C.

  32, Greek 

          J.
     24, Greek 
         

             
  E.

  23, Albanian

5.  3  . Ethics

                         

At the beginning of the interview, I informed the participants about the total security of

their anonymity and their right to reject any question they think is too personal or

offensive.They also were informed that they may withdraw from the procedure if they

feel  uncomfortable.  Τhe  consensus  of  the  respondents  was  clear  and  it  was  also

recorded.  Surprisingly,  many  participants  urged  me  to  include  their  real  names

emphasizing  that  they are  not  embarrassed  about  who they are.  Additionally,  they

indicated that they interpret their participation in this study as a contribution to the

30



well-being  and  the  normalization  of  their  community.  Nonetheless,  I  decided  to

anonymize all of them using a lettering and number system in order to make sure that

all of the participants would be seen through the same lens. I do not aspire that the

reader dwells upon the personal statements of each person rather than focusing on the

actual purpose of this research.

                                    Alongside with the assurance of confidentiality, I had to look for

ways to discover any stigma that could be attached to specific answers (Adams, 2015).

Meaning  that  I  had  to  reassure  the  participants  that  they  would  not  be  judged  or

misinterpreted for their answers and there is no right or wrong answer. Overall, there

was an  amiable  vibe  among us  thus  I  did  not  find  it  necessary to  have  a  written

approval or a signed agreement.

                          At specific points of the interview, it was challenging to keep

neutrality or remain distant. Nevertheless, I understand how important that was to have

an  uninfluenced  outcome.  However,  on  some  occasions,  it  was  necessary  to  use

illustrative examples in order to provide more details and a better illustration of my

questioning (Patton, 2002).

5.  4  . Data Analysis

                        

The interviews provided a reasonably large amount of information so it was important

to decode and batch the data. After the transcript of the interviews, I was able to point

out  the  general  view  and the  common  grounds  among  the  participants.  I  also

punctuated the differences or opinions that oppose the others.  On this  point,  I will

agree  with  Bryman  (2012)  that  the  different  cases  and  opinions  are  very  much

preferred because it is interesting to explore the elements that differentiate them.

                 The categorization of the answers will be accordingly to the three

main topics discussed, following the line of the key questions:

• How gay men view Greek society regarding male same-sex parenting?

• What is the opinion of Greek gay men regarding ''families of choice''?

• How heteronormativity affects or defines the lives of gay males in Greece?
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5.  4  .1.Greek society, gay people and their families

                          

The findings from the participants could not provide a concrete outcome regarding the

acceptability of gay people in Greece. It could be described as a neutral situation. Most

specifically, in a total of 12 participants, four believe that Greece is friendly but still

has a big room for improvement. Three persons believe that it is a hostile country,

while five said that it is somewhere in-between. At this point, I should note that due to

the fact that the participants could not provide a clear answer for this question I had to

offer an explanatory question as an example, “If I was a gay tourist and, before coming

to Greece, I ask you if Greece is hostile or friendly, or if I need to be careful, what

would you tell me?”. As it turned out, this question helped them to give me a more

specific and comprehensive answer.

                  However, many claimed that it is also a matter of place and in

which the area of the city you are. Particularly, C. who thinks that it is a hostile country

said: “It is hostile. If someone understands that you are gay they would whisper things

behind your back. I am not afraid to walk by holding hands with my partner,  but in

some suburbs of Athens, I would not risk it”. He also added, “Greece is annoyed by

whatever is different in general, not exclusively by gays. S. who was negative as well,

said: “The previous years it was not friendly at all. In the last years, the situation has

started to change because we created a ghetto. But even the gays have marginalized

themselves by preferring to go out only in gay-friendly places”.

                               On the other hand, one couple was very positive. E. coming from

Albania -which as he stated it is a very conservative  country especially in relation to

Greece- feels  safe and free  in  Greece  while  his  partner  J.  thinks  that  Greece  is  a

friendly country but he prefers to remain modest, in his words “not to be out loud”.

The majority do not feel afraid in Greece but they do not think that society as a whole

accepts them yet. Moreover,  G1. believes that: “it is a strict country for whoever is

different from the usual. Being gay may be more difficult in Greece in comparison to

other European countries but this attitude is changing. Greece is making progress and

the  legislative  framework  is  relatively  progressive”.  Concerning  this  issue,  I  was

curious about the opinion of the three participants who are not Greek, thinking they

might have a more objective and unbiased point of view. All in all, despite E. who was

very positive,  J. And R. believe that  it  is  positioned somewhere in  between being

hostile or friendly.
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                                 When it comes to same-sex families, all the participants expressed

that Greek society is in first place very stereotypical towards gay people and, most

specifically, gay men and, as a result, towards same- sex families. As S. mentioned:

“Gay men have been considered by Greeks as people with very intense sexuality who

are drugs users and they care only about  having sex and partying”. The general point is

that same-sex families can not be average families because gay men are incompetent to

become parents. There can not be a family without having both of the parental models

or even worse, without having the mother figure.“They are not used to the view of two

men having a child. Religion has given Adam and Eve as benchmark”, said G2.  Also,

G1. mentioned that: “Society is characterizing same-sex families as dangerous families

by invoking the rights and the well-being of the child”. C. also informed me about the

word pede in France:

-“They have been demonizing sexuality. Gay men are considered pedophiles

who will  harm the  child.  Gays are  promiscuous.  Moreover,  being  gay and

monogamous is a shock for many people. They say that these two can not go

along. Their families are not real. Greeks have the formation of the nuclear

family in their minds and they cannot escape from it.”-

                                         

                              I was surprised when some participants declared that people who

belong  in the  LGBTQ+ community  are  also holding  this  point  of  view.  What  A.

disclosed  was  that: “Many  persons  from  the  community  are  opposing  same-sex

families and they are sharing the same ideas with straight people.” G. added that “We

had to confront our gay friends' criticism for our decision to have a child. Ιt was οdd

for them too. Τhey left us out”, while K. told me that there are many gay men that they

are not even aware that they can create a family, “A gay guy told me that the only way

he could only think to create a family is by adopting a dog”.

                        Interestingly,  C. and J. denoted how important class and status is

regarding stereotypes. For example, a same-sex families will be acceptable when it is a

celebrity or a person with status quo and money. “We live in class society. If you have

prestige, you are more privileged and the stereotypes are not referring to you. There are

gay celebrities with kids for whom no one ever said anything; they just accepted it. I

believe that class has a greater weight for society than sexual orientation and sexuality.

If  you  are  also  rich  everything  is  easier  for  you”  (C.).  Indeed,  the  concept  of
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intersectionality has emphasized that gender, race, sexuality, and class intersect with

one  another  to  produce  social  inequalities.  There  is  s  differentiation  between  the

powerful and the powerless and they are not equal terms regarding the shaping of

stereotypes (Hall, 1997). Therefore, as we should not homogenize women as a group

based on their gender, likewise we should not homogenize gay people based only on

their  sexuality. “Celebrities or upper-class persons  are  having vantage point because

they  acquire  the  symbolic  power  through  representational  practices”  (Hall,  1997,

p.279). They will be  negatively critiqued  and perhaps  οn a greater scale than a non-

celebrity.  However,  due  to  the  power  they  acquire  this  critique  will  not  affect

ultimately  their  decision-making.  In  addition,  they  might  be  also  be  defined  as

influencers because they achieved an inspirational and revolutionary act which will be

the motivational exemplar for many others.

                           Each society is unique due to its historical background and the

existing  cultural  and  political  characteristics,  thus  it  was  essential  to  examine  the

specific  factors  that  may exist  in  Greece  that  could either  positively or  negatively

affect the public opinion and could structure their perspective on same-sex families.

All the participants confirmed that there are indeed stereotypes and specific factors that

turn people against  these families,  hence I  wanted to examine the origins of these

stereotypes  and how they have  been  created.  The first  factor  that  all  interviewees

brought up was the institution of the Greek Orthodox Church. R said, for example,

“Church and everything related  to  Church,  for  example,  education”  (R.).  Also,  G.

underlined: “You know, in our country, the Archbishop oaths the Greek Parliament. I

think this  happens only in Greece and in three or four other held countries of the

Middle East. Church influences the public and it blocks many liberal laws from being

voted”.  The lack of visibility is also a significant factor.  People are rejecting these

types of families because they have not encountered any of them. “Queer families need

representation in order the mass to acknowledge through their personal experiences

what these families are”(C.).

                                      Moreover, the lack of social education, has a negative impact

on the acceptance of these families.  C. mentioned that,  ''School does not cultivate.

There is a low level of education'' while S1 denoted that: The previous generation, of

my parents, have received only a primary school education, so they can only reach up

to a certain level of understanding''. Greek television is also a problem because unlike

other countries as Spain or Israel, it presents gays and the LGBTQ+ only as something
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negative or funny (J.&R.). Other negative factors that were reported: 1. patriarchy and

the heteronormative way of living 2. Greece as a country of elders, 3. The law that is

unable to follow the fast evolution of society and 4. the lack of information about these

families. Indeed, “incomplete information is one of the causes of homophobia and,

more specifically, the attitude of the general population against homosexuals and their

families is based on the absence of live exemplars” (Lock, 1998 cited in Thanou 2012,

p.42). Also, an interesting comment from C. was that: 

- “Greece is a society of mimes. Everything is ''imported'' from other countries'

cultures. There is no advocacy here. In the US all these LGBTQ+ rights are the 

result of many years of activism. Here, the people are not able to understand 

these changes, because they conceive it as something unknown which is 

inserted to our society from abroad”-.

                          

5.  4  .2.  F  amilies of choice

                    

In  this  part  I  am analyzing the  data  from the  interviews  about  the  opinion of  the

participants  apropos  of  families  of  choice  and  whether homosexuals  should  have

children.  The  initial  aim of  this  study is  to  investigate  how gay men  view Greek

society as it  regards same-sex families. I asked the participants if  Greek society is

ready to accept this new era of family formations. Except for one person (E.) all the

other participants argued that Greece is not prepared. “Couples are easily accepted but

families  not  really”(J.),  “Greece  will  never  be  ready,  but  it  needs  to  happen”(S2.),

“Greece will be  forced  by the EU to accept these families. Also, the new generation

will not compromise”(G2). Likewise, C.'s  view about this issue was fascinating:

  

“It's not about the readiness of Greek society. You are aware that if you are about

to do it you will have to defend your choice every day. After all, the family is a

traditional construction. People know what family is so it is easier for them to

accept a family by two men rather than gay impunity. Besides, straight couples

have failed if you imagine how many miserable children exist. So, society should

reconsider allowing homosexual couples”. 
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                                Quiet so, Ulrika Dahl (2018) is referring to this fact, highlighting

that  “as  much  as  same-sex  parenting  runs  the  risk  of  seeming  'monstrous',  the

percentage of divorces by heterosexual couples which result in children with multiple

homes,  make  same-sex  families  seem entirely  reasonable”  (Dahl,  2018,  p.198).

Overall, in the big picture, even if some of the participants would not aspire to have

kids – which is not related to their sexuality- participants agrees with and understands

homosexual people that want to create a family, while most of the couples expressed

that they would like to have children in the prosper future.

                                Τhere again, R.&S1. do not agree with gay men having children.

“If biology does not allow you to do so, it  is better to adopt”  (R.).  However, they

would not criticize or turn against homosexuals who want to create a family. They do

not consider  that it is necessary to get into such a complicated procedure. For those

who expressed that they would be considering to become parents, they said that the

greatest obstacle to having children in Greece is the economic instability and the many

lacks of the legislative framework. Nevertheless, despite E., who would not like to

have a child in Greece -because of the economic instability and the old republican

generation - the rest of the respondents would attempt to raise their child in Greece,

just not yet. They would wait until the economic crisis ends and until the legislation

becomes more inclusive for them that, for example, they could have the right for the

non-biological father to adopt the child.

                            As A. & G. denoted about their decision-making to have a child:

“You have to invent things. In the beginning, we thought that G1. (the non-biological

father) could dispute paternity to be the legal father of the child and if needed I could

also prove my paternity as the biological father. But we did not want to mix things

up”(A.) “If we were not living in Greece, we would prefer to adopt a child rather than

giving  birth”  (G1).  Most  of  the  participants  said  that  the  Greek  legislation  is

insufficient but at  least it is moving forward and these small steps of evolution are a

good sign. Some of them also expressed the opinion of having their child in Greece to

support  the  LGBTQ+ community  in  Greece  and  become a  living  exemplar  and  a

representation for these families.

                               What I was also interested to know was how the lack of

institutional  recognition  can  be  confronted.  Surprisingly,  no  one  seemed  to  bother

about this deficiency. “This  is happening even now with my husband. If you do not

have a cohabitation agreement you are unprotected. You can not even visit him in the
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hospital. You know that this exists, so you try to live with that fear” (S.). “You know,

many Greeks are used to living ''illegally'', with black money, etc. So we will figure out

how it's  going  to  work”  (C.).  Even  if  it  is  a  significant  problem,  the  absence  of

legislative recognition does not seem to be an impermeable barrier.

                           A significant point was to examine if the participants' think

that homosexual family formations are opposed to the convictions and the ideas of the

queer community. Older generations of the LGBTQ+ community were introduced to

the concept that joining this subcultural community was about sexual liberation and

fighting the heterosexual's paradigm of living (Βaar, 2011). Another possibility is that

same-sex families are a way by which homosexuals are seeking inclusion, trying to

assimilate  to  a  heteronormative  formation.  Thereby,  homonormativity  as  it  was

introduced by Berkowitz (2009) “is the process whereby lesbians and gay men  are

assimilating  into  heteronormative  culture  through  monogamy,  domesticity  and

consumption”  (Allen  &  Mendez,  2018).  Thus,  these  families  are  an  effort  by

homosexuals to  become like heterosexuals by copying their  heteronormative living

patterns.

                            Nonetheless, by common assumption, none of the participants

believe  that  creating a  family is  opposite  to  the LGBTQ+ community's  principles.

Indeed,  J. confirms that “There are people inside the community who prefer the free

way of living, without commitments, the party life that does not include family and

children. This is somehow related to jealousy, for what they could not achieve while

they were young”. Moreover, A. and C. stated that “There is nothing more radical and

activist rather than being gay and having a child, in this conservative society” (A.) “I

cannot accept that someone may identify himself as a queer person just because he

takes drugs or because he has sex with everyone while partying every  day.  This is

insane and boring. What is important is to offer something to the world to make it

better” (C.). Despite that, they do not support that the families of choice are shaping

according to the heterosexual nuclear family. As S2. Said: “What the queer community

has been fighting for is to have the same rights as straights, without having to declare

their sexuality.  You  cannot have as models, persons who  are  not like you.  You  can

borrow some aspects that suit you and  are  facilitating you, but it is  wrong  try to be

what they are. You would not be yourself ”. Additionally, A.& G. stated: “You need to

invent  things  because there  is  no model.  You  may borrow some features  from  the
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heteronormative structure, but not totally. It cannot work under the same terms” (A.).

                                  Concerning the families of choice as an insurgent act, the

majority believes that it is an act that is only based on love and the desire to have a

child. Nevertheless, A & G believe that it is also a statement to the world, “There is a

tiny egoism, but it is not the motive. It is about the need to become a parent. We did not

want  to  have a  child.  We  wanted  a  family”  .  Anyhow,  Sp.  was the only one who

supported that it is a selfish act “It is 50-50. An act to prove that you can as well. Of

course, they also want to provide love to this child, it's not just egoism”.

                       The feasibility of these family formations was one of the main

topic under investigation. One of the main objections of the public opinion against

families created by gay men is the absence of the female model and that a family can

not work without “a mother”.  My aspiration was to understand the thinking of the

participants about this argument. All the participants view that more or a less a family

may work with the mother figure. They admit that the role of the mother is crucial,

however, a family can function properly without her. The general view is that gender

does not play a significant role as it is defined by society. The female model does not

have to be maternal but it can also exist from other persons such as a teacher or an

aunt. 

                       Beverly Fagot (1985) wrote that according to the theory of social

learning,  and children are shaping their  behavior  by observing the behavior  of  the

people in their  social  environment.  Thus,  besides their  parents,  they are also other

means of socialization such as teachers and their colleagues (Fagot, 1985)  Dr.  Geva

Shenkam (2016) in her reexamination of basic concept  about  parenthood mentions

Laor’s (2010) analysis which suggests “viewing motherhood not simply as a feature of

the female sex and the feminine gender, but as a role that is not reserved exclusively for

biological  females.  A male,  whether  heterosexual  or  homosexual,  might  also  be

defined as  a  mother”(Shenkam,  2016,  p.  591).  A similar  approach  is  proposed by

Palgi-Hecker  (2005),  who  claims  that  “representations  of  motherhood,  such  as

empathy, containment, and sensitivity, can also be manifested by childless women and

by men”  (Palhi-Hecker,  2005 cited  in  Shenkam,  2016,  p.  591).  Thus,  it  could  be

supported that what the objection of the public opinion are inaccurate. First of all, a

family can work without the female model and this also occurs with the heterosexual

single-parenting. Secondly, mother figure is not absent, it is just performed by a man.
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                       The most important thing is the parents to treat their children

right. They all referred to single parenting and they mentioned the occasion in which

the mother dies and the father has to raise the child. “Gender does not make you a

father or a mother. Τhe assigned the role of mother and father come from society” (C.).

In the analysis of Timothy J. Biblarz and Jackie Stacey, there was no evidence about

gender-based  parenting  abilities,  with  the  only  exception  of  lactation  (Blackwell,

2010). “Breastfeeding is a plus. It creates a special bond with the mother. We support

this but on the other hand, a child can grow up without having sucked. Many mothers

decide, or they are obligated not to breastfeed their child. The mother creates a stronger

bond with her child because they spend more time  together.  In our case, we tried to

have as much  as close and more frequent contact with our child, so it could smell us

and  hear  us”(A.).  Eventually,  the  mother  figure  is  not  irreplaceable,  albeit  some

participants concede that they  are  not completely  sure  how this absence could affect

the child because they have no knowledge of the issue.

                                    When it comes to lesbian couples, the participants' think that

things are easier for them and they have more conveniences. They also argue that it is

practically easier for them because society accepts easily lesbian since they give birth,

meaning that at least one of them has a direct biological bond with the child. “You

know, they think of lesbianism as something more 'light' than being gay. Patriarchy,

men who like lesbian porn, men who believe that a lesbian can change after having sex

with a guy and become straight”(G2). Unexpectedly, A & G stated that they think it is

harder for lesbians. “It is easier for them to pass as a couple because they do not have

such visibility. You can say that they are just two friends. Nevertheless, a lesbian has to

defend herself for her gender and her sexuality. She has to confront homophobia and

sexism. Gay men are more privileged because after all, they are men in a patriarchal

society”.

                             Τhis essay is also investigating how gay men view same-sex

families. For that reason, I asked the participants to describe in their own words how

they conceive the term “family”. As I expected, their definitions were very much the

same with the interpretation that Kath  Weston  (1991) used to describe “families of

choice”. Concisely, the participants' definitions of what family is: “Family is love and

security, a shelter, a ground base that has no expiration day. It is the people you choose

to grow up with and get educated. It is to feel like yourself and understand each other

without having to explain yourself. You can be family with your friends or even with
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pets”. Most interviewees also underlined that family is the people you choose and it

has nothing to do with biology. C.said: “Blood is not that strong to connect people. It is

something  deeper.  Friends can be  family.  What distinguishes a friend  from a  lover  is

only lust.”

                                 Apart from two of the respondents, all the participants emphasized

that a love bond can transcend the blood kinship. More specifically, R. said that: “Let's

view nature. My cat adopted the kitten of another cat just because of her instinctive

motherhood. The instinct of being a responsible parent is  more  than a blood bond”.

The main point of view is that due to the difficulty of the process of having a child,

gay people will be conscientious and caring parents. Also, the opportunity of choosing

who a family is is providing a safety valve. “Blood coerces you to accept persons and

behavior you do not like. While choosing your people, it premises that these persons

have passed some ''tests'' to be considered as  family.  That test keeps you away from

non-manageable situations” (S.) The societal framework recognizes biology and the

blood bonds as the essential attributes for the existence of kinship. As A. stated: “We

do  not  thinking about  biology.  However,  our social  circle  grants  more  rights  to me

because I am the biological parent. For them it is self-explanatory”.

                          What is the real obstacle is the lack of the legal and cultural

recognition of love bonding from heteronormative institutions, including  one’s  own

family of origin (Hayden, 2009). On the contrary, J.& E. seem to believe that love

kinship  has  a  limit  and  blood  is  stronger  and  harder  to  be  broken.  E.  referred  to

fighting with your family members. “Your parents may say something bad to you that

they don't mean. After all, you will forgive them because they are your parents. Even if

I fight with my sister, she is more precious than a friend”.

                              Based on the heteronormative assumptions, I questioned the

stability and the duration of love bonding. What happens if the couple breaks up? The

non-biological parent has no official kinship with the child. He/she can leave or he/she

may lose her right to see the child. In this question, many of the respondents were

skeptical about it. J. : “Again, it depends on the person and the kind of bondage. It

goes exactly as it happens with heterosexual couples”.  S.  pointed out: “We have our

dog. I will not stop loving and caring for our dog because we broke up. The sexually

part may fade, but emotions remain”.

                             The topic of monogamy and gay men's sex life had also been

questioned. In the concept of ''hegemonic heteronormativity'' introduced by Allen &
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Mendez (2018),  it  is  underlined that  monogamy remains  a  certain heteronormative

form of relationships. Since the existing bias is considering gay men as polyamorous

and unstable partners, their ability to become parents is disputable. The participants

were asked to share their opinion about this stigma, and if they believe that it is only a

stereotypical assumption or if it is based on reality.

                        At this point, the answers were not  clear.  I noticed that many

participants hesitated to answer honestly in front of their partners and there was no

mutual answer between the members of each couple. All the participants said that on

the one hand this is very stereotypical to say but on the other hand it is something that

occurs frequently.  They emphasized that monogamy does exist but this is always a

matter  of  personality.  Many  of  the  participants  referred  to  couples  that  have

consensually  non-monogamous  relationships.  “Every  couple  does  an  informal

agreement of how their relationship will work. They can be a couple and it can still be

acceptable to have external sexual activity”(K.). For some participants, polyamory is

equivalent to good mockery.  For others, like S. being monogamous does not refer to

sexually monogamy but being loyal to your partner, “It only has to do with the sexual

game but this has nothing to do with your family. Your partner is  your shelter and this

does not change”.

                               Monogamy is promoted by the dominant heteronormative culture

as  the  only appropriate  way to  have a  long-term romantic  relationship  in  which a

family could be constructed. However, there is no evidence that monogamy leads to

greater intimacy and connection. There are many studies [Blasband & Peplau (1985),

Kurdek (1988), Dieguez et al. (2000)] showing that there were no differences among

gay men in exclusive sexual relationships and those in consensually open relationships

(Levine et al, 2012). “Just as monogamy can provide a sense of support and protection,

consensual non-monogamy can provide the emotional support of a primary partnership

while also allowing exploration of other sexual relationships” (Conley et  al.,  2012,

p.129).  To  address  the parenting  issue,  the children are not  affected  by the sexual

lifestyle of the parent. 
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-“I do not understand the correlation between sexual act and family. The

fundamental issue is the bonding of the couple. And if someone has many

sexual partners, the only concern is how these partners treat the child. The

issue is not to put in and out people from the life of the child. The child

needs stability” (G.)

5.4.3 Heteronormativity

                   

Heteronormativity and the stereotypes that arise from this concept. Even if  it  is an

attitude  that  it  is  expected  to  be  adopted  only  by  heterosexual  people,  many

homosexuals are  holding heteronormative positions regarding gender roles, sexuality

and family.  A.&G. emphasized, that they had to support their choices against their gay

friends, who appeared to be more judgmental than their straight friends and relatives.

As it appears to be, a gay male couple that is about to create a family can encounter

opposition from other members of the LGBTQ+ community.

             One the  one  hand,  the reason  is  that  getting  married,  being

monogamous, or having a family is assimilation into the heteronormative practices,

what  is  called  “homonormativity”.  This  is  an  inconclusive  situation  ,as  other

homosexuals may blame a homosexual couple who want to have a kid, because this is

apparently  “what straight  people  do  and  homosexuals  should  not  ascribe  to

heterosexual social expectations to gain access to the same or similar rights and social

privileges”. (McLean, 2018). 

                    However, it was above-mentioned, homosexual people themselves

can be heteronormative as it regards gendered roles and stereotypes based upon the

assigned sex so they are holding a negative position towards these family formations.

So in the end, we see homosexuals who are holding heteronormative perceptions to

blame  other  homosexuals  who  act  accordingly  with  the  homonormative  concept.

Apparently, neither hetero- nor homosexual people are familiar with this new era of

family  formation,  since,  until  recently,  there  was  only  the  model  of  the  nuclear

heterosexual family. 
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                As it derived from the discussions, heteronormativity and the

normative forces may indeed affect a high degree the determination of the couples to

have children. The Greek society seems to remain predjudiced  towards gay people and

it is still very conservative to accept these new family formations. Τhat being said, all

the participants agreed that it depends on the person and his/her determination. “You

are affected by the stereotypes and you know it is going to be hard. So you need guts to

make this decision. It will be difficult for my birth family to accept my new family and

my child and I am afraid of their renunciation” (E.). Αlongside, A. & G. who already

have a child, said that they were petrified to make this step and they had to consider it

a lot before they decided to go for it. “Our decision was based on our relationship. That

we had each other”. Despite that, many claimed that no matter what, if they were ready

to do it they would not pay attention to all these stereotypes. “The dominant rules of

heteronormativity may prevent gay men from having the kind of family life that they

desire, because this decision can lead to their marginalization while they can be placed

in a grave risk of losing their jobs, being isolated by their relatives and friends or even

being treated violently by a stranger οn their road back home”(Wood, 2017).

6. Conclusions

              

This thesis aimed to investigate gay same-sex families and their feasibility in Greece.

It  was  a  small  scale  study which  was  impacted  by many limitations,  such  as  the

geographical constraints, the time restriction and the small sample of the interviewees.

However,  I  do not  consider  that  these  limitations  caused a  serious  impact   on the

overall findings and conclusions of my study. One of the challenges I faced was the

difficulty  to  find  how  to  be  addressed  to  gay  men  in  order  to  participate  in  the

interviews. However, the main challenge was the minimum prior research studies in

Greece about the topic of same-sex families and of course the invisibility of these

families inside the society.

                 

                         Such way, I believe that this thesis, is a contribution to the

Greek  society  and  the  LGBTQ+  community  of  my  country  because  it  provides
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visibility to a biased social group. This feeling is also responding to the willingness

and the perception of the interviewees who expressed that being a part of this research

was for them an opportunity to  contribute to the community and speak out about their

speculations.

                           Thereupon, in the first part of the study, I analyzed the factors that

confine the acceptance of this new era social phenomenon. Religion, political beliefs

and the cultural background of Greece are using heteronormativity as their reference

point. Summarizing the data from the interviews, the Greek society seems to remain

stereotypical in its  understandings of the LGBTQ+  community.  However,  there are

slight indications of evolution in the attitude of the nation which is the effect of the

courage and the determination of homosexual people to ''normalize'' their lives and not

be  treated  oppressively.  It  cannot  be  considered  as  an  unfriendly  country  towards

homosexuals but in comparison to other European countries, it  is lower end of the

specturm in regard to advances in legal recognition and protection, anti- discrimination

legislation, equality, and inclusion.

                   The participants consider that due to the prevailing conservative

attitude and the above-mentioned factors that keep the country back, Greece is not

ready to accept same-sex families - and perhaps it will never be. Nevertheless, they

argued that the choice to create a family is not a matter of society's readiness. As far as,

these families have already emerged in Greece inevitably, the society will need to be

adjusted  according  to  the  new social  trends.  Therefore,  sooner  or  later  the  Greek

society will be compelled to accept these family formations. None of the participants

brought  an  objection  against  same-sex  parenting.  Εven  though,  some  participants

denoted that they do not aspire to have children or that adoption would be a more

meaning full way rather than procreation, none of them argued about it.

                 Heteronormativity and many social issues interconnected to this

concept are indisputably affecting the decision-making process and the lives of gay

people. It requires inner strength and sacrifices to move beyond the heteronormative

and heterosexual framework. After all, being queer and creating a family in the limits

of this society, it can be considered as a revolutionary act by itself. The people I spoke

with  are  fully  aware  of  this,  and even  their  participation  in  this  research  may be

identified as a small contribution to knock the rough edges of this society. 

                   The theoretical framework that was accounted supported this study
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and it helped me realize what was needed to investigate and which questions to pose. I

found  very  creative  and  inspirational  how  Oswald  et  al  (2005)  incorporated

West&Zimmerman's (1987) “(un)doing gender” approach in the studies of family and

how the  term “queer(ing)”  may been  used  to  describe  an  act  which  challenges  the

dominant  heteronormativity  ideas  (Oswald  et  al,  2005).  Also  Foucault's  “discourse

analysis”  was  an  auxiliary  approach  in  order  to  understand  and  display  how

heteronormativity is preserved and why heterosexuality should not be taken for granted as

the only natural and normal sexuality.  Αll in all, I think that all the above-mentioned

theories, were rendered effective by the literature survey and the data from the interviews.

                                      Lastly, concerning my personal growth and what I received from

this research as a person, I have to say that listening to these men changed my perspective

about many things. In some cases, I felt that I met people with whom I could finally

discuss openly about delicate issues and ideas which Ι have been troubling myself with

for a very long time. Meanwhile,  I found comfort in the concept of “families of choice”.

I could never accept why should  I accept people that I dislike or people who hurt me, just

because we have a biological bonding. It is only the last years that I found peace with

myself  that  even if  there is  nothing I  can do for  the fact  that  some people are  my

biological family, it is my decision to choose whom I am conceiving as my real  family

and whom I am rejecting. Quite so, all the information and the academical papers that I

came across conjointly with the meetings with all these people, helped me realize that I

should not premise my thoughts and my convictions on the acceptance of the majority of

people. What is essential, is to have faith in what you aspire to do and have on your side

these people who will unconditionally support you, even if they do not comprehend what

you are doing. 

“Blood does not family make. Those are relatives. Family are those with whom

you share your good, bad, and ugly, and still love one another in the end. Those

are the ones you select”. Hector Xtravaganza 
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                                                          APPENDIX

                                           Interview questions

1.  How do you feel living in Greece, as a gay man? Do you consider Greece a 

friendly or hostile country for gay people?

2.  How do you view Greek society towards homosexual families? Are there 

stereotypes and norms against them?

3.  Have stereotypes affected your motivation or your decisions?

4.  Are there any particular factors that can be observed exclusively in Greek 

society, which may affect either positively or negatively the attitude of people 

towards queer people and same sex  families?

5.  What about the legislative framework and the institutional recognition of 

same-sex couples in Greece

6.  Do you agree with queer people baring their own kids and build families?

7.  Would you do it? Would you do it in Greece?

8.  Can you define in your own words what family is?

9.  Do you think Greece is ready for this families? Yes, No and Why?

10.  Do you think that creating a family may be opposite to what queer 

community stands for?

11.  Do you think that is a selfish/rebellious  for a gay couple to create family?

12.  Are there differences compared to lesbian and gay couples, regarding 

society's views?

13.  Can a kinship based only in love endure?

14.  What's your opinion about the bias that gay men can not be monogamous. 
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