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ABSTRACT 

The theme of this thesis regards power manifestations in sex trafficking in Greece, through the 

context of a particular women’s NGO situated in Athens, Greece. The stories that are analysed 

here are in one way or the other drawn from that NGO context, specifically: the story of the 

president of the NGO, the story of an activist in that NGO and the story of a woman who has 

been sex trafficked. What this thesis explores, under a poststructuralist road, influenced by a 

genealogical approach and inspired by Foucault’s notions of power, is how power can be 

productive in sex trafficking and the relevant anti-sex trafficking activism. Additionally, using 

intersectionality as an analytical tool, it explores which social markers are part of that productive 

play. Situated in crisis Greece, where several issues/problems are intensified, entangled, spread 

and spilled over in several areas, I find that there is relevance in research concerning how power, 

in the respective context, can work in productive ways.  

What is shown through the stories are several contradictions regarding conceptualizations of the 

role of the police, law, justice, and their relation with rights, religion, ethnicity, race, sex and 

gender. I treat these contradictions as key illustrators of the productive power play, visualized as 

a network that entangles different elements and draws its power through their relations. 

Productive power is seen through corrupt police officers; the accusation of the president of the 

NGO; through subjects of law, religion and debt; through gender performances; through prolific 

captivity and so on. What is shown is that the manifestations of power through these stories vary 

according to the context, but the productive element of power is their joint effect.   

 

Key words: Productive power, sex trafficking, genealogical approach, gender, sex, race, 

ethnicity, religion 
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INTRODUCTION 

How does power operate? Is repression one of its main functions? Repression does not really 

capture the capacity that power has, it does not capture the significant productive aspect of power 

(Foucault 1984b). In that light a relevant question is: “If power were never anything but 

repressive, if it never did anything but to say no, do you really think one would be brought to 

obey it?” (Foucault 1984b: 61).  Ironically, the answer appears to be no. Apart from saying no, 

power can also say yes, or put differently it has a productive aspect. Foucault urges a view on 

power that produces: “it produces reality; it produces domains of objects and rituals of truth. The 

individual and the knowledge that may be gained of him belong to this production” (1995: 194). 

According to these thoughts, visualizing power as something peripheral applied to individuals 

would be an artificial view since individuals themselves or subjects are part of this production. 

These conceptualizations of power are the ones that inspire this thesis and the specific area that it 

explores is sex trafficking in Greece through the context of a Greek women’s NGO.   

The most prominent form of human trafficking appears to be commercial sexual exploitation or 

sex trafficking (Smith 2010; Shamir 2012; Lazos 2003). Greece has been an imperative 

destination and transit country for sex trafficking, which is the dominant form of trafficking in 

Greece (Lambropoulou 2005; Amnesty International 2007; Lymouris 2007; Lazos 2003; 

Kangaspunta 2007). Given the lack of statistical data and the dubious figures presented for a 

clandestine economy, Lazos touches upon this apparently prevailing dominant form of 

trafficking by commenting that this appears “as an interaction between reality and perceptions 

about reality” (Lazos 2003: 5). 

To the best of my knowledge, academic research regarding sex trafficking and its manifestation 

in the Greek context is quite limited and out of date so it does not reflect upon the undergoing 

crisis and the relevant recent developments. In addition, I have not come across in previous 

research the specific productive aspect of power that this thesis explores. Within feminist 

theorizations, how power structures operate in producing exclusion, repression, discrimination 

and all these relevant experiences found along the way of the Other, has been and still is a 

pivotal entrance point. However, as Allen argues, much of the work done in the (feminist) area 
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has had an implicit take on power and not an explicit discussion regarding conceptualizations of 

power per se (2014). Hopefully, I am adding something in the field, since what I am aiming for 

is an explicit take on power in relation to sex trafficking.  

Sex trafficking appears to be a recent phenomenon. This claim could be supported by the fact 

that some sort of definition for it only recently came out.1 But that does not say much, it certainly 

does not say anything about the origin of the phenomenon, but a quest for origins is not 

something that concerns this thesis, what does though is “the history of the present” (Foucault 

1980: 241). Wondering about the history of the present in terms of sex trafficking, several 

notions could come up such as sex, gender, ethnicity, race, bodies and so on. Such notions or 

social markers are manifested differently, depending on the context of their expression and of 

course depending on the context and approach taken by the researcher.  

Since the history of the present is the road that will be followed, a road carved by a genealogical 

approach that road needs further specification in terms of context that is; Greece or what/which 

Greece? There is room for many characterizations or specifications for instance, Greece of the 

Metapolitefsi, but that characterization can be controversial and can open up many branches for 

discussion. It could be post-crisis Greece but that does not really reflect the situation in Greece. 

A more open ended but at the same time concentrated, in terms of the specific genealogical 

approach and knowledge production, will be preferred a “here-and-now “, to use Lykke’s words 

in describing where a genealogical approach stands, so Greece of the “here-and-now” might be 

more appropriate (2010: 68).  

RESEARCH QUESTIONS AND PURPOSE 

In that context of the “here-and-now”, my thesis is one that revolves around a women’s NGO in 

Athens, Greece, partly engaging in anti-trafficking activism. The stories told here, are in one way 

or the other drawn from that context, specifically there are three relevant stories through which a 

productive power play is explored: the story of the president of the NGO, the story of an activist 

                                                 

1For a definition of trafficking in persons see United Nations Office on Drugs and Crime available at:< 

http://www.unodc.org/southeastasiaandpacific/en/topics/illicit-trafficking/human-trafficking-definition.html>   
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in that NGO and the story of a woman who has been sex trafficked. The first two stories, of the 

president and the activist, are a result of the semi-structured interviews that I conducted, while 

the latter, the story of the woman who has been trafficked, is a recorded interview that was given 

to me, after the relevant permissions were granted, by the person who I describe here as “the 

activist in the NGO”. In that light and under a genealogical lens which look for productive power 

in sex trafficking in Greece, what this thesis asks is: 

 How is power productive in sex trafficking if one is looking through the context of a 

Greek anti-sex trafficking NGO?  

 Which social markers are part of that productive power play? 

 How is power productive in the discourses and narratives of a woman who has 

been sex trafficked? 

Visualizing the entangled power play process in sex trafficking in Greece under genealogical 

lens, means that knowledge production does not search for the origin entrance point and moves 

forward from there (Lykke 2010: 68). Instead “genealogy will use the here-and-now” as an axis 

to “trace different theoretical strands that seem to have merged and intertwined while shaping the 

current version of the theory” (Lykke 2010: 68). What this means is that the analysis of power 

structures of sex trafficking in Greece, through the particular NGO context, will look at the 

relevant social categories and show how these are intertwining and constitute an important basis 

in the phenomenon. As such, intersectionality will be used as an analytical tool showing how 

relevant social markers intersect in the respective power process.  

The following section summarizes the previous research that I came across. This section 

additionally includes a snapshot of the recent situation in Greece, related to authorities and their 

operations and some stories that manifest the ethnic and exclusionary climate. By pinpointing the 

most important, in my opinion, findings of the previous research on human and sex trafficking 

and the related matters, while adding to that the current context of Greece, I conclude this section 

with the relevance of this thesis. 



10 

 

PREVIOUS RESEARCH AND BACKGROUND 

How I start this section is something that would “normally” not be here, (although in one sense it 

is previous research) but when I came across this story from the past, I found that it grasps an 

oxymoron of the genealogical road that I wish to follow. Although genealogy does not look at 

the past to explain the present it does have a historical aspect that looks for values, I think within 

this story there are some important elements (that will become more apparent later on) that walk 

somewhat along genealogy. Being confused is something I am frequently while writing and 

thinking about this thesis, I think it is an ethical approach sharing that feeling with the reader. 

Theories, notions that exist “out there” are not fixed formulas that one can take them and apply 

in a respective thesis, at least the ones that I consider in this thesis. As such my thoughts when 

considering diverse theories and approaches, do get knotted in a process that is not known in 

advance what the result will be, in this light I attempt not staying within the lines, although lines 

can be helpful, guiding, they can also be restrictive and exclusive. Not staying within the lines is 

something that has been productive for entire strands of thought or relevantly it has been 

productive for gender studies, the discipline which is not one (Lykke 2011).2 So in this blurring 

scene I would like to start this section by offering a taste of ancient Greece and traces of it that 

resemble the “recent” phenomenon and then go into the more hands on previous research.    

In light of the present situation entitled sex trafficking, the historical slavery and the relevant 

roles individuals played in these categories we could take a short trip in ancient Greece and see 

what values we can find regarding this particular trafficking history [of the present]. In ancient 

Greece the categorizations of individuals was widely accepted and the hierarchy went: “adult 

free men”, and then a larger group often referring to “objects of possible pleasure” these were: 

“women, boys, slaves” (Foucault 1990: 47). The category of women became even more specific 

with Solon (Athenian lawgiver) in the 6th century B.C. where he “institutionalized the distinction 

between good women and whores” (Pomeroy 1995: 57). Following that trail, he regulated 

                                                 

2 Here I am reffering to Lykke’s (2011) words in This Discipline Which Is Not One. Feminist Studies as a 

Postdiscipline where she describes feminist studies or gender studies as a discipline which is not one or as a 

postdiscipline. What that means is that a postdiscipline on the one hand is a mode of organizing and producing 

knowledge that goes with the traditional discipline lines (and the academic authority that goes with it) but on the 

other hand maintains an openness that cannot limit it within the boundaries of a single or more disciplines. 
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Athenian life and specifically that of women by regulating their walks, feasts, mourning and food 

among others (Pomeroy 1995). He abolished all forms of self-sale and the selling of children for 

slavery apart from one, the one that gave the right to a male guardian to sell an unmarried non-

virgin woman (Pomeroy 1995). Furthermore, state-owned brothels were formed and the staff 

were slaves, this made Athens an attractive place for foreigners interested in benefiting from the 

trade, for “craftsmen, merchants and prostitutes” (Pomeroy 1995: 57). Looking at this snapshot 

of ancient Greek history, maybe the first widespread conceptualization would be to see 

manifestations of power, apparently flourishing from the State apparatus and adult free men 

repressing, marginalizing and excluding women and slaves, the economic and disciplinary 

benefits that this power brought about and a similarity with the present sex trafficking 

phenomenon. Although this conceptualization is partly relevant, maybe it does not cover the 

whole story, at least the story that will be told in this thesis one that involves how power can be 

productive.   

Although, to the best of my knowledge, there is no previous research conducted on productive 

power and sex trafficking in Greece, there are several studies that are conducted on human 

trafficking. However, regarding sex trafficking in Greece the research that I came across, Greece 

has been mostly mentioned, analysed as part (as a destination or transit country) of the wider 

global phenomenon (see Dottridge 2007; Kara 2009; Smith 2011; Kangaspunta 2007; Di Nicola 

and Cauduro 2007). There are few that the focus is primarily Greece (see Papanicolaou 2008; 

Antonopoulos 2009; Antonopoulos and Winterdyk 2005; Lazos 2003; Lymouris 2007) but the 

phenomenon is approached from different angles.  

Lazos through his experience as a researcher of trafficking (in Greece) talks about 

methodological decisions in that context (2007). He describes how trafficking cannot be studied 

using any single method but a plurality of methods available. However, sometimes, he claims 

that certain conditions and people’s expectations and needs do not leave much room for choices, 

for instance the fact that public officials require figures, directs the researcher to use statistics. 

Lazos claims that when researching trafficking one cannot avoid generalizations (2007). In his 

opinion, it is only through such generalizations that markets, transportations networks and so on, 

can be revealed (2007). Moving away from considerations for methodological decisions, 
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approaches and the importance of generalizations that Lazos talks about, Lymouris study aims to 

show a general picture of the effort of Greece in the fight of human trafficking (2007).  

In Lymouris optimistic study, we see a praise of Greece’s efforts, his paper demonstrates how 

Greece, albeit with a large delay, has shown tremendous effort in the fight of human trafficking 

(2007). According to Lymouris, Greece has implemented relevant laws (e.g. Law 3064/2002 on 

the “Suppression of the Trafficking in Persons”) and the legislative tools are in place (2007). 

Lymouris argues that agreements have been signed and that there is free legal support, 

administrative assistance and shelters for human trafficking victims (2007). Furthermore, he 

claims that all kinds of support is offered to trafficking victims that public officials are 

participating in training and educational seminars and the NGOs role in that anti-trafficking 

setting is viewed as necessary and valuable (2007). Lymouris speaks about new forms of 

trafficking, an example is a recent, new form of trafficking entitled “smiling trafficking”, where 

victims are promised their freedom only if they attract new people in the respective trafficking 

circle (2007). In connection to these new forms of trafficking, he mentions how trafficking is 

directly connected to “organized crime”, and that these organized networks constantly find new 

ways to evade the law. Lymouris (2007) does not explain what this “organized crime” he 

mentions entails, maybe this is covered or untangled by Antonopoulos research.   

Antonopoulos as a researcher takes a critical approach towards Greece’s policies, especially the 

discourse regarding ethnicity and the stigmatization of foreigners (2009). Antonopoulos study 

was triggered by the fact that there is very limited research on ‘organised crime’ in Greece 

generally even more so of ‘organized crime’ and ethnicity (Antonopoulos 2009: 475). His 

research concerns three illegal markets in Greece (a. migrant smuggling business, b. the cigarette 

black market, and c. the market of stolen cars and car parts) and aims to show “the extent to 

which these illegal markets are controlled by foreign nationals, and establish whether there is 

such thing as an ‘alien conspiracy’ in the particular country” (Antonopoulos 2009: 475). In his 

paper, Antonopoulos explains that within the “organised crime” discourse what seems to be 

prevailing is the notion of an “alien conspiracy” (2009: 476).  

What the “alien conspiracy theory” proposes revolves around “organized crime” in that setting 

ethnicity is a key variable (Antonopoulos 2009: 478). As Antonopoulos explains, “organised 
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crime” is a foreign thing often established by ethnic minorities resembling Mafia like 

organisations that are aiming for monopolization of the respective illegal activities that will 

eventually be extended to international levels (2009: 478). Additionally, these groups are 

involved in ‘campaigns’ to corrupt public officials and fiscal structures in order to run their 

business. What Antonopoulos found is that these aforementioned propositions fitted accordingly 

in the Greek context have been suggested “directly or indirectly by politicians, the media, the 

public, and law enforcement agencies in Greece are present” in the three markets that 

Antonopoulos investigated (2009: 482). What he shows is that the “conspiring criminal alien” is 

a picture that is integrated in the Greek social consciousness, a fact that is leading to further 

criminalization and victimization of foreigners in Greece (Antonopoulos 2009: 491). From the 

three case studies what is shown is that the respective illegal markets in Greece are not run, 

managed or ‘belong’ to foreigners, as such the ethnicity marker was found to be overestimated 

(Antonopoulos 2009).  

Miller and Wasileski research focuses on a specific dimension of human trafficking that is; 

battered and trafficked women and public policy (2010). Through their research, they show that 

Greece continues to fall behind in terms of implementing policies that address the rights of 

migrants in general and battered immigrants and trafficking victims in particular. Miller and 

Wasileski claim that scholars, like Karakatsanis and Swarts (2003), find “Greek state 

bureaucracy as corrupt, where rules and legal procedures are inconsistently applied” (2010: 306). 

Through this research what is shown is the alarming extent of the battered undocumented 

immigrant women in Greece situation, how it is underappreciated and hardly addressed since 

there is lack of legal and social remedies (Miller and Wasileski 2010).  Additionally, the Greek 

state shelters do not accept undocumented immigrants and the NPO and NGO shelters lack 

financial resources, qualified staff and so on (2010). Throughout the research there is sort of a 

comparison going on with the US respective situation (or maybe the US situation is treated as the 

guideline), and within that comparison, although Greece has shown some improvements in 

adopting some policies, still it is shown to fall considerably behind (Miller and Wasileski 2010).  

Antonopoulos and Winterdyk provide a different story, a story of an active trafficker in Greece 

and (his) techniques of neutralizing the trafficking of women, a case study of how a trafficker 
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feels about trafficking women and how he processes his behavior (2005). Papanicolaou’s 

research takes off in global prohibition regimes to illustrate the developments and results that 

agitation campaigns suggest for sexual exploitation in Greece (2008). Prostitution and the sex 

industry are Lazos areas. Lazos has conducted extensive research for several years on 

prostitution and forced prostitution in Greece, his work provides several information such as 

nationalities, structures, locales, customers, networks of the sex industry its alteration and 

implications over the years (2003).    

Kara asserts that there are four reasons why efforts to fight sex trafficking remain insufficient; 

that the phenomenon is not sufficiently understood, lack of funds and international 

(organizational) coordination, weak laws and their respective enforcement and a lack of an 

economic analysis of the industry that would allow for interventions (2009).  

A big concern of previous research are issues of law, regulations and agitation campaigns or 

more to the point their ineffectiveness and consequently their inability to abolish the 

phenomenon. In this line of thought, a glimpse at the “good” that anti-trafficking networks 

unleash is presented here. The good put in quotation marks here suggests that anti-trafficking 

actions are not always found to be beneficial for the affected people.  

In light of the anti-trafficking campaigns looming in the 1990s, initiated by the US and promoted 

by the UN, there has been an equation among prostitution, paperless immigration and sex 

trafficking (Lazos 2003), in terms of treating these phenomena under the same umbrella as 

transnational organised crime. Although a definition for trafficking of humans was coined in 

December 2000, it can be strongly contested in terms of content, shortages and implications 

(Lazos 2003). One of the things that the aforementioned confusion, knowledge gap and equation 

suggest is the fact that prosecution, prevention and protection of victims have been, to some 

extent and in specific country contexts, inefficient if not detrimental.  

There are several elements that get involved and “assist” human trafficking. These elements or 

links are difficult to set apart, this is one of the reasons why human trafficking and sex 

trafficking cannot be clearly separated. There are spillover effects. Some of these links and their 

effects are briefly mentioned here, these have to do with immigration, the relevant exploitation 
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and economic utility, and the means and conditions under which nationalist, xenophobic, racist 

and sexist markers are intensified.  

Following the dissolution of the Union of Soviet Socialist Republics and the People's Socialist 

Republic of Albania, since the very beginning of the 1990s Greece experienced a large influx of 

immigrants. These people were primarily occupying low status, low paid jobs in the primary and 

secondary sector, covering working space that many Greek citizens were reluctant to undertake. 

Women in particularly were mostly occupied in (domestic) services (Papanicolaou 2008). Since 

many of them lacked travelling documents, they were ‘flexible’ and subject to employers’ 

exploitation regarding payment, working conditions and so on since a report to the authorities 

could result in arrest and deportation. Consequently, this exploitation and terrorization for 

compliance contributed to the economy by cheap labour. As mentioned above, at about that time 

the issue of anti-trafficking advocacy was rising internationally. 

The Greek anti-trafficking campaign managed, following the international trend, to link 

prostitution, trafficking and transnational organized crime and received international support in 

changing legislation and public policy accordingly (Papanikolaou 2008;  Lazos 2003). This gave 

the Greek police a great margin to practice public controls, arrests, and prosecutions in a very 

violent way, as Papanikolaou notes, disregarding human rights and equality, undermining sex 

workers and immigrants (2008).  

In many contexts anti-trafficking measures have been counterproductive for the very ones that 

were supposed to benefit from them, such as internally displaced people (e.g. sex workers), 

migrants, asylum-seekers and refugees (Dottridge 2007: 2). Along with the counterproductive 

aspect come exclusion, intensification of social norms and identity markers revolving around 

ethnicity, race, class and gender. Examples of such manifestations, as found by the 

aforementioned research, are given in the following. Such instances appear in governments’ 

misuse of the term trafficking when announcing the salvation of trafficking victims, implying 

that the respective individuals had no wish or right to come or remain in the country and 

therefore vigorously repatriate them (Dottridge 2007). In the condemnation of sex work in 

general, and not the specific conditions and situations under which forced prostitution takes 

place, as well as the general tendency in anti-trafficking initiatives that portray women under the 
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stereotypical label of passive, in need of rescuing and unable of decision-making (2007). 

Furthermore, manifestations appear in immigration services’ discrimination of women and girls 

(ethnicity and class are intersecting with gender/sex in this exclusionary experience) treating 

them as potential trafficking victims or sex workers thus holding back their entry (2007). 

Moreover, in the prevailing assumption that only females are being trafficked resulting in 

authorities neglect of the possibility of male victims and thus excluding them from the relevant 

services and protection (2007). 

Relevant to the aforementioned measures and their counterproductive effects, found in Dottridge 

(2007) research, looking at the current situation in Greece we find several similar 

counterproductive ‘sweep operations’. Under the guise of public health and protection (health 

provision ΓΥ/39Α) we find an example of such operations during 2012. That year the search 

initiated aimed at spotting female sex workers working in illegal brothels and open spaces in 

downtown Athens. Some women were forcefully taken for HIV examinations without consent 

and no information or counseling was given vis-à-vis the nature of the tests (Amnesty 

International 2007). During approximately 6 months 96 women were arrested, out of which 27 

were detained and referred to trial, under the prosecutor orders these women were pilloried, 

pictures along with their complete identification were published by the police all over public 

space and media (Amnesty International 2012; diokomenesorothetikes 2012). Under the wider 

scope of this sweep operation entitled “Ξένιος Ζευς”, a wide spectrum of people (and several 

social markers) were targeted; sex workers, transgender people, drug users, immigrants, 

homeless people, trafficked people and so on (diokomenesorothetikes 2012). 

These operations taking place under the relevant health provision, published by the health 

minister of the time Andreas Loverdos, found extreme reactions and accusations by the public, 

international organisations and NGOs and was abolished. Along with that abolition, the women 

who were accused and referred to trial were acquitted. However, that was not the end. That 

health provision (with certain modifications) was set in action again under health minister, 

Adonis Georgiadis.  

There are several tragic incidents taking place currently in Greece. One could fill many pages 

with stories of exploitation, unemployment, mistreatment of immigrants, workers, refugees, 
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women and so on. Incidents like the one that took place in January 2014, where eight kids and 

three women, refuges from Afghanistan, drowned near the island of Farmakonisi (BBC 2014; 

efsyn 2014) because the Greek coastguard was trying to prevent them from landing in Greece. 

Stories like the shooting of twenty-eight migrant workers during April 2013 (this was not the 

first incidence taking place at the specific farm, it was only the first that got so much publicity) 

in a strawberry farm in Manolada, Greece by farm supervisors, foremen because the workers 

went to ask for their unpaid salaries. During the last recent trial (30/7/2014) the court found two 

of the four accused men innocent of all charges, the farm owner and one foreman, while the 

other two accused men have the right to appeal and their sentences are redeemable (efsyn 2014). 

At the same time, the Greek government imprisons hundreds of paperless immigrants in EU-

funded concentration camps. Lastly, I cannot leave unmentioned Golden Dawn, with their 

attacks against immigrants, their killings, their bloody actions, recently estimated to be more than 

100, all dedicated to the Greek nation (efsyn 2014). 

Given the nature of such actions and clandestine economies like human trafficking reliable 

statistics are nonexistent, as such there is a considerable lack of data regarding victims, 

traffickers and the like (Antonopoulos 2009; Lazos 2003; Papanicolaou 2008; Agustin 1988). 

There is a limited number of figures from documented cases, investigations, prosecutions and so 

on, that are made available primarily by the Greek police in response to, for example, reporting 

duties for compliance with standards set from the UN, EU and the US State Department 

(Papanicolaou 2008). The police authorities have been, and still are, the single most important 

regulatory agency of the sex industry in Greece (Papanicolaou 2008; Di Nicola and Andrea 

Cauduro 2007), yet often information regarding sex-trafficking crimes are largely leaked to the 

press rather than made directly available to the public (Papanicolaou 2008).  

Nevertheless, by looking at some available police reports what we see is that there is a mix of 

foreign and indigenous interaction, between illegal sex-trafficking and legal local endpoints-

businesses like bars, night clubs, or strip clubs (Papanicolaou 2008; Antonopoulos 2009; 

Antonopoulos & Winterdyk 2005). According to these researches, it becomes apparent that there 

exists a visible link between legal economic activity and clandestine economy related to human 

trafficking in Greece, and it is worth problematising under what conditions this is made possible. 
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Additionally, since there is strong evidence and documented cases revealing the police’s 

involvement in “organized crime”, such as drugs and human trafficking (Antonopoulos 2009; 

Antonopoulos and Winterdyk 2005), it is reasonable to ask what do reports from the police really 

tell us about sex-trafficking networks or more relevantly, what do they not tell us.  

RELEVANCE  

The relevance in researching specific aspects of sex trafficking in Greece, at a general societal 

level and in relation to gender studies, is that it combines several social markers such as gender, 

sex, ethnicity, race, and so on, in several intersectional ways. Sex trafficking is a 

multidimensional issue, problems are entangled, spread and spilled over in several areas. This is 

even more exaggerated by the recent economic (to say the least) crisis. During such periods, 

society’s vulnerability is exploited; fascist notions blossom, political propaganda finds fertile 

ground, exclusionary tactics are exaggerated and social markers are intensified. Taking the case 

of a specific country, through the context of a particular women’s NGO (partly involved in anti-

sex trafficking activism), what I wish to investigate is how power can be productive in that 

context that is, in sex trafficking phenomena and the relevant anti-sex trafficking activism. In 

that vein of productive power and by using intersectionality as an analytical tool, I would like to 

explore what social markers are part of the respective power play.   

Having concluded the introducing section which includes; a brief explanation of sex trafficking 

in the respective context, the research questions, the work that has been done in relevant areas 

and the reason and relevance of this thesis, the follow-up section includes the how that is, it is 

dedicated to methodological considerations. 
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METHODOLOGY-EPISTEMOLOGY-ETHICS 

In light of my chosen headline for this chapter, one that conveys a seemingly strictly structured 

and organized section, I would like to start by denouncing a bordered structure. Methodology, 

epistemology, method and ethics are all interconnected but when feminist theories get involved 

all these issues can indeed get a different twist. In that twisted light, Lykke answers the question 

of an existence of a feminist epistemology negatively (2010). This negative response serves the 

purpose of illustrating the influences of different strand of thoughts, like postmodern philosophy, 

critical realism and pondering among for instance anti-racist, postcolonial and anti-capitalist 

contests (2010). Epistemologically speaking, and not only, feminist/gender studies acknowledge 

no boundaries. The point of starting with this is not to question the academic or scientific 

relevance of gender studies. The point is to highlight that within and through these studies, there 

is questioning of a certain notion given to science and the accompanied rules, borders, 

disciplines, knowledge criteria, divide between subject and object of research and so on. In this 

questioning and itinerant way, this part begins.  

Before going into the methodological approach or rather the (anti-)methodological approach of 

this thesis, there is one important introduction that takes place here. This opening has to do with 

epistemology, but since the task of epistemology “is to set up criteria for what objective and 

value-neutral knowl-edge production is” that task contradicts the poststructuralist vein pumping 

in this thesis (Lykke 2010: 131).  As such the “anti” put in front of the term epistemology, by 

Lykke (2010: 131) thus making it “(anti-)epistemology”, is a move that as shown and presented 

here, attempts to balance notions of subjectivity and objectivity, transgress and reformulate 

notions of objective knowledge, this move towards anti-epistemologies suits more the task that is 

taken here.  

On that note, in this introducing section I situate myself within this research, within my topic and 

make myself accountable for what I am producing. Even though it is intrinsically sensed 

throughout this thesis, explicitly this “situatedeness” awakens here.  
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SITUATED KNOWLEDGES 

The whole notion of situated knowledges takes form in Haraway’s words this form unravels 

here. What prompted Haraway to argue for situated knowledges was the, at that time current 

debate (yet Haraway’s take and her call for situated knowledges is still strongly relevant today) 

among feminist critical empiricism and radical constructivism (1988). In Haraway’s view this 

was a stretched opportunity, in her eyes an effort to balance seemingly contradictory positions. 

This balancing act is described as on the one hand, trying to uphold some sort of objectivity 

based on personal experiences, so supporting subjectivity (1988). Whereas on the other hand 

wanting to abolish fixed meanings, structures whilst trying to reformulate the notion of 

objectivity towards one that favors the local, situated knowledges and not universal truths. As a 

result of positivist epistemology, or in her words and her critique, of the “god-trick” meaning 

“the scientific belief in a faceless, bodiless and contextless knower, who can detach her/himself 

from the world and the objects of study, and … can produce objective knowledge”, she argues 

instead for situated knowledges (Lykke 2010: 4-5).   

The situated knowledges that Haraway communicates or “the epistemological tradition in 

Feminist Studies”, as Lykke articulates it, is also frequently referred to as “the politics of 

location” (2010: 4). Lykke walks within the situated ground that Haraway argues for, and in this 

thesis, I make the effort to walk within those grounds (2010). I relate to Lykke’s understanding 

within her own work in feminist theories and not only, and her belief “in a politics of location 

and an epistemology of situated and partial knowledges” (2010: 4). Barad is a feminist theorist 

that shares with Haraway a natural science background, her approach and her position towards 

research is something that they share as well. Barad’s approach revolves around what she calls 

“agential realism”, meaning that “knowledge is always a view from somewhere- objective 

knowledge is situated knowledge” and that what is our responsibility as researchers, writers and 

so on is to focus on the ontology and the epistemology when we intra-act with the world (1996: 

180).  

However, this is not an innocent task or rather process, what this suggests as Lykke explains is 

that the context, the landscape, the situatedeness from which an author produces the respective 
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thesis “must always be understood as seen from a non-innocent somewhere, and that the author 

has an obligation to make herself accountable for her location in it” (2010: 4).  This critique of 

positivist science, as Lykke notes, is one that among other feminists Haraway put forward and 

does relate considerably with postmodern philosophers (2010). As such it is a shared view that 

“the knower is always in medias res (i.e., in the middle of), participant in and in compliance 

with, the analysed world”, the knower is part of the story being told, there is no distant outside 

observer position (Lykke 2010: 5).  

Moving away from unlocated knowledge claims and the objective language of the western white 

man, Haraway argues for situated and embodied knowledges (1988). A doctrine and “practice of 

objectivity that privileges contestation, deconstruction, webbed connections, and hope for 

transformation of systems of knowledge and ways of seeing” (Haraway 1988: 589). As 

aforementioned, Haraway reformulated objectivity that is a situated practice of objectivity and 

not some fixed ideal. As such, there are no clear-cut answers that science can provide. Similarly 

here, there are no clear-cut answers that this thesis aims to bring out. Since among other 

inspirations, I am inspired by various feminisms, within these feminist spaces, as Haraway 

claims, exists a peculiar love, a love for another science: “the sciences and politics of 

interpretation, translation, sluttering, and the partly understood” (1988: 589). When Haraway 

talks about a science of the partly understood, I think she is pointing towards the notion that we 

do not completely know ourselves, so we partly understand ourselves, sciences, the world we 

aim to research and interpret (1988). 

In light of this aspect that we cannot know ourselves, Haraway argues for mobile positions and 

passionately detaching as important commitments when doing research (1988). How one ought 

to be accountable and responsible for what one claims to see from the specific position one 

occupies. Arguing for the “splitting” image as the preferred one for feminist epistemologies, 

Haraway sees this image portraying “heterogeneous multiplicities” referring “within and among 

subjects” (1988: 586). As such: 

Subjectivity is multidimensional; so, therefore, is vision. The knowing self is partial in all its  

guises, never finished, whole, simply there and original; it is always constructed and stitched to-

gether imperfectly, and therefore able to join with another, to see together without claiming to be 

another  (Haraway 1988: 586) 
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 I find these notions relevant for me and the story that I am telling here, a story of sex trafficking 

in Greece, a story told through other stories that are not my own. These other stories, or semi-

structured interviews, either come immediately from a specific women’s NGO context or are a 

result from connections that I established through that context. Specifically the story of the 

woman who has been trafficked is the only interview that I did not personally conduct, it is a 

recorded interview given to me by the activist in the NGO and it will be part of a forthcoming 

documentary about sex trafficking that the specific activist is involved in. This specific NGO is 

dealing with issues of violence primarily against women and sex trafficking, to be purposefully 

brief, in Greece, located in Athens where I am currently staying. Being purposefully brief serves 

the need for full anonymity, both for the NGO and the people involved and more so for the ones 

that shared their stories so that through and with them I can produce mine. I am in some ways 

involved with that NGO, and so the interviews conducted are a result from my involvement, my 

situated knowledge within that NGO, within Athens, within Greece. More about the work and 

why I chose these particular stories follow later on in this section, after I have explained more the 

approach followed.   

(ANTI-)METHODOLOGICAL-GENEALOGICAL APPROACH 

I started conceptualizing this thesis having a genealogical approach in mind, inspired by 

Nietzsche and influenced by Foucault’s take on genealogy. While reading Nietzsche’s 

Genealogy of Morals one could partly describe what genealogy does as that which distinguishes 

the “cause of the origin” of a thing from the utility of that thing in a “system of purposes” and 

reveals that “reason” and “purpose” (of that thing) are interpretations of the prevailing power 

(1989: 78). In that setting, “whatever exists, having somehow come into being, is again and 

again reinterpreted to new ends, taken over, transformed, and redirected by some power superior 

to it” (Nietzsche 1989: 78). Nietzsche’s genealogy has revealed that history is made up of a 

series of interpretations that in some way have prevailed, in that sense what is also revealed is 

that language is not innocent. Genealogy focuses on values, it wonders about their establishment 

as well as for the evaluation that set them there, it “signifies the differential element of values 

from which their value itself derives”, genealogy is the real critique (Deleuze 1983: 2). It 
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wonders, as aforementioned, for the “history of the present” as Foucault (1980: 241) would have 

it, or for the “here-and-now” as Lykke (2010: 68) describes.  

A positive view of power is what represents Foucault’s genealogical project, this is a view that 

will be shared in this thesis (Shiner 1982). According to Foucault genealogy “attracts the local 

discontinuous, illegitimate knowledges against the claims of a unitary theory which would filter, 

hierarchise and order them in the name of some true knowledge and some arbitrary idea of what 

constitutes science and its objects”(Foucault 1980: 83). Genealogies are, in Foucault’s words 

“anti-sciences” since there is no positivistic return to some exact form of science (Foucault 1980: 

83).  

In a similar vein Lykke describes the wider category of postmodern philosophy as “(anti-

)epistemological”, as aforementioned, as well as “(anti-)methodological” in the sense that choice 

regarding standard methodological rules and criteria disappear (Lykke 2010: 148). In Lykke’s 

words, this “category” will focus on small specific stories instead of grand generalizing 

narratives of power structures (2010). An analysis of power inspired by Foucault can follow a 

road that searches for “the ways in which power is being performed as a decentralized, localized, 

discursively and institutionally normalizing process” (Lykke 2010: 149).  

This thesis is by no means a genealogy of sex trafficking in Greece, what it is though is 

influenced by genealogy since notions of power have been explored under a genealogical 

approach. In that light, Foucault remarks that genealogy “seeks to reestablish the various systems 

of subjection: not the anticipatory power of meaning, but the hazardous play of domination” 

(Foucault 1977: 148).  

An analysis of power, under a genealogical approach, regarding sex trafficking in Greece is the 

task. As such this thesis will wonder about the power process relating to sex trafficking and will 

touch upon values as regards to sex and gender, ethnicity, race, bodies etc. The et cetera here is 

important, not in the sense that Calasanti, Slevin and King (2006) argue as some sort of disregard 

for a social marker that falls in the et cetera (ageism in their case), but in a poststructuralist view 

that uses intersectionality which supports that different categorization are seen as mutually 

important, “mutually pervading and interpenetrating each other without any possibility of 
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separating them out analytically” (Lykke 2010: 73). Additionally, as Lykke supports, this et 

cetera suggests that it is not given which social markers, categorizations will come up, will be 

prioritized through the analytical process, in this poststructuralist road that remains to be seen 

(2010).  

Although the notion of power adopted here is explained more in the section entitled “introducing 

notions of power” and thereafter, a brief explanation of what positive or productive power entails 

and how language and discourse are important elements within a postmodern or more 

specifically poststructuralist vein takes place here.  

LANGUAGE, POWER AND DISCOURSE  

Post-structuralism cannot be seen as restricted into a single branch of theorizations, but within 

notions derived from that wide road there is a common path, a focus on “language as a ‘site’ for 

the construction and contestation of social meanings” (Baxter 2003: 6).  As Baxter (2003) 

explains, referring to Weedon’s (1997: 21) work on the respective perceptions, within feminist 

poststructuralism there is a focus in language: 

Language is the place where actual and possible forms of social organisation and their likely 

social and political consequences are defined and contested. Yet it is also the place where our 

sense of selves, our subjectivity is constructed . . . post-structuralism theorises subjectivity as a 

site of disunity and conflict, central to the processes of political change and to preserving the 

status quo (Weedon 1997: 21, cited in Baxter 2003: 6) 

Continuing on her poststructuralist mission Baxter moves on to Foucault and his important take 

on language or more specifically language, discourse and the linkage of power (2003). In his 

view, language seen as a system represents experience but always does so “within historically 

specific discourses…these discourses are often contradictory, offering competing versions of 

reality, and serving different and conflicting power interests” (Baxter 2003: 25).  These power 

interests, or institutional discourses since often found in for instance “the law, justice, 

government, the media, education and the family” provide “the network by which dominant 

forms of social knowledge are produced, reinforced, contested or resisted” (Baxter 2003: 25). As 

such, power within Foucault’s world is not a synonym for repression per se, since power does 

not work in that negative, unproductive way. Instead of viewing power, or more to the point, the 
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effects of it “in negative terms: it 'excludes', it 'represses', it 'censors', it 'abstracts', it 'masks', it 

'conceals'”, Foucault puts forth a power that produces, in simplistic terms, one where everyone 

and everything are part of that production (1995: 194).  

In this thesis, the conceptualizations of power are partly extracted from the three stories of three 

different people that hold different positions in the respective context. More on these stories and 

the reason I chose them is what follows.  

SEMI-STRUCTURED QUALITATIVE INTERVIEWS 

Another important part of the analytical process and the (-anti)methodological approach is the 

semi-structured qualitative interviews. When conducting semi-structured interviews key themes 

are flexibility and fluidity. Unlike structured interviews where there is a clear structure of 

questions and these are the same for all interviewees, here there is no standard sequence of 

questions and no element of sameness (Mason 2004). As such, the different interviewees 

received different questions, or more relevantly in this case different discussions. An interview 

guide, or aide memoire where list of topics, themes to be covered is usually what accompanies 

the researcher and that is prepared beforehand (Mason 2004; Kvale 1996).  

Key themes and topics accompany me as well as some relatively specific questions (this refers 

only to the two interviews that I conducted) such as: asking what brought about, what prompted 

their involvement in sex trafficking; about their position (politically) within the context of their 

respective action and if that relates to feminism, queer, sex work and so on. All of these elements 

are created having in mind the research questions of my thesis. The aim is to keep flexibility 

throughout the process and to grasp what comes along the way, how and in what way questions 

are asked, grasp areas that might be followed up and developed with the next interviewee. 

Following a postmodern perspective, interviews can be seen as a conversation so in that sense 

there is no neutrality, it is the people involved in the interview that create that respective reality 

(Fontana and James 2005; Kvale 1996). It is in that setting that situated understandings are 

produced according to the specific interactions that take place (Fontana and James 2005). In that 
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light, the respective interviews that have been conducted are a productive process, a process that 

is modified according to the participants.   

EMPIRICAL MATERIAL AND RESEARCH ETHICS  

Inspired by a poststructuralist road carved with genealogy and power, one that views language 

and discourse “differently”, these interviews I see as an entangled process. One where it is not 

sure what questions are asked or answered and what themes arise, a process that is shaped along 

the way triggered by what participants add to that process. All of the discussions were 

transcribed with the permission of the people involved, except the story of the woman who has 

been trafficked that has been recorded and given to me.  

The language used in the two interviews (with the president and the activist) is English. Both 

were given the option to speak Greek, but since both of them felt comfortable speaking English, 

given that they had lived at some point in an English speaking country, the interviews were 

conducted in English. The interview of the woman who had been trafficked is in Greek thus the 

translation is mine. I would like to point out that the woman who has been sex trafficked is not 

Greek however she speaks Greek in a very understandable way. Throughout the interview she 

does make some grammar mistakes or gives to some words her own meaning that do not follow 

the typical Greek language. I have not made any corrections in the direct quotes that I use from 

that interview. These quotes appear on the appendix of this thesis as she uttered them, and with 

some help added from my part relating to the spelling, meaning that in some cases when she uses 

a word in her own way I had to decide how to spell it. There is reasoning behind the choice of 

these particular stories along with further ethical considerations that is what the following section 

narrates.  

WHY THESE PARTICULAR STORIES 

Since the issue at hand is sex trafficking, along with these methodological, analytical plans come 

manifold ethical considerations. These relate to the topic itself, sex trafficking is a dangerous 

field both literally and metaphorically, there are various things that have to be carefully handled. 

Along with my responsibility and accountability for the story I am producing, a story that I am a 
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part of residing inside of it and not outside as an immune observer, I have to account for safety 

issues for the NGO, the people that share their stories and myself.  

As aforementioned anonymity and giving purposefully sparse information about the context and 

the parties involved serves these safety issues. Since in Athens there are not so many NGOs thus 

not so many activists within that particular context, giving more information could be revealing. 

However, what I want to express here is the reasoning behind the specific stories chosen or in 

other words, the way I tell my stories through these particular stories. In order to do so I will give 

a concise background of each of the three stories. These people tell their story through the 

common basis of sex trafficking in Greece, or anti-sex trafficking in Greece, but each holds a 

different position within that context. There is the founder of the NGO, the activist in the NGO 

and the woman who has been trafficked.   

The founder of the NGO that has been involved and has been targeted by sex traffickers, media, 

the law, threatened and brought to court as a result of her (sex trafficking) activism. The activist 

supports people that have been sex trafficked in several ways, psychologically, physically -

stayed with them for a considerable amount of time-, offers legal support-guidance and so on. 

Additionally this activist is also currently involved in a forthcoming documentary about sex 

trafficking in Greece, and it is through this person and context that I got the recorded interview 

of the trafficked woman.  

The story of the woman who has been sex trafficked is told by the person itself, but not in front 

of me. Since that person is in the documentary she has told her story recently and since this is a 

very dramatic experience to live as well as to narrate, with her permission and the permission of 

the parties involved in the documentary’s direction and production, I am using that recorded 

story. This recorded interview was given to me, and it is conducted by a person involved in the 

documentary and partly the activist who gave me the interview, specifically this activist only 

asks one question that I mention in the analysis. In this recorded interview the woman who has 

been trafficked does most of the talking since this is the purpose of the interview, for her to 

narrate her story and the questions that she is being asked are mostly clarifying questions.  
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I am interested in having these varying perspectives because they represent three different power 

positions, as such I believe they will bring out important parts of the entangled power production 

and the respective social markers and how these are entwining. After having positioned myself 

within my research, and having explained the road that is followed what comes next are the 

theories that have guided me.  

THEORETICAL FRAMEWORK 

THE POWER WITHIN INTERSECTIONALITY 

I would like to start this section devoted to theories with intersectionality, not so that I can reduce 

it to just theory, but to point out from the outset that intersectionality is inextricably linked with 

notions of power. On that note, I would like to offer here a very short introduction of 

intersectionality, since in this way I can also illustrate its usefulness in this thesis.   

The concept of intersectionality is closely associated to anti-racist and postcolonial feminist 

movements that aimed to set the ground for “the analysis of the intertwining of processes of 

genderization, racialization and ethnification” (Lykke 2010: 52). What that means, as Lykke 

explains, is that on the one hand, anti-racist and postcolonial feminists criticize anti-racist and 

anti-colonial discourses, because often subordinations based on gender differentials are ignored 

(2010). On the other hand, their criticism is directed towards “white, Western, middle-class 

feminist discourses that tend to leave issues of racism and neo-colonialism out of sight” (Lykke 

2010: 53). Hence, this criticism is aiming to break the idea of global sisterhood, of a white 

(heterosexual) feminism and a black anti-racist (masculine) movement. Intersectionality was first 

explicitly introduced by Crenshaw in Demarginalizing the Intersection of Race and Sex: A Black 

Feminist Critique of Antidiscrimination Doctrine (1989). What Crenshaw wanted to achieve with 

the concept, was to illustrate how women of colour experiences and encounters, were not 

reflected by neither anti-racist nor the feminist commune. Feminist and anti-racists efforts 

addressing respectively, women‘s struggles and people of colour experiences, have been often 

treated, as Crenshaw writes, on a standalone or mutually exclusive basis (1989, 1991). That 
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suggests that when discussing feminist issues whiteness prevailed, and in anti-racist debates men 

of colour appear in the forefront of the discussion.  

So what is intersectionality: Is it a theory? Is it a heuristic device? Is it a reading strategy that 

accompanies feminist analysis? These are questions that have been concerning scholars 

regarding what intersectionality is, and how it can be put to use, as Davis notes (2008). Maybe 

there is no need to restrict the word and in turn its usefulness into one type of 

thinking/group/category. Doing so could defeat its purpose of getting the greater picture of intra-

acting differences that can lead to subordination and exclusion. How intersectionality is used 

here is as an analytical approach as well as a theory. 

What intersectionality can do is to analyse power and its manifestations, within and through 

several social markers to show that exclusion, subordination and the like, can be experienced on 

the basis of not just one (e.g. class) but several interconnected social markers (e.g. gender, sex, 

class, race, ethnicity). Since the task here is to dive in power and its productivity, 

intersectionality is a useful tool because it looks for, or through, the webbed connections of 

power networks. So in exploring the productive power within sex trafficking, intersectionality 

assists in pointing towards the social markers in that productive play.  

After this brief introduction of intersectionality and the power it has, explores and reveals, what 

follows is the introduction of the notions of power that guide this thesis. 

INTRODUCING NOTIONS OF POWER 

I would like to start this section by going back in time and travel with and through power and its 

shifting conceptualizations. Referring to the past and the lack of an analysis or attention back 

then to issues of power, Foucault wonders on what side the problem of power could have been 

posed (1984b). On the right the problem of power was posed solely “in terms of constitution, 

sovereignty, etc. that is, in juridical terms”, whereas on the left this was posed “in terms of the 

state apparatus” (Foucault 1984b: 57). However, it seems that in both sides the issues stayed 

there (1984b). No one looked into the techniques, structure and specificities of power, “they 

contented themselves with denouncing it in a polemical and global fashion as it existed among 
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the ‘others’, in the adversary camp” (Foucault 1984b: 57). Foucault illustrates that when Soviet 

socialist power was being questioned that power was named by the adversary camp 

totalitarianism, in Western capitalism it was named by the Marxists class domination (1984b). 

Things started to change after 1968 when daily struggles where found within “the web of power” 

and the analysis of power would gain imperative ground into political analysis (Foucault 1984b: 

58). In Foucault’s opinion, people can underestimate the importance of imprisonment, “the 

mental normalization of individuals, and penal institutions” but according to him, these are 

imperative for the “general functioning of the wheels of power” (Foucault 1984b: 57-58). 

Foucault believes that the problem of power and subjection cannot be solved if we are looking 

through phenomenologist lenses attempting to historicize the subject, instead he states:  

One has to dispense with the constituent subject, to get rid of the subject itself, that's to say, to 

arrive at an analysis which can account for the constitution of the subject within a historical 

framework. And this is what I would call genealogy, that is, a form of history which can account 

for the constitution of knowledges, discourses, domains of objects, etc. , without having to make 

reference to a subject which is either transcendental in relation to the field of events or runs in its 

empty sameness throughout the course of history (Foucault 1984b: 59)  

For Foucault genealogy is a form of history that evaluates the constitution of the subject within 

its context, one that takes under consideration language, discourse, knowledges and so on. A 

power that is productive, and not one that rests solely on prohibition and discipline, is one 

capable of making or rather being part of the formation of a subject.  

According to Foucault, from the seventeenth and eighteenth centuries onward power took on a 

new form, after monarchies established “great state apparatuses (the army, the police and fiscal 

administration)” a new form of power, “a new ‘economy’ of power” took place (1984b: 61).  

What that entails are new techniques, procedures more efficient, less costly and dangerous 

“procedures which allowed the effects of power to circulate in a manner at once continuous, 

uninterrupted, adapted, and ‘individuaIized’ throughout the entire social body” (Foucault 1984b: 

61). One can see that for Foucault power can be traced in the body, in language in the formation 

of the subject. Power is productive through the relations that it forms, and these “relations of 

power are, above all, productive” (Foucault 1988: 118). Following a foucauldian road, power 

cannot be traced in one space instead, power could be seen as a system, a network. 
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PRODUCTIVE POWER NETWORKS 

When one  mentions networks, systems of trafficking or maybe a system per se, what comes first 

to mind is the power that this system operates through, indeed the thoughts that arise are that 

power is exercised by some privileged few to others (or indeed Others). In this line of thought, 

one could think of sexuality, in certain contexts bourgeois society repressed sexuality in such a 

way that it turned its back on it, refusing its existence (Foucault 1978: 69). But what if power is 

conceived not as negative and unidirectional but as positive, productive? Thinking of power in 

terms of positive mechanisms then results in perceiving sexuality not merely as power repressing 

sexuality but “far more of a positive product of power” (Foucault 1980: 120).  

These conceptualizations of power pose an important historical problem one that revolves around 

the ‘character’ of power, why the West’s persistence in seeing “the power it exercises as juridical 

and negative rather than as technical and positive” (Foucault 1980: 121). In this vein then, sex 

trafficking is something that under the juridical claim of power (or relevantly State power) is a 

no, a crime that is forbidden and that laws have been created to repress it, to fight it and 

eventually put an end to it. Conceiving sex trafficking in this way suggests looking at it in terms 

of sovereignty, laws, prohibitions and discipline and how (State) power need to modify these 

means accordingly so the problem could be addressed. However, this is not an approach that will 

be taken in the thesis, these mechanisms will be examined but power will not be conceived as a 

force effectively exercised by some (one) agent.  As Foucault points out: “Power is everywhere; 

not because it embraces everything, but because it comes from everywhere” (1978: 93). In that 

sense, power can be found in any element within society because of its power relations with and 

through its subjects, because of its far-reaching networks.   

STATE POWER 

To do a genealogical analysis of sex trafficking and treat the issue as a problem in terms of State 

power and its inadequate manifestations, or in the hands of a few bad men that in certain ways 

share that power and thus are equipped to uphold such ‘business’ would be partial, an incomplete 

picture at least for the purposes of this thesis. If the phenomenon of sex trafficking is treated in 
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terms of sovereignty i.e. in terms of law (this is something that has been taken up, as 

aforementioned, by previous research) that would suggest that it is seen as dependant on the state 

apparatus (the army, police, justice and so on). This does not mean that State does not hold a 

major part in the (power) process, and the issue at hand, but that relations of power “extend 

beyond the limits of the state” (Foucault 1984b: 64). First in the sense that the State is not able to 

take up all of the field of actual power relations and because the State can operate through (on 

the back so to speak of) other power relations that already exist. These relations revolve around 

numerous elements specifically: 

The State is superstructural in relation to a whole series of power networks that invest the body, 

sexuality, the family, kinship, knowledge, technology and so forth. True, these networks stand in 

a conditioning-conditioned relationship to a kind of 'meta-power' which is structured essentially 

round a certain number of great prohibition functions; but this meta-power with its prohibitions 

can only take hold and secure its footing where it is rooted in a whole series of multiple and 

indefinite power relations that supply the necessary basis for the great negative forms of power. 
(Foucault 1980: 122) 

What Foucault is pointing out here, is that although the State apparatus holds or controls a part of 

the wheels of power that is just a part of the very wide power network (1980). Illustrated in a 

similar vein, Deleuze and Guattari claim that one willingly surrenders to the State in return for 

safety, for security so in that sense there is self-subjection, and through that productive relation 

the State apparatus is felt as necessary and unavoidable (1983). The foucauldian road leads to a 

form power that is productive, operating through means of control, discipline, knowledges, 

language and so on and revolving around conscience, meaning in a sense that people “willingly” 

become subjects (since subjects are part of the power production).  Furthermore, power 

operations are immediately connected to the body since “the body is the inscribed surface of 

events (traced by language and dissolved by ideas), the locus of a dissociated Self (adopting the 

illusion of a substantial unity), and a volume in perpetual disintegration” (Foucault 1977: 148). 

INVESTING THE BODY 

Power relations directly influence the body; the body is trained, marked, invested, tortured and 

much more (Foucault 1995: 26).  The body is a useful means to power networks only when it is 

both productive and subjected (Foucault: 1995). That is not only achieved through violence or 
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ideology, it can be direct, resting on materiality but without involving violence, this is described 

by Foucault as a “knowledge” relating to the body that does not refer exactly to its functioning, 

“and a mastery of its forces that is more than the ability to conquer them: this knowledge and this 

mastery constitute what might be called the political technology of the body” (1995: 26). In this 

light, the body is seen as an element that can be strategically trained, managed and productively 

used within society. Within power networks constantly active, power is exercised not held, in 

Foucault’s words: 

this power is not exercised simply as an obligation or a prohibition on those who 'do not have it'; 

it invests them, is transmitted by them and through them; it exerts pressure upon them, just as 

they themselves, in their struggle against it, resist the grip it has on them. This means that these 

relations go right down into the depths of society (Foucault 1995: 27) 

An illustration of power relations could be the well-known example of Foucault of the 

Panopticon (1995). That building was designed in a circular way so that the inmates could be 

constantly watched, by placing a supervisor in the central tower. The effect that this would have 

on inmates was to make them constantly conscious that they were being watched, even if the 

surveillance was not actively happening constantly, in that way the exercise of power was 

automated. What this entails is that the inmates would be “caught up in a power situation of 

which they are themselves the bearers” (Foucault 1995: 201). Force, violence or any of the like 

was no longer the only way to go. Discipline and control exercised through power relations gains 

ground in this setting, since the inmates were partly surveilling themselves. By being a part of 

this kind of productive power, bodies can be trained, can reach “docility” a state “which joins the 

analysable body to the manipulable body” and produces docile bodies “that may be subjected, 

used, transformed and improved” (Foucault 1995: 136).   

There are further power relations that pertain to the body, such as sex and gender, to name just a 

few that relate to this thesis. Regarding notions of gender or better yet sex and gender, Judith 

Butler’s work is fruitful. Following a foulcaudian road, Butler while dealing with notions of 

biological determinism and cultural essentialism and so the respective biological sex and cultural 

gender, argues that “gender is not to culture as sex is to nature; gender is also the 

discursive/cultural means by which ‘sexed nature’ or ‘a natural sex’ is produced and established 

as ‘prediscursive,’ prior to culture, a politically neutral surface on which culture acts” (Butler 
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1999: 11). Butler claims that gender is the basis on which naturalistic claims of sex (natural sex) 

fabricate that is, if sex is gendered there is no point in claiming a distinction between (biological) 

sex and (cultural) gender. In line with Foucault’s claim, as aforementioned that State power 

operates on the basis of some sort of preexisting power relations, “sexed nature” or a “natural 

sex” as Butler forms it, could be one of those preexisting power relations as if it is standing prior 

to culture, caught up in the production process (Butler 1999: 11).  

PERFORMATIVE GENDER 

For Butler gender is not simply a noun or a set of attributes, gender is something that is 

performed on the basis of repeated practices that constitute that affirm what gender supposedly 

signifies (1999). Gender is something that comes into existence when it is performed, since there 

is no prediscursive gender according to Butler, gender is performative this means that: “gender 

does not exist before it is ‘done’, that is, before it is produced in communicative praxis” (Lykke 

2010: 90). As Lykke (2010: 90) explains, Butler’s performative gender, combines inspirations 

from speech act theory (see Austin 1962), poststructuralist notions of the formation of subjects 

within language (see Foucault 1978) and the concept of interpellation (see Althusser 1971). In 

light of these inspirations, what the butlerian gender performativity suggests is that  : “gender is 

an effect of repeated speech acts that interpellate the subject, that is, calls her or him into a 

gender identity, and thereby constructs her or him as a gendered subject” (Lykke 2010: 90).  

Butler being also inspired by Nietzsche, and specifically in this case of performative gender, his 

claim On the Genealogy of Morals when he argues that there is no doer behind the deed and that 

the deed is everything (1999). She relevantly claims, “there is no gender identity behind the 

expressions of gender; that identity is performatively constituted by the very ‘expressions’ that 

are said to be its results” (Butler 1999: 32). 

If it is within the webs of power that subjects are formulated, then within these webs all kinds of 

identities are also produced; gender, racialized, ethnic, religious identities and so on and so forth.  

These identities or performances are to be found in the stories analysed here, baring additional 

identities or power positions of a president of an NGO, an activist and a victim of sex trafficking 

that differentiate their expressions within the respective power webs. As such, notions regarding 
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subjects within power networks are important for this thesis. To theorize around subjection, it 

would be a worthy trip to go back into or no, maybe not back, but into conscience and try to 

remember, as Nietzsche (1989) advises that we human beings are bred to make and keep 

promises. 

BEING - SUBJECT 

Butler has been troubled with gender and with that trouble following her, she has also delved 

into The Psychic Life of Power influenced by various languages that of Nietzsche and of 

Foucault, to mention just two. Wondering about issues of subjection and “bad conscience”, 

having Nietzsche by her side, she asserts that subjection cannot be understood as “the 

subordination of a subject to a norm, but as the constitution of a subject through precisely such a 

subordination” (Butler, 1997: 66).  Butler describes how we are used to thinking of power in 

negative terms, as an outside force that represses that subordinates and this is just a fraction of 

what power can do (1997). However, when taking the foucauldian road that conceptualization of 

power takes another positive, productive route: 

if, following Foucault, we understand power as forming the subject as well, as providing the very 

condition of its existence and the trajectory of its desire, then power is not simply what we oppose 

but also, in a strong sense, what we depend on for our existence and what we harbor and preserve 

in the beings that we are. (Butler 1997: 2) 

In internalizing these repressing effects of power, we reach to a point that we accept them. 

Referring to the discursive conditions that make any “we” possible, she argues that “subjection 

consists precisely in this fundamental dependency on a discourse we never chose but that, 

paradoxically, initiates and sustains our agency” (Butler 1997: 2). There is no sequential order, 

logical framework or maybe linear explanation, leading to the understanding of the formation of 

a subject. It is a process, a power knot where we might turn against subjection while we are 

subjecting ourselves along the process, “a body in recoil upon itself” (Butler 1997: 2). Power 

networks, in the view taken in this thesis, cannot be explored without briefly going into 

conscience or also “bad conscience”, as it seems this is in some sense inescapable.    
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In The Genealogy of Morals Nietzsche introduces a society where conscience is linked to an 

animal bred with the right to make promises. “To breed an animal with the right to make 

promises-is not this the paradoxical task that nature has set itself in the case of man? Is it not the 

real problem regarding man?” (Nietzsche 1989: 57). Nietzsche asserts that this problem has been 

solved with an opposing force that of forgetting, of “forgetfulness” (1989). Forgetfulness, is 

something positive, an active capability to repress within this society that Nietzsche puts forth, 

its purpose is that of “a preserver of psychic order”, since without this capability there could be 

no happiness, no hope, no present (Nietzsche 1989: 58). Now within this animal that the force of 

forgetfulness functions, has also bred an opposing force or faculty, that of memory. In that light, 

forgetfulness ceases to exist in cases when promises are made. This involves “an active desire 

not to rid oneself, a desire for the continuance of something desired once, a real memory of the 

will” (Nietzsche 1989: 58).  

[BAD] CONSCIENCE 

In order to realize this responsibility of making promises, this active desire, man “must first of all 

have become calculable, regular, necessary, even in his own image of himself, if he is to be able 

to stand security for his own future, which is what one who promises does!” (Nietzsche 1989: 

58). According to Nietzsche, this is how responsibility originated and along with that, one can 

see that he views being or the formation of the “sovereign individual” or the autonomous person 

as a process: 

where the tree at last brings forth fruit, where society and the morality of custom at last reveal 

what they have simply been the means to: then we discover that the ripest fruit is the sovereign 

individual, like only to himself, liberated again from morality of custom, autonomous…in short, 

the man who has his own independent, protracted will and the right to make promises (Nietzsche 

1989: 59) 

Along that process, and the notion of such responsibility, the sense of power over one’s life, over 

destiny has inserted within in such depth that it has become a dominating instinct. “What will he 

call this dominating in-stinct, supposing he feels the need to give it a name? The answer is 

beyond doubt: this sovereign man calls it his conscience (Nietzsche 1989: 60)”. Nietzsche asserts 

that the method utilized in the whole prehistory of humankind for imprinting memories into 
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conscience, namely his “mnemotechnics”, is of the most fearful nature (1989: 61). “lf something 

is to stay in the memory it must be burned in: only that which never ceases to hurt stays in the 

memory’-this is a main clause of the oldest (unhap-pily also the most enduring) psychology on 

earth” (Nietzsche 1989: 61).  

THE PAIN WITHIN MNEMONICS 

In that light he explains how man needs blood and torture, how this method has been useful in 

the past, in sacrifices, mutilations, in “the cruelest rites of all the religious cults (and all religions 

are at the deepest level systems of cruelties)-all this has its origin in the instinct that realized that 

pain is the most powerful aid to mnemonics” (Nietzsche 1989: 61). This illustration is a good 

example of the approach that Nietzsche pioneered, genealogy, since it exemplifies how “the 

cause of the origin of a thing and its eventual utility, its actual employment and place in a system 

of purposes, lie worlds apart” (Nietzsche 1989: 77). In this case, the cause of the origin of a 

thing, let’s say inflicting pain does not serve the usefulness of correcting people to behave 

through punishment, as many of us might think. In this case, the usefulness and employment of 

inflicting pain, aids in imprinting memories, in mnemonics.  

As such, according to Nietzsche promises through violent acts of memory, are never to be 

forgotten (1989). Promises revolving around what one has pledged to do,  “I will” and 

remembering what not to do, requires that one has to made predictable, someone bound let’s say 

by some sort of  rules that are imprinted in memory, in conscience. Through these wills, 

affirmative and negative ones, " the consciousness of guilt, the ‘bad conscience,’” step into the 

play (Nietzsche 1989: 62). Nietzsche regards bad conscience as a severe illness developed during 

a great change, “that change which occurred when he found himself finally enclosed within the 

walls of society and of peace”(1989: 84). He describes conscience as a dominating instinct to 

stress, I think, the lost freely expressed (animal) instincts that were “replaced” by the internalized 

instincts of conscience, instincts that would give one the right to make promises within a society. 

The “free, prowling man turned backward against man himself” (Nietzsche 1989: 85). So bad 

conscience produces a self-subjection effect, one could see the influence that Nietzsche has on 

Foucault, found in this case of productive power, in the “the consciousness of guilt” (Nietzsche 
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1989: 62). In that setting, instincts are internalized and are felt as guilt, held enclosed and 

through promises of docility one holds oneself in check.  

In that vein, the idea that someone, a criminal, the guilty one, should be punished because that 

someone could have acted in a different way, that is, the idea that punishment is linked with will, 

is a very late conceptualization (Nietzsche 1989: 63).  

THE CREDITOR DEBTOR RELATIONSHIP 

As Nietzsche points out, the moral concept of guilt is inextricably linked with the material 

concept of debts (1989: 63). In that vein, punishment did not serve the purpose to hold the guilty 

one responsible for his wrongdoing, instead the idea was that behind any wrongdoing, or injury 

there is an “equivalent” and that can be paid back, “an equivalence between injury and pain” 

(Nietzsche 1989: 63). This idea or equivalence, Nietzsche asserts is based on “the contractual 

relationship between creditor and debtor, which is as old as the idea of ‘legal subjects’ and in 

turn points back to the fundamental forms of buying, selling, barter, trade, and traffic” ( 

Nietzsche 1989: 63).   

One could probably see the relevance of this contractual relationship within any society, or even 

within clandestine components of a society. For instance, in crisis Greece the debt is gradually 

repaid through austerity measures that inflict pain, not exclusively to the “guilty”. I think that 

this can be a good illustration of Foucault’s words, when he states that power networks function 

in such a way and leave traces on the body so that it becomes less costly and more efficient to 

“regulate” people (1995). Through productive power plays people can in some sense voluntary 

comply and obey or become “docile bodies”. Maybe one could find relevance of the creditor 

debtor relation in human and sex trafficking, as Nietzsche has pointed out the contractual 

relationship dates way back, and is found in all sorts of trade (1989). Although the trade involved 

in trafficking is not of the legal nature, it is still found in societies. One could probably trace such 

contractual relationships in trafficking of human beings, when in certain cases the people being 

trafficked have to repay the debt of the “convenient transportation” by for instance working in 

fields, or in brothels for no money.  
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The dominating instinct, conscience, is not so far away from bad conscience, since one has the 

right to make promises that are being kept or not kept, bad conscience is already there, and it 

does seem that it is an inextricable part of “the breeding”. Along with promises, pledges or the 

responsibility to act in a certain way, come the important notions of debt, guilt, injury and pain. 

Until the promise has been fulfilled or when it is broken, there is unresolved debt and the guilt 

sensed. When there is failure to repay debt, a loan as Butler mentions, a desire for repayment is 

triggered, a desire resting within the creditor that acts as a guide to inflict pain on the debtor 

(1997). One can come towards surprising notions when evaluating concepts of debt, with all its 

webbed connections and relationships, maybe even sense the overarching role it plays within 

productive power networks.   

CONCEPTS OF DEBT  

Graeber has made an extensive analysis in the long history of debt, parts of which facilitate in 

illustrating the significance of debt in relation to female existence and in a sense debt as (female) 

existence (2011). Graeber criticizes economists’ portrayal of the beginning of economic life as 

one starting with barter, the “exchange of arrows for teepee frames”, one where rape, torture and 

the like are treated as utopian views on the matter (2011: 128). In this light, the stories that are 

being told are incomplete, lacking important aspects that is, the stories of women. In his words; 

“the histories we tell are full of blank spaces, and the women in them seem to appear out of 

nowhere” (Graeber 2011: 128). There are many references to countries, tribes, societies that 

show females being used as means of exchange, slave trade, as part of very physical trade deals, 

arranged marriages and so on. One such case in point is ancient Ireland, female slaves, as 

abundant and vital as they were, functioned as currency (Graeber 2011). Getting closer to the 

respective context, there is strong belief that patriarchal honor, so strongly apparent in the 

Middle East and the Mediterranean, came hand in hand with the power of the father to be 

alienated from his children “as a reaction to what were seen as the moral perils of the market” 

(Graeber 2011: 128) .  

The significance of the female role in this debt stance is so far-reaching and ancient that Graeber 

found such ‘warnings’ in the Ten Commandments (2011). We have been told not to "covet thy 
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neighbor's wife" this commandment, as Graeber suggests, does not refer to lust since “adultery 

had already been covered in commandment number seven” so what it refers to is taking the 

neighbor’s wife as “as a debt-peon-in other words, as a servant”(2011: 129). In Graeber’s hands, 

societies have become societies of debt: 

If we have become a debt society, it is because the legacy of war, conquest, and slavery has never 

completely gone away. It's still there, lodged in our most intimate conceptions of honor, property, 

even freedom. It's just that we can no longer see that it's there (Graeber, 2011: 164) 

While Graeber envisions subjects within a debt society, Deleuze influenced by Foucault, in a 

similar vein having debt as a somewhat common denominator, argues for societies of control 

(1992). There has been an important swift in our societies accelerated whiles in crisis, as Deleuze 

supports, there has been a shift from disciplinary societies to societies of control in these 

societies, corruption “gains a new power” (1992: 6). Capitalism and the instruments of markets, 

marketing, corporations form the “breed of our masters” and in that setting “man is no longer 

man enclosed, but man in debt (Deleuze 1992: 6).   

Foucault’s point of view has already been touched upon, but he further assists here in giving his 

own significant take on the issue of the subject, according to him the meaning is dual. “Subject 

to someone else by control and dependence, and tied to his own identity by a conscience or self-

knowledge. Both meanings suggest a form of power which subjugates and makes subject to” 

(Foucault 1984a: 21). Although Foucault does not explicitly use the word debt, I think notions of 

debt are implied. Found in the relation of dependence on others and at the same time the indebt 

relation that binds one to one’s own conscience.  

In a way one could say that Graeber has shown that the power of/within debt in producing 

subjects is not a recent phenomenon, but one that has been appearing in altering yet akin 

manifestations for approximately five thousand years (2011). The problem he claims is that we 

just do not see it anymore. So what can we see if we explore more closely? That economic 

history, as Graeber (2011) reveals, is written by economists that do not tell the stories of women, 

so we can see patriarchy. Stories that reveal that women were sold by their father, their societies, 

in other cases they were used as currency. Stories found in religious spaces, commanding that it 

is a grave sin to take your neighbor’s wife because she is property, the servant of another man. In 
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the beginning of the “previous research” section I offered a snapshot of Athenian life during 6th 

century B.C., where the life of women were regulated and their trade handled by their male 

guardian was  legal.  

What is shown here is that the concept of debt has many aspects, not only the strictly economic 

ones, but ones that can be extended to notions of sex and gender performances, traced on the 

body, found in politics, in religion, in subjection, conscience and so on. Nietzsche argues that the 

credit debtor relation is as old as legal subjects and can be found in trade, traffic and so on 

(1989). In that light, it could be that, in one way or the other, we are all born in debt and then 

depending on the context and the sex one is born into that debt is sensed and repaid differently. It 

remains to be seen how the conceptualizations of debt are relevant in the stories of this thesis. 

With this, the theoretical framework of this thesis is completed. What these theories deal with are 

theories of power, its productive capacity, the subject and the performative gender that is part of 

that production. In connection, a taste of what the right to make promises entails is given, the 

conscience that is formed and its bad side that point towards the creditor debtor relationship and 

the multiple aspects of debt. All these are intersecting in some way and form the productive 

power base used in the analysis that follows.   
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ANALYSIS- A STORY TOLD THROUGH OTHER STORIES 

A story is not told from an immune place “sanitized” by others, a story involves various elements 

and bodies, a story can never be entirely one’s own. While discussing with these people, 

emotions, thought and images seemed to be floating, there was no fixity and no structure. The 

places we went while discussing were manifold, given the multidimensional topic and our 

different positions and viewpoints. In turn, I found myself taken in different places when I heard 

the discussions again and again while transcribing and reading them. Indeed, these stories can 

take one to many different places, often conflicting places.  

I would like to start this part with my entrance point during two of the interviews. That entrance 

point has to do in turn with their entrance point that is, what prompted their involvement in anti-

sex trafficking activism and their position in that context, or relevantly as it turns out “the 

promises” made. Before going into the particular narrators’ promises, I would like to take a 

minute and discuss issues concerning “names”.  

Throughout the analysis, I am using fabricated names to refer to the interviewees and not their 

real names. Using names will assist in following the stories, but there is the question of what 

names to use to refer to the particular interviewed people. I did use the characterizations: “the 

president of the NGO, the activist in the NGO and the woman who has been sex trafficked” in a 

previous section analysing epistemology, methods ethics and (anti)methodological approach so 

that I could immediately introduce the role that these people play in this particular thesis. 

However, I want to avoid using repeatedly the characterizations: the president, the activist and 

the woman who has been sex trafficked. The reason is that these characterizations are not 

accurate, in the sense that, for example the president is also an activist. Additionally and 

importantly, I want to avoid using repeatedly these characterizations, as in the woman who has 

been sex trafficked, because I do not want to confine action and performativity within these 

narrow labels. Lastly, as aforementioned, using names instead of long characterizations will 

make it easier to follow the stories.  
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The fabricated names I use are Athena (the name given to the president of the NGO), Hestia (the 

name given to the activist) and Aphrodite (the name given to the woman who had been 

trafficked). Although these names do have a particular history or mythology to be more precise, I 

will not go into why these particular names, after all two of these are very common Greek 

names. So yes, there are several stories behind these names, but here perhaps there is no story 

behind my choice of names, and if the reader finds that there is a story, I will leave it to you to 

imagine what that story is. 

 ATHENA’S PROMISE  

Athena has been a volunteer and activist in Greece for many years. Her main interest areas are 

human rights in relation to antiviolence, antiracist projects and anti-sex trafficking activism, and 

she is the president of a women’s NGO that deals with these issues. Athena believes in human 

rights, in democracy and these beliefs, as she explains, came with her realization of the violation 

of human rights at a very tender age, since Athena grew up in the Greece of military junta. 

Athena got a lot of empowerment from her family, as she narrates, “to defend not only my own 

rights but also collectively with other people to get together and defend rights”. The support and 

influence she got from her family as well as her moving away to England to study and work, 

seem to have served as her foundational premises. As Athena asserts: 

I knew nothing about democracy how it's done, how it happens, I had lost that education in 

Greece I only knew about defending rights but I didn't know about democracy how you share, 

how you build empowerment how you built up a case how you advocate I learned all this in 

England.  

When Athena came back to Greece she wanted to apply all the useful knowledge, as she 

perceives it, she had gained in England, in Greece. She describes this as “the new efforts of 

building a democratic society in Greece”. Arguing her way for the importance of a women’s 

perspective, within a democratic society, she claims that if women are oppressed then half of the 

population is oppressed, so there is no democracy. Situating herself in that human rights or 

women’s rights perspective she says: “I wanted to work on this because I was also building at the 

same time my own consciousness, my own reason for living, my life”. One can feel here 
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Athena’s commitment, her dedication, her responsibility along with that, the dominating instinct 

that Nietzsche (1988: 60) talks about, her conscience.   

But there has been a long road in forming this self-affirming idea, and this road is a road filled 

with images or memories of pain and torture, as Nietzsche has shown (1988). A road where for 

the advancement of society and the formation of the individual within it, the right to make 

promises had to be earned. Promises that inspire trust and “an obliga-tion upon” one’s “own 

conscience” that one will repay, if one fails to do so, he/she would pledge to substitute by giving 

up something they “hold”, for instance their body, their freedom even their own life (Nietzsche 

1988: 64). Athena has walked long roads and especially in the ones relating to anti-sex 

trafficking activism, she has often walked upon threats, accusations, negative publicity and the 

like. Manifestations of such negative attention will be presented in the story that I chose to tell 

here. Even so, Athena appears to be very dedicated in what she does, in her promise, and a 

promise entails power networks that can be forever binding.  

When I asked her, after she had described her story, what she thought, felt are the implications of 

her story for her anti-sex trafficking activism, she started by saying: “you mean how long can I 

go on? As long as I can, I promise you, I may die of high blood-pressure but I will be here”. 

Athena is making a promise, and she does seem to be willing to give up her own life to fight for 

what she believes is so important. A promise like this, a promise relying upon one’s conscience 

rests upon the contractual relationship “between creditor and debtor” and that relationship, as 

Nietzsche notes, can be traced back to the idea of “legal subjects” (1988: 63). Now this 

relationship and the link with the old idea of legal subjects, find meaning in Athena, or Athena 

finds meaning in it. Athena’s focus is on human rights, on the juridical, on law, on the 

importance of people knowing their rights so that they can defend them. In this sense, the 

importance of being legal subjects (understanding law), in turn can also suggest the process of 

understanding oneself as a legal subject (described, defined by law), and well isn’t that 

something productive?  

“There the one who waits for the law, sits before the door of the law, attributes a certain force to 

the law for which one waits…the anticipation conjures its object” (Butler 1999: xiv). There is no 

need to enforce one by means of law, if the law is already within that one. In Foucault’s hands, 
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here we can see how power can work in productive ways, no enforcement is necessary. In 

Butler’s hands, productivity can take the form of performativity or specifically gender 

performativity. In that sense, gender cannot be thought of as something exterior that is exercised 

upon an individual and thus one becomes gendered. Instead the anticipation of being gendered, 

of a “gendered essence”, produces that very anticipation and through this gender performativity 

(not a single act but “a repetition and a ritual”), signs, “effects” of naturalized bodies are shown 

(Butler 1999: xv).    

I find that Athena’s fascination with human rights, and more generally the law, has an impact on 

how she performs as an (anti-trafficking) activist, and in turn as the President of the NGO how 

the NGO, to a large extent, performs. Now Athena’s work extends in various areas such as, the 

juridical and the work with the police. Athena’s passion for human rights, for a democratic 

society, for justice could be described as an oxymoron, given what she has seen through her 

activism. Part of that vision is shared through the story that is narrated here.  

The law that she anticipates that she believes in, is set against her as she is being accused for the 

very thing that she is fighting, however the anticipation is still there. The police, as she narrates, 

has been so helpful in proving her innocence, and resourceful in general in their organizational 

work. At the same time, as the story reveals it is also responsible for upholding sex trafficking 

since Athena narrates a chief police officer’s involvement in sex trafficking. In addition, given 

that the NGO is a woman’s organization it deals with various women from different contexts, so 

how gender is performed by Athena, could have a far-reaching breadth.  

Athena represents a “we”, and any “we” has discursive conditions, as Butler argues that 

dependency on the discourse of for instance violence and racism against women, although not 

wanted or chosen is what motivates agency, becoming subject and subjected by and through the 

“we” (1997). In that light, by representing and supporting women, the way that Athena performs 

(through repetitive acts) within the NGO can be the effect of expectations, the anticipation of 

what it means to be a woman and how a woman would act within that context. Through that 

anticipation, the gendering essence is produced and it becomes natural to perform in this and that 

way. With this, I want to highlight the possible effects that the NGO (in its wide context) can 

have on Athena’s performativity and in turn, the effects that Athena can have on the NGO’s 
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performativity. A link between Athena’s performativity and the NGO can be sensed by the 

reciprocal way she speaks about herself and the NGO. 

THE NGO THROUGH ATHENA OR ATHENA THROUGH THE NGO 

When I asked Athena about her involvement with sex trafficking and what was it that prompted 

her to engage in the first place, she started talking about her work within the NGO. There was no 

“I”, it started with “we” and that we referred to the NGO. She started by saying that they were 

already involved in antiviolence projects since 1978, so sex trafficking sort of came along the 

way, “naturally” to use her words.3 During the 1980s, as Athena explains, there were a lot of 

women from Santo Domingo and the Philippines in Greece that were exploited, oppressed and 

sexually abused. The story sort of takes off from the point, when they started to support these 

women. This happened at a time long before talks about sex trafficking started. At the same time, 

having access to inputs and the knowhow of other organisations they build a European network 

defending women's rights and human rights, with the purpose of supporting women in Greece 

both from the antiracist perspective and the antiviolence perspective. Athena mentions that “sex 

trafficking came within the scope of both perspectives it combined violence, sexual violence and 

also the racist behavior towards migrants and refugees so it came naturally”. 

Sex trafficking is explained as a phenomenon that combines violence towards women and at the 

same time racism, so putting it in the organizational agenda came naturally as Athena claims. 

This “naturally” has some troubling element. On the one hand, the work of this organization is 

not solely devoted to fighting sex trafficking, to the best of my knowledge there is no 

organization in Greece dealing only with this issue. This NGO has a focus on violence towards 

women in general with an anti-racist perspective so this approach can be criticized on the basis 

of putting everything in the same basket since this “naturally” occurs to women. On the other 

hand, it stays true to the intersectionality perspective, partly at least, with its origin stemming 

from activism. In the sense that being an activist you deal with several experiences of violence, 

in this specific NGO the efforts were initially directed towards cases of domestic violence and 

                                                 

3 The “they” used throughout refers to the “we” that she uses to refer to herself and the people involved within the 

NGO. 
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violence stemming from racism. However, through their activism what they saw was that there 

was a “new” form of violence that was not addressed. In that light, since these experiences were 

not addressed they created a section to deal with that phenomenon.    

The NGO holds a human rights perspective, it shows throughout the discussion that she 

personally holds that perspective as well, she says “personally as a woman if I weren't interested 

in the rights perspective, I wouldn't be doings this”. Arguing her way for the women’s 

perspective, she claims that if women are oppressed, then half of the population is oppressed so 

there is no democracy. What Athena has seen is that, as she explains:   

Many women were sort of sacrificing themselves for the family of origin fathers, uncles etc.… or 

for the family that they were trying to build themselves their husbands and even their own 

children...they were abused psychologically, physically, economically so we felt that women's 

rights perspective is very interesting and important.  

Athena desires a society where human rights are respected, a society of justice and she tries to 

fulfill that through her activism and her work within the NGO. It does seem from Athena’s 

position that she wishes to help women, because she is a woman and if women are oppressed, 

then half of the population is oppressed. It does also show that given the familial and marital 

status of women, which Athena points out, that women from the outset are at a disadvantage so it 

makes sense for her to be her/their top priority since as she says:  

I am thinking that women are the poorest, women have the least jobs the least money and the 

most responsibility because they raise kids and a large percentage of poverty is because they have 

children and they have to raise them themselves.  

Through this, it can be seen that she sees oppression as a force that is applied to women. This 

seems to be close to Okin’s conceptualization of family and marriage as unjust institutions, 

revolving around a societal system of gender that constitutes women who are exposed to 

dependency and exploitation (1989: 135-136).  Within that setting “critical social goods” like 

power, work, self-esteem and so on are unequally distributed between husband and wife (Okin 

1989: 136). In this context, power is then viewed as something that can be distributed, as a 

resource (Allen 2014). If power is something one can poses while others, like women, cannot 

then in that fixed environment, any choice or involvement in that distribution seems to be out of 

the question. But if we follow Athena’s narration, this line of thought does not seem to cover it.  
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This can be illustrated by the contradiction Athena exemplifies; that she has seen that women are 

sacrificing themselves for their, father, uncles, husbands, children and so on and forgetting about 

their own rights. This does reveal some of the productive ways of power, “a form of power 

which subjugates and makes subject to” (Foucault 1984a: 21). Or an internal essence of gender 

that one is anticipating (Butler 1999), like being a woman means being a mother, a wife, a 

heterosexual, additionally in this case, be self-sacrificing, and then one reaches that gender 

anticipations, since they come to be sensed as natural. Athena on a first instance gives a picture 

of an outset inequality, but then at the same time women are seen as willingly sacrificing 

themselves. That, I think, is not something that is handed out, distributed but an illustration of 

power’s productivity. Athena is talking about her experience with other women she has helped, 

and we can get a picture of a productive element of power and how gender can be performative.  

Since Athena is narrating these stories, and through the NGO she has been part of these stories, 

her own role in this setting, her own gender performance and the implications for/of her activism 

cannot be left out. The priority set by the NGO, according to Athena, is women and that is 

understandable, respectful, and worthwhile I believe. But here a question can be raised, a 

question that has been raised in different ways/settings, at different times, for different reasons 

who are these “women”? The generalizing category of “women” has been felt as empowering, 

excluding, suppressing, neglecting, lacking, naturalizing and so on. This category has been 

charged with so many connotations that Butler has suggested, albeit its political significance and 

necessity that it could be a tempting idea to abolish that category (1999).  

Through Athena’s words we can get some sort of answer to this question, the women in general 

that Athena is referring to come close to a naturalistic destiny, where in that heterosexual destiny 

women have husbands and kids. Is that all? Does this NGO only help women, or has helped 

women who fit that profile or is something missing? Maybe the women that Athena has seen 

through the numerous, different stories fit that setting or maybe, in a butlerian sense, Athena 

anticipates that she will see women in this way so she does. So if that gender identity is 

constructed by the expressions that Athena sets forth, what seems to be present is a view of 

women that excludes other “women”, for starters not heterosexual ones, what seems to be 
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missing in Athena’s expressions, in the actions of the NGO, is an intersectional approach albeit 

the antiracist perspective.  

It could be said that Athena, through her narration, seems to be a supporter of standpoint 

feminism, the epistemological position that sets women at the center that aims for women’s 

visibility by supporting “that research should be carried out by, on, for and with women” (Lykke 

2010: 11).  Although that approach can be significant and resourceful it can also be essentializing 

the category of women, as Lykke argues, it “essentializes and fixes the category ‘women’  

instead of deconstructing both it and the dichotomous, heteronormative, two-gender system to 

which it is linked” (2010: 12). Since here the NGO is characterized as a women’s NGO, it seems 

unavoidable not wondering what is meant, what is aimed, what is signified by “women” and well 

in this case that characterization seems to be essentializing and expressed narrowly.   

In what follows I briefly describe how Hestia a member of the NGO makes her commitment, her 

promise that relates to her work but not only. 

HESTIA’S PROMISE 

Athena’s promise regarding her activist work relates to her consciousness, her reason for living, 

Hestia describes her road towards activism in a similar vein. I would like to quote Hestia’s words 

here when I asked her what prompted her to engage in anti-sex trafficking: 

It has to do with a moment in my life where I lost someone I loved…I had a direct dialogue with 

god, gods. I did not find any more anything important, not even art and for me art is very 

important. Then the answer came when I met with somebody, an artist herself, who gave me the 

possibility to deal with victims and it was an answer. It was and it is a reason to live.  

Hestia describes her involvement in sex trafficking activism as a reason to live. She says that she 

had direct dialogue with gods and the answer was given. A promise is made here as well, where 

the “creditor”, as in god or gods in Hestia’s case (maybe also in justice and democracy since that 

is what Hestia also believes in), give her life meaning and she promises that she will repay. 

Through Hestia’s words, we do feel her strong commitment, her belief that what she is doing is 

divine. An engagement, a responsibility so deep that it gives her life purpose, as we have seen 
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Nietzsche calls this conscience, a basis that can provide the will and “the right to make 

promises” (1989: 59).  

Hestia’s work within the organization and out of it has been personal engagement, legal, medical 

and psychological assistance of people, primarily women who have been trafficked. Since Hestia 

is from Romania and many trafficked women in Greece are from Romania, she also does official 

and unofficial translations. Since apart from Romanian she speaks many languages the 

translations are not only from Romanian to Greek. The NGO that she is part of had for many 

years a shelter where sex-trafficked women would stay until they were ready to testify, until they 

were ready to speak in general, until they were ready and felt “safe” to go out into the world 

again. Hestia has met trafficked girls and women from nearly all over, as she says different 

people with different cultures.  

Given the character of her work, at some point I asked Hestia how she positions herself vis-à-vis 

the issues of sex trafficking and if relevant her relation to feminism, queer, sex work and so on. 

Her response was that, for her nothing defined in that way is important. She said that:  

colour,  race, culture, religion, sexual preferences men and women I see it as whole, and I try to 

understand and respect the differences. I think that in the 21st century to talk about feminism its 

obsolete… so no I will not position myself, I position myself as a democrat, as loving and 

respecting the freedom of every human being 

At about that moment a discussion started that I will not go into entirely here, but all ye faithful 

feminists may have already created a dialogue in your head. During that moment, I started 

thinking and saying aloud “if we go into this I am afraid that we might go really out of topic” 

some seconds go by and I say “but I can’t control myself”. I ask “you describe feminism as 

obsolete you say that you do not position yourself and then say you are a democrat, do you think 

that we have democracy here and now in Greece?”. Hestia replies “No, I deeply agree… 

democracy does not exist because we are not at a level of being democrats, so what we have to 

do is not to be feminist but to be together…men, women they have a conscience they are free 

they believe in each other , to be together… that is my position”. The discussion went on for a 

while, Hestia’s view of feminism was familiar to me, I have heard similar opinions during 
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discussions I have had with several people here in Athens, perceiving feminism as “women” 

loathing “men”, as a white, middle class out of date “thing”.  

Hestia seems to be one of those people that are open that want to include other perspectives, she 

wanted me to share with her my view on the matter. Therefore, I shared with her some of my 

acquaintances with feminisms -plural-, transcendence and waves, and the relevance with the 

issue at hand. I described how feminism does not mean segregation, on the contrary, it tries to 

bring together different experiences of exclusion that stem from various, yet intersecting social 

categorizations. Feminisms look for differences, for Others in order to value those and give them 

the ground and space to be heard. That feminism means different things to different people so it 

is sensed and lived through differently. I think that this was another productive incidence of the 

interview.  

Even so, it does seem peculiar to me to be an activist in a woman’s organisation, working with 

women who have been violated and exploited in several ways and then believing, stating that 

movements that study, research, fight for such parallel issues are irrelevant. In that respect there 

is a similarity with the experiences of women in Athena’s perspective, in the sense that 

something is lacking, excluded or altogether ignored. Hestia sees herself as respecting and trying 

to understand differences but in her words heterosexuality and marital life prevails when she 

talks about trafficked women’s experiences or how they try to “come back”. She claims that 

colour, race, religion, men, women and so on, she sees it as a whole, but at some point she makes 

the distinction between Muslim men and European men, portraying the latter as more civilized. 

Hestia too is grateful towards the police for their work in fighting sex trafficking but then in a 

convoluted way, she does acknowledge their involvement in the phenomenon. These kind of 

contradicting realities appear frequently in both Athena and Hestia. I try to bring them at the 

forefront, because I perceive them as an indication of (self) subjection or rather, of how power 

works in productive ways. 

The purpose of starting with these promises is showing the commitment, its productive capacities 

and the accompanied subjection, the context of both persons and in turn a context of the NGO. I 

will here go into the three different perspectives in an effort to explore, from within these 

different perspectives, the entangled productive power play in the context of sex trafficking.  
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What comes first is Athena’s story and the context of the NGO, what follows is Hestia’s 

fragmented stories of “sheltering” activism experiences. Lastly, a story of experiences of sex 

trafficking as explained by Aphrodite, a person who has been sex trafficked.   

ATHENA’S STORY  

Athena as a president of the NGO has a lot of stories to tell, stories of others that involve her and 

of course the orgasination she represents. I have focused on one of her particular stories because 

this one, a story that involves charges of bawdiness against her, I believe represents all the 

elements that I wish to show here. The repetitive instance of clashing, transposable relations 

founds in notions of law and justice, in the protection of the police and their corruption, in legal 

and illegal operations. It is a story that has major implications for her, the organization and the 

people that are being helped through the organization. This story started back in 2008 and lasted 

until, well until now.  

This was not the first time that someone tried to build a case against her, but maybe this time the 

effort has been more far-reaching. This is a story involving corrupt lawyers and advocates of 

traffickers against them (“them” or “they” is used here as Athena used the “we” before that 

includes herself, the organization and the people involved in that organisation) reporters, police 

officers and the web goes on. During that time, the NGO was running a shelter that shelter had 

been running since 2004 and the purpose of it was to protect, or relevantly shelter trafficked 

women. This is the shelter that came up before, the one that Hestia was staying in with women 

who had been trafficked. That shelter is no longer running because there is no longer funding to 

support it, how that happened we do find within this story.  

THE “RIGHTFUL” HAND OF THE LAW  

The shelter was funded by private funds from local companies, from international companies that 

wanted to support women. Because this funding was erratic, as Athena explains, the NGO started 

looking for small funding from other places. One of the people that were providing some 

funding, about €300 every month, was a large chain of bakeries, very well known in Greece. The 



53 

 

owner of the bakery chain started a dancing/strip club in 2008 which they did not know about, as 

Athena admits. When they found out later on, they closed up any involvement with him. After 

they found out about the strip club, they wanted to return the money that they had received as 

donations. They managed to return €4,000 of the €7,000 that man had donated to the NGO, as 

Athena says there were no more money left to give that is why they could not give back the 

whole amount. That bakery owner turned out to be a sex trafficker, involved in the sex 

trafficking networks in Greece. The link between clandestine economy and legal end points like 

in this case the dance strip club does not come as a surprise, previous research have shown such 

actions (Papanicolaou 2008; Antonopoulos 2009; Antonopoulos & Winterdyk 2005).  

What is surprising however is the constructed link used in this case between activism and 

clandestine economy, anti-sex trafficking and sex trafficking using anti-sex trafficking initiatives 

to further operations of sex trafficking. They (meaning him and the people involved in the 

“business”) built a case against Athena and the organisation she represents since, as Athena 

explains, they could because of their extended corrupt networks. Athena was accused of 

bawdiness and money laundering from criminal activity. Athena describes the situation, with a 

pinch of irony and amusement, she says that every time she went to make a deposit (giving back 

the money that he had donated) she got proof of that, a receipt so she could put it in the legal file 

of the case. She says that every time she went with her lawyers to look at the file, the proof was 

missing. The traffickers with the relevant help, would take it out every time they asked for the 

file, so she was constantly putting that proof back in the file.    

Athena asserts that the two lawyers that were creating a case against them are now defending the 

fascists of Golden Dawn. These two lawyers according to Athena studied in Italy and they have 

worked there as mafia lawyers, because the NGO is in good contact with Italian organizations 

they were informed about the ways that they work. What they do, or relevantly did in this case, 

as Athena explains, is form a strategy that involved a focus on intimidating and threatening the 

people who are going to testify. Since they could not build a case for the clients they represented, 

the traffickers, they built a case against the people that were going to testify. At the same time, 

there were specific newspapers that were making publications about them, as Athena recalls. 

Examples of such publications were that the NGO was falsely declaring women as victims of 
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trafficking and that they were creating false travelling documents so that they could stay in 

Greece. Athena says that the best way to defend herself and the NGO was to defend politically. 

By networking with other organizations (e.g. Amnesty International) by making everything 

public, so that people would know what was going on, by sending deposition to ministries, by 

informing the police (a particular section of the police that dealt with trafficking) at every stage.   

THE GOOD COP-BAD COP AMALGAMATION 

Regarding the help that they got from the police as well as their involvement in this story, 

Athena starts by saying that they have good relations with that particular section of the police. 

She claims that the cooperation that they had with the police played a very important role in 

proving their innocence in the accusations of bawdiness and money laundering from criminal 

activity.  

Explaining how the particular section of the police works when they are building a case, she 

describes that the police needs every bit of information so they trusted them and worked with 

them. They were invited to the NGO to do training seminars regarding trafficking, in this way 

they gave them all the knowledge that they are acquiring. At about that point she says: “our 

problem is not with the police. Well one police officer who was heading the international crime 

section had created a link with traffickers”. On the one hand, the NGO is working with the police 

and Athena says they trust them, but on the other hand, on this major case build against them, 

there was a police officer head of the international crime section that was working with 

traffickers. Athena says that although he is no longer in the police force, not because he was 

prosecuted, nothing ever happened to him he just retired, she is sure that he is still working with 

traffickers, the justification of her certainty is “I have no doubt in my mind because it is a lot of 

money there”. Athena continues:  

He wanted to fight us because there was a lot of money involved. We know there was a lot of 

money involved because one of our victims, in order to withdraw her deposition got €35,000. So 

if they give €35,000 to a victim not to testify you can imagine how much money they give the 

officers that get bribed, it's a lot of money. It is our work with the police that helped us actually to 

prove ourselves innocent when they started building a case against us.  
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I purposefully wanted to use her exact words here because the line of thought did trouble me. 

Initially it seems to me that she denounces the police officer for his involvement with traffickers 

and in her particular story. Additionally in my opinion, she somewhat generally refers to a 

system of bribes, accepting it as some kind of standard. Then something contradictory happens, 

with no connecting words with nothing else said, she immediately says how helpful their work 

with the police has been. This contradiction, I see as also occurring in the aforementioned quote: 

“our problem is not with the police. Well one police officer who was heading the international 

crime section had created a link with traffickers”. This self-contradiction might find relevance in 

a productive place of bad conscience, in the place where one turns against oneself (Nietzsche 

1989). As it has been shown by Nietzsche this relates to guilt and the creditor debtor relationship, 

maybe the memory provided in this case, through “mnemotechnics”, is the one of her accusation 

(1989). While at one instance she externalizes the injustice and corruption while at the other that 

is internalized, set against her and felt as guilt, in the sense of taking it back and making it her 

own burden: “it is our work with the police that helped us”. When Athena accuses the police for 

their power manifestation the hunters of crime becoming criminals, but at the same she 

acknowledges their necessity, and desires their help. It is in this contradicting reality I think, one 

can sense what Foucault means when he says that power has taking a different form and violence 

is no longer necessary to make people obey. We willingly subject ourselves, our formulation as 

individuals as subjects rests in the same power process and within that we also subject ourselves. 

That self-subjection in some cases relates to safety, felt as necessary in return for security and in 

that way the state and its apparatus are produced as necessary and inevitable (Deleuze and 

Guattari 1983).  

After four years Athena was acquitted but the implications have stayed. As Athena describes the 

NGO has gotten, in specific contexts, a bad name. Along with that, there is no longer external 

funding and this lack of funding is not only attributed to the bad name but also to the recent crisis 

in Greece. Even so, Athena declares that she is happy with the lack of external funding, “I am 

very glad that we haven't had any money…because we cannot be accused”.  After this story 

started, the shelter had to close down, a shelter that Hestia and Athena acknowledge was very 

important since it is in Athens that most sex trafficking cases are presented. In addition to 

productive perceptions and roles of law, law enforcement, justice, gender performance, I believe 
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that this perception of being happy for lacking resources is also of the productive power kind.  

Reaching a point of partly stepping down and perceiving that as a good thing, since you- to some 

extent- stay out of trouble, I think this further illustrates how power works in productive ways.  

In the story, or rather stories that follow we get Hestia’s perspective, the activist who was 

running the shelter of the NGO. Hestia continues the relevant “sheltering” support but without 

the shelter.  

HESTIA’S STORIES 

Hestia given the nature of her work within the NGO and specifically in the shelter she gives 

fragments of different stories, I have focused on some parts of these different stories.  

Hestia makes some clarifications about the sex trafficking networks here in Greece, these relate 

to the spaces that she has been able to partly deal with. She says that there are different kinds of 

networks in sex trafficking, the one that she is referring to, is the one that is found in streets and 

cheap brothels that is the lower level. It is the kind that with the ongoing crisis in Greece, 

conditions have gotten even worse for the trafficked women, as Hestia narrates. Prices go down, 

the time decreases as well, she describes that in five or ten minutes clients do everything, 

whatever they wish. As for medical or any kind of support Hestia describes that no money is 

spent for these reasons, since the women in that context are treated as “expendable goods”, if a 

woman starts having health issues for instance she is just thrown away and they get another one. 

This does resemble Graeber’s conceptualizations of debt, women treated as debt peons, when 

they no longer pay out there are thrown away (2011).  

What is more, there is no money for funding NGOs and importantly, as Hestia explains, since 

there is no funding there are no shelters anymore in Athens. What this implies for the women 

who have been trafficked is that they have no place to stay until they are declared by the district 

attorney as victims of sex trafficking. Additionally, due to economic shortcomings there is no 

separate section anymore in the police that is dealing with sex trafficking, it falls under organized 

crime. What this suggests, as Hestia states, is that there are no longer specialized police officers, 
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trained and specialized in dealing with victims and recognizing when one is a victim of sex 

trafficking.  

Hestia’s position regarding the police in relation to sex trafficking or anti-sex trafficking 

resembles Athena’s view. That is, on the hand she is cooperating with the police and finds their 

work very helpful, on the other hand she does recognize a certain kind of involvement in sex 

trafficking. Hestia acknowledges that traffickers have links with the police but with municipal 

police, not with police officers found in the Hellenic Police`s headquarters. I would like to quote 

here what is described as the framework of the headquarters, as found in the respective website, 

it “schedules, directs, oversees and monitors the activities of its Services” (Hellenic Police 2014), 

enough said. Apart from that framework, the view of Hestia does overlook Athena’s story (and 

the NGO that they are both a part of) and the involvement of a chief police officer. Hestia says 

that in higher levels of sex trafficking, the networks and the police involvement is different, but 

at that level, it is unattainable in her words “you cannot touch it at very high levels”.  

So let us move at a lower level, at a level where we can see further instances of productive power 

as it relates to sex trafficking. Instances found in notions of religion. 

CULTURAL ARTIFACTS AND RELIGIOUS INFLUENCES 

Hestia describes that religion frequently plays a very important role in the lives of several of the 

women, girls that she has met and has supported. That role has to do with the way they see 

themselves through religious eyes, the way that others perceive them within that religious-

cultural context. Importantly how this self-reflection and perceptions of others reflections, relate 

with their sex-trafficking experiences and the implications that these experiences bear. I want to 

reflect on two particular themes that Hestia has shared with me, one has to do with a Romanian 

woman and her trauma with the abortions she had and the other with the influence of Nigerian 

juju.  
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Hestia narrates how one Romanian woman she helped had gotten pregnant many times, she was 

sent equivalent times by traffickers for abortions. This particular woman was in prison, the day 

Hestia got her out of prison she was bleeding because she had an abortion that went bad. Hestia 

took her to the hospital and afterwards she took her to the shelter she was running. When she got 

in the shelter, she frequently got nightmares and she would explain to Hestia: “In villages in 

Romania they say that if you kill unborn children they are becoming…phantasm and they will 

eat you up afterwards…I am the sinful one I killed my babies”.  

If one had to put a label on this experience, religion might not be the first label that comes to 

mind. Nonetheless, in my mind there is no one label that can grasp how this experience is being 

uttered. Within religious contexts, an abortion is something that is reproved and we often find 

various sayings, scary tales or, as I chose to frame it, “cultural artifacts” that support a specific 

“moral behaviour”.  In this case, the fear of this woman that her unborn children will haunt and 

eat her, can indeed serve to regulate reproduction, give a certain meaning to her sexuality and 

produces anticipations about gender performance. This is not a sequential process, but a 

productive one. If we take the notion of gender performativity (Butler 1999) and think through 

the killing phantasm, then it could be said that what is expected of her is to not have abortions, 

thus have babies. What is more it seems that she has made these expectations, anticipations her 

own so she feels guilty not performing in that way.  

It does get more entangled, this woman was sex trafficked, she got pregnant within that context 

and was sent for abortions by traffickers, why does she feel that she is the guilty one? IF 

someone was to blame, why isn’t she blaming the traffickers? Maybe if Nietzsche had a say in 

this, he might have said “bad conscience” (1989). Instincts that are not externalized -instincts 

that I think in this case could be for instance vindictiveness and aggression, become internalized. 

Bad conscience calls upon the presumption of religion in guiding this self-torture, the thought of 

“Guilt before God”, a binding promise that has stayed in the memory and as Nietzsche reminds 

us, something stays in the memory through the infliction of pain and religions “are at the deepest 

level systems of cruelties” (Nietzsche 1989: 91). What this implies is that when instincts become 

internal, “man turned backward against man himself” (Nietzsche 1988: 85), pain takes an 
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internal place and it feels as guilt, in this case this woman feeling guilty for “killing her babies” 

that is how she conceptualizes it.  

Experiences from another part of the world, or from another kind of religion can be found in 

Nigeria. Hestia stayed with women from Nigeria and she explains that “juju”, the kind of 

religion that the respective women believed in, had different impacts on these women. This 

religion ties them in such a way that the girls are so afraid of its consequences that they rarely 

give the whole story, names, information and the like, as Hestia has experienced. “The problem 

with these girls” Hestia explains “is that they are not afraid that they will lose their lives only, 

they are afraid for me because I helped them, for the officer that helped them…this curse is 

against everybody”. Here again we see the creditor debtor relationship, the responsibility and 

guilt towards gods in promising certain behaviours and hold other behaviours in check 

(Nietzsche 1989). I think that Hestia words in: “this curse is against everybody”, holds some 

important connotations. Perhaps not the word “curse” or the “against” because it lacks to capture 

the active stance that power entails,  but the holistic breadth that it underlines the “everybody” 

and I could add the -being everywhere. In the sense that power comes from everywhere; from 

institutions, knowledges, language, the individual, bodies and so on (Foucault 1978). 

What Hestia sees form her experience is that “when religion is involved it’s terrible”. She 

explains how she has tried to open these religious women’s horizons, by taking them to the 

archaeological museum in Athens in order to show that there are many gods, goddesses, 

religions. In Hestia’s words, what she tried to show them is that:  

People believe different things and that if there is a god it is not to punish you, but its love and 

Orthodox Christians in general are talking about love, so we love you. It helped a lot, first of all 

because they start loving Greece and they wanted to stay here, no girl wants to go back in their 

country because they are ashamed 

On the one hand, Hestia tries to opens their horizons, but the other it seem that she is trying to 

point that horizon towards Orthodox Christianity. While she acknowledges the subjection that 

religion entails simultaneously it seems she is subjecting them (and herself) toward Orthodox 

Christianity, because as she perceives there is love there. In a related note to religion and love, 

Hestia continues by taking up eroticism.  
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THE EUROPEANS AND THE OTHERS 

Hestia mentioned how these notions, experiences, feelings of love are destroyed for the women 

who have been sex trafficked and she elaborates upon the wider impact of sex trafficking on 

eros. Referring to the lost sense of eros, eroticism, as Hestia narrates, notions found in many 

civilizations, notions that are even further forgotten because of sex trafficking, particularly she 

claims that:  

nobody seems to care what this slavery does to everybody, even to the young men from all over 

the world that are going there, despising women even more. If they are Muslim because women 

do not count anyway, but a woman that is there she is less than an object. If they are Europeans, 

the few that are going to so cheap brothels, now more because of the crisis…even though they 

don’t want to talk about it, they feel that these girls are victims, the others anyway the woman 

does not count.  

These instances of the local stories are described in a way that the West or “the Europeans” seem 

to have the more developed approach towards women who are being sex trafficked, they feel it, 

they know and go for it anyway. Whereas “the others, the Muslims” do not, they just do what 

they do but with added repulsion, as Hestia has described. In this activist’s narration, what seems 

to be revealed are social markers like ethnicity, religion and race that are in play, intersecting 

within these women’s experiences of subordination. Maybe a better way to phrase this would be 

that in these particular experiences of woman who have been trafficked, sex, gender, ethnicity, 

race and religion are key social markers, markers that depending on the context will differentiate 

the related experiences. The sense in using an intersectional approach suggests focus on specific 

contexts, so the generalization in terms of Muslims and Europeans does not quite fit. 

Intersectionality becomes a relevant analytical tool in trying to understand how experiences of 

subjection, exclusion, subordination, are experienced differently according to the respective 

context, thus pointing towards several power relations that pertain to various social markers. 

However, if we follow Hestia’s narration the distinction of Europeans and Muslims is not a 

specific context, but rather it is a generalization that puts the wide category of “Muslims” in the 

subordinate position and the respectively wide category of Europeans in a superior position.   
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A similar theme is taken up when Aphrodite is narrating her experiences, so this will be further 

elaborated from that perspective in that section. Here however, we get the perspective of Hestia, 

narrating through the lens of her experience with women who have been sex trafficked. 

SEX TRAFFICKING –THE GORDIAN KNOT  

These different perspectives of Athena, Hestia and Aphrodite serve the effort of exploring 

different position in “the same” productive power context, specific to sex trafficking in Greece. 

The specific position here represents the activist’s part in the power network and the relevant 

anti-sex trafficking activism, holding a piece of that productive network. Hestia describes these 

links, networks of sex trafficking as a kind of Gordian knot where the traffickers, the police, the 

means used to capture the women are all tangled up. For Hestia it seems that the Gordian knot 

could begin to be undone if the police department dealing with sex trafficking was an 

independent police department with specialized officers, and not just part of the department of 

organized crime. In moving away from that undone perception and the notion of a prophecy, we 

could look at that knot differently.  What can be found through productive power lens is not 

restricted in law and the apparatus of enforcement but comes from everywhere. So let us take a 

look in that entanglement and see what Hestia narration can bare. 

Since there is no specialized section in the police, Hestia doubts that women who have been 

trafficked will be recognized as victims of sex trafficking, and so the people involved in this will 

not be convicted for their crimes. Justice prescribes some standards that have to be met in order 

for a person to be recognized as a victim of sex trafficking. That is important because when 

declaring a victim, then maybe that person could be put in a shelter and the traffickers accused 

for their crimes. Recognize yourself as a victim, so that you can be legally declared one, so that 

you can get support. But this does not end here. The productive power that, as Foucault describes 

does not only produce realities, but also “produces domains of objects and ritual of truth. The 

individual and the knowledge that may be gained of him belong to this production” (1995: 194). 

Within that productive play, what can be seen is a sinner in the woman who was made to have all 

the abortions, guilt to the juju bonded Nigerian woman who is afraid to name the responsible 

ones for her torture. The productivity in Hestia’s efforts in spreading horizons, followed by the 
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effort to narrow them down to Christian Orthodoxy and its love. Instances of racism found in 

generalizations of Muslims and the Europeans provide part of the productive power relations. 

Additionally, another part of that production are the instances of racism among women in the 

shelter, as Hestia narrates, among the nationally, culturally, religiously diverse women that were 

sheltered.     

What is seen here is that all these separate elements are not effects of power manifestation and 

are not really “separate elements”. These are included, these are part of the productive power 

network. The importance of entitling someone a trafficking victim, the impact of the budget cuts 

prescribed by the economic crisis, perceptions regarding “the truth” about what sex trafficking is, 

the prescribed important and at the same time dubious role of the police force, religion, bad 

conscience and the social markers of ethnicity, religion, race, gender  in play. Moving on to the 

last perspective of this analysis, Aphrodite’s story, one should not leave these productive notions 

behind, although from a different perspective, the productive power manifestation can be found 

everywhere thus also in the context of Aphrodite’s story.       

APHRODITE’S STORY 

Aphrodite came to Greece with an old friend from Romania, he said that he had found her a job 

in a cafeteria. She has a child that she is raising on her own so she saw it as an opportunity given 

that her friend told her that the job in the cafeteria would give her a lot of money, about €600 to 

€700 as Aphrodite explains. Aphrodite left her child with her mother in Romania and came to 

Athens. Her old friend that supposedly found her the job in the cafeteria in Athens, in Romania 

has a wife and a child and apparently another identity. In addition to being the family man in 

Romania, in Greece it turned out he is a sex trafficker. When Aphrodite came to Athens, she was 

taken to an apartment and instead of working in a cafeteria she was forced into brothels and 

stayed there for one year.  
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THE HAZARDOUS ENVIRONMENT OF “IMPRISONMENT” 

Aphrodite after describing how she came to Athens, she then describes the environment in the 

apartment and the brothels she was staying in. Her welcoming gift was a beating with a tube, 

pouring water on her and then beating her more. She was told that if she did not comply with her 

new reality they would sell her baby, harm her mother. These threats could be made because as 

Aphrodite says, one of the traffickers “her friend” knew everything about her, her daughter, her 

mother, where they lived and so on. The traffickers would show her from their phone videos of 

her daughter playing in the park with her mother back in Romania, or going shopping and other 

of their everyday activities. As Aphrodite realised, there were people somewhere close to her 

family, watching them. These threats, this expression of power can easily be seen as a power that 

says constantly no, a repressive, prohibitive exercise of power and the environment closely 

resembling that of being a prisoner. No you cannot leave, no you will not see or speak to your 

family until I say so, no you are not allowed to communicate with the women living with you, no 

you cannot eat…no you don’t have a choice. Maybe I could ask here, a question already set by 

Foucault: If what describes power is solely the notion of repression, if it only says no, “do you 

really think one would be brought to obey it?” (1984b: 61).  

By asking this question in this specific context, I do not intend to start spreading blames and 

faults, or soften the horrific side of the traffickers but rather point towards the creative aspect of 

this imprisonment. Aphrodite says: “how could I ask for help, scream?...can you? You can’t do 

anything”.  Since Aphrodite was afraid that something would happen to her family after some 

time, she “willingly” repressed herself in return for their safety, although she does not say so 

explicitly I think it is safe to assume that this includes her safety as well. She explains that “the 

only thing I could do is play along so that I could gain their trust…you know; I go to work I 

come back that everything is alright”.  

The disciplinary power has been shown by Foucault to have less costly and uninterrupted 

“effects” since what this power does is to produce cooperative or “docile bodies” (1995). In that 

setting, “a real subjection is born mechanically from a fictitious relation” so when producing 

docile bodies there is no longer the need of violence, people or docile bodies just willingly start 
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to obey (Foucault 1995: 202). In a similar vein to the Panopticon example, here Aphrodite was 

made conscious of the fact that she and her family was being watched, so it seems that she 

reached the point where she believed that the best way, the safe way was to comply. Since the 

first thing that Aphrodite experienced when she arrived in Athens was beating, followed by 

threats concerning her family her subsequent compliance could also be seen as linked to 

mnemonics (Nietzsche 1989). A memory was provided to her by inflicting pain and through this 

conscience of guilt, she was the responsible, the guilty one if anything happened to her child. In 

this creditor debtor relationship, she was in debt and the way to repay is for her to be 

cooperative.  

This creative side of power is not restricted to Aphrodite’s “acceptation” as a subject of rape and 

that acceptance in turn does not start and end with the respective threats. Power is everywhere, it 

is not only that we become subjects in the process,, it is that we acknowledge, act and see 

ourselves as such, it is found, spread throughout the entire social body or in this case Aphrodite’s 

“social body”. In that imprisoning environment Aphrodite’s body was apparently “socializing” 

with traffickers, people working in brothels and clients of brothels. Here are presented two such 

socializations that I think are part of the process of power structures and subjection, these 

socializations are “the services” and the clients.  

THE “SERVICES” 

Aphrodite “socialized” with other Russian and Bulgarian women working in the brothels but as 

she claims, they could not help her. These women Aphrodite names “υπηρεσίες” (upiresies) 

which means “services” throughout her interview. Since in Greek this is not a name you 

customary assign to a person, at first I thought she was referring to some public service or 

authority of some sort but further along I understood that she was referring to other women 

working in the brothels. I am not sure if these women are sex workers or are “the madams” of the 

brothels, she does not give explicit information about that and I could not ask, since I have not 

done Aphrodite’s interview, so what I am using is a taped recording. However, from the context 

it does seem that these women have more independence, authority in the brothels and given the 

title, she assigns to them, I think that more likely they are the madams.  
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The information she does give about these women or services as she calls them, is that they were 

updating the traffickers about her actions in the brothel, what she was doing, if she would speak 

on the phone in secret, if she were behaving and so on. Aphrodite however believes that these 

women did show some compassion since she says “I believe they felt sorry for me because they 

understood what was happening with me, they would bring me something to eat, they would 

make me coffee…you know, in secret”. Nevertheless, she explains that they could not help her 

more than that because they were also afraid. Aphrodite has a compassionate and justifying tone 

when she describes, “we are like banks like something that brings money constantly” and if these 

women had helped her leave that maybe they would have to pay for her. Aphrodite describes 

herself as a bank, justifies why these women see her and treat her as such, and at the same time 

justifies why they could not or would not help her, therefore she did not even try to ask for help 

from them. Continuing on the same vein, there is also the important role played by the clients of 

the brothels.  

THE CLIENTS OR THE MARRIED MEN  

Aphrodite says that she had tried to ask help from clients, specifically Greek clients. She 

explains how most of the people that she had asked for help were married:  

Most of them would tell me I have a family, I have a wife, I can’t get into to these things, go to 

the police…I heard this one, two, three, four times everyone was telling me the same; you should 

go to the police…I have a family…others would tell me…I don’t care what is your problem I 

came here to have fun, nothing more.  

We saw in another way that religion is important in the experiences of women who have been 

trafficked in Hestia’s stories, mostly in the experiences of self-repression or self-accusation. Here 

we see another side of religion or social institutions. The prevalent excuse presented, as 

Aphrodite narrates, was marriage -a promise made to God or State that prescribes certain 

behaviors for instance monogamy and “punishes” deviants. Aphrodite appears like the forbidden 

fruit that you eat in secret and hope no one is watching, or that they are just turning away. So 

what can that “excuse” reveal? The fact that most men that Aphrodite met and asked for help 

used their marriage, their wife as an excuse for their “inactivity”? At this point, we could start 

thinking about the sexuality from the side of these men, or more specifically these married men. 
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Although sexuality cannot be treated as a one sided action, I would like to make this distinction 

thus making it at this part, a discourse about the clients sexuality, since brothels are a place 

where a client expects to find sex workers, not trafficked women it could fall into the category of 

sexuality. This client expectation is something further discussed later on, since, as it appears it 

works also as a preface to go to brothels with that expectation, and mask or ignore it if it turns 

out that the woman in the brothel is not a sex worker.   

If power can be found everywhere, relations of power are immanent in several other 

relationships like sexual relations (Foucault 1984d). What has been shown by Foucault is that up 

until the beginning of the eighteenth century the “sex of husband and wife was beset by rules and 

recommendations” marital relation more than any other relation was constantly under 

surveillance, constrained and if there were deviances (e.g. extramarital relations) that could be 

brought into court (Foucault1984d: 318).  This “legitimate alliance” during the eighteenth and 

nineteenth century was modified, one of these modifications was a “centrifugal movement” in 

relation to heterosexual monogamy. Although the legitimate or the juridical part of that relation 

was relaxed, it does not mean that it has been abolished. The proscriptions that relate to sex 

“were essentially of a juridical nature” the modifications that the restrictions on sexuality 

undertook were of a "nature" still based on “a kind of law” (Foucault1984d: 318). What did 

happen is that heterosexual monogamy entered the power play and started functioning as the 

norm.  After all “power is essentially what dictates its law to sex” (Foucault 1978: 83). In this 

way, “sexuality” took shape through a “technology of power” with this original focus on alliance 

that has not ceased to exist but it cooperates, it gets support from this system of alliance.  

These married men walk into these brothels to have an “outdoor” extramarital experience, as 

long as they go back to their wives, reproduce, do their assigned regulated duties, maybe they 

feel that everything is in check. Even if the monogamy is cheated maybe in these places, the 

illegitimate becomes legitimate since still heterosexual monogamy prevails. Brothels have had a 

long history and as Foucault asserts brothels are a place where illegitimate sexualities are 

allowed, a place of reintegration “if not in the circuits of production, at least in those of profit” 

(1984c: 293). These men’s illegitimate sexual acts find support, there is a house for them and in 

turn, they support that house by visiting it now and then and enhancing the profit.  
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These men walk into the brothels, with the aforementioned expectation of finding sex workers, 

not trafficked women. In terms of the power play revolving around sex trafficking, when the 

woman who has been trafficked speaks up and asks for help from these married men, baring 

within them that system of alliance they feel incapable of helping, tied by the bonds of marriage. 

The support seems to be well functioning they want to go there and do their part and go back 

home to their wives, not leaving behind any traces. So maybe here in this particular story, the 

kind of sexuality narrated can be seen as one of the relations that support the power play inherent 

in sex trafficking. Aphrodite is imprisoned, hurt and threatened by the traffickers after a while 

she reaches a point of compliance in a sense becoming a “docile body”, “the services” enhance 

the subjection and in instances when Aphrodite ask for help from married men in turn through 

their subjection her own is augmented.    

Here what has been viewed is the sexuality of these married men but what about sexuality from 

her side? Could a discourse exist about her sexuality within a discourse of sex trafficking? At 

this point, I will move into Aphrodite’s narration of her experiences with these men, experiences 

and notions of rape.   

RAPING IN A NICE WAY 

 “I believe when raping a woman one can do it in a nicer way”  

Can nice be an adjective that describes the act of raping? This seems like a rhetoric question for 

me, so from the outset maybe this question is not appropriate given that for Aphrodite raping can 

indeed be done in a nice way. In that light, I would like to start with rape, not the adjective 

describing it as nice or horrible, good or bad. So what do we know about this word or more 

specifically about the act of “rape”? There are many definitions revolving around the action of 

rape, spreading in several categories so that any manifestation surrounding this action can be 

implemented in law, penalized, making it a “subject of law”. One definition found in oxford 

dictionary states: “The crime, typically committed by a man, of forcing another person to have 

sexual intercourse with the offender against their will” regarding the origin of the word it is said 

to be found in: “late Middle English (originally denoting violent seizure of property, later 

carrying off a woman by force): from Anglo-Norman French rap (noun), raper (verb), from 
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Latin rapere 'seize'”. This information regarding the origin of the word, can offer yet another 

twist.  

Rape then according to this, initially concerned property, violently taking ones property. Later on 

however that violence concerning ones property was altered or rather enriched. Women seem to 

have substituted or augmented the meaning of property, instead of taking something violently 

taking ones property became violently taking a woman. That woman could be a daughter, a wife, 

a slave, a person in any case it seems that the connotation is property. Although the idea of 

property of a human being cannot hold under legal terms anymore, it does not mean that it has 

seized to exist as an idea. Indeed Graeber (2011) points to that notion when he describes our 

societies as societies of debt, since concepts of property, slavery and so on, have not disappeared, 

it is just that they are not so readily apparent any more. Aphrodite describes that specific clients 

(I will soon go into these specific clients) were often beating, hurting her, telling her to do things 

that she did not want and that if she would speak up that they would say, “I paid”. They have 

paid she must deliver. 

Aphrodite was locked up and taken in brothels she has been raped in every sense that the word 

could suggest. Treated as property, raped by the traffickers, raped by the clients coming to 

brothels, rape was her every day experience for a year. Maybe it should not come as a surprise 

that rape in her context acquires controversial meaning. This “raping in a nicer way” has even 

further particular background, or I could say it is an “attack” towards specific people: 

Bangladeshis and Pakistanis. She believes that raping can be done in a nice way but that 

Bangladeshis and Pakistanis are not familiar at all with that way. Specifically she says: 

Pakistanis and Bangladeshis are the worst people in the world. They see you as a piece of meat 

nothing more. These are not human beings, these are not men, they are animals. I believe when 

raping a woman one can do it in a nicer way. When they pay, they think that they can do 

whatever they want.  

Throughout the interview when she narrates her awful experiences regarding clients sexual abuse 

she always refers to these ethnicities. In her opinion or her perception of women seen through 

these ethnical eyes, she says:  
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They do not respect women, they see them as a piece of meat that has babies, cleans 

houses…have sex with and nothing more…if you do this job then you are a whore that is how 

they look at you. What do you expect…respecting you, feeling sorry for you? No way 

As aforementioned, I have never considered rape as a nice thing, but then again I have not been 

raped over and over again for a year. Therefore, it is not an easy thing to be critical and say this 

is racism but it is formed through a generalizing stance that diminishes these respective 

nationalities. At the very least, this opinion can be seen as problematic. If there were strictly 

assigned roles as in the oppressor and the oppressed, then in this case the focus here is Aphrodite 

as repressed, but if we look at her generalization towards these ethnicities then she is taking the 

role of the oppressor. What productive power suggests is that there cannot be such roles as 

oppressor/oppressed since these roles in different contexts, through different power relations, are 

interchangeable. There are no individuals situated outside playing one role or the other, they are 

part of the productive process. Within that process what can be seen is that several social 

markers are intersecting such as notions of womanhood, sexuality, ethnicity, religion. It is 

terrifying even trying to imagine how I would feel in that setting and what power relations would 

be in play.  

Maybe when in that situation what you do is establish a twisted scale of awful experiences of 

your everyday life, this is bad, this is worse, this is unbearable and so on. However, this ethnicity 

theme is recurrent, her repulsion is not towards all men that came in the brothels, her repulsion is 

not shared for all the Greek men, the ones that she asked explicitly for help from. There is no 

mentioning of her bad experiences with this particular ethnicity, or any other ethnicity apart from 

these two. Even in rape, I don’t see how the generalization works, all Greeks rape the same way, 

all Pakistanis and Bangladeshis in the same way? These generalizations was also seen in Hestia’s 

stories, where she makes the distinction between Muslims and Europeans, portraying Europeans 

as the more humane ones, the ones that would understand that something is wrong but still do 

nothing.  

RAPE- A SEXUAL CRIME? 

What could this generalization regarding rape suggest? There are levels of how severe the 

violence is, but could there be a scale of rape in terms of how nice the experience is? Could it be 
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that Aphrodite is mixing up notions of rape and sexuality? As Henderson remarks, MacKinnon 

has suggested that it is a frequent phenomenon with experiences of rape that victims of rape 

cannot really distinguish rape from willing sexual intercourse (2007). If we take a look at the 

legal definition of the criminal law of rape such experiences are not covered. When Foucault 

asks the provocative question: “Why isn't rape the same as a punch in the face?”(Henderson 

2007: 225) The reactions that this question can raise are alarming. If we think of Aphrodite and 

her formation of her experiences of rape and try to apply this expression with a punch in the face, 

then a punch in the face cannot be nice and another nicer and so on. Maybe this could be nice if 

one enjoys sex and violence but then we step into the field of sexuality, not rape. What Foucault 

is suggesting with this question is that rape should be punished as a crime of physical violence 

not as a sexual crime (Foucault 1988; Henderson 2007).  In that light, Foucault is arguing for the 

desexualization of rape, in his view nothing that has to do with sexuality should be defined as a 

crime (Foucault 1988; Henderson 2007).  

Thinking about power and how it can dictate its law to sex, it should not come as a surprise that 

Aphrodite might be within that play, linking to some extent sex and rape since the law also can 

subject one in this link.  

Through Aphrodite, one can see how (docile) bodies can be an integral part of how power works 

in productive ways that (self) repression can be amplified by the bodies found in the respective 

environment; through the threatening instance, the compliance, the services, the married men. 

Another instance of the productive capacity within power and the anticipations regarding gender 

can be found in one of the questions posed to Aphrodite in this taped interview. How I have 

presented these stories aims to show links between them, here Hestia’s involvement in the 

interview makes such links readily apparent.  

The only question that was asked by Hestia herself, to Aphrodite throughout the interview is: 

“How did you feel for yourself as a woman after all this time and the way you were exploited?”. 

I am not going to criticize the nature of that question in general, how it begs for a spectacle of an 

emotional breakdown, I would only like to point towards a certain gender anticipation, as I see it. 

If this question anticipates a specific answer in relation to womanhood, to a fairly large extent, I 

think that what Hestia seems to be anticipating is realised when Aphrodite replies: “How did I 
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feel? The filthiest human being in the world…maybe how I was thinking there was like a 

mother...there I would continuously close my eyes and see my daughter”.  

What can also be seen in this story is how perceptions regarding gender performance can be 

productive. Moreover, what this story reveals is how sexuality could be seen in rape, and one 

could also see how racism can be produced in experiences of repeated rape. It is not that one 

leads to the other, rather it is that productive power is found in all these instances, within all 

these instances. Simultaneously these are all part of the productive power play found in this 

context; through these particular experiences with/of sex trafficking.   

CONCLUDING DISCUSSION OF THE DIFFERENT STORIES  

There are different things that each of the stories that are narrated here can bring out. What I aim 

to show through these different perspectives is how within the context of specific anti-sex 

trafficking activism and a story of sex trafficking power can be productive. The point is not to 

treat these as standalone stories, but to show the joint effect in all of these stories. Here I would 

like to remind the reader of that joint effect: productive power, as manifested in the respective 

perspectives of Athena, Hestia and Aphrodite.   

In Athena’s story, we experienced her as the president of the NGO, but also as Athena through 

the NGO. Athena’s commitment and dedication in her work starts with a promise: A promise 

that she is willing to give her life for. Maybe this kind of promise is for the advancement of 

society through the “breeding” of the individual within that setting. In a similar and extended 

vein, for Athena it is for human rights, women’s rights, for a democratic society and because of 

her involvement with anti-sex trafficking initiatives that often get her in trouble. 

The trouble narrated here had to do with a person who was first perceived to be a charitable 

bakery owner. He turned out to be a bakery owner/strip club owner/sex trafficker that setting 

made it possible for Athena to be accused for bawdiness and money laundering from criminal 

activity. Athena believes in the law, and that law with the assistance of corrupt lawyers of the 

trafficker, corrupt police officers, assistance from local newspapers and so on was set against 

her. But Athena’s faith and belief in law, the apparatus of law enforcement and rights did not 
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stop. Furthermore, the fact that the NGO does not have external funding anymore was seen as a 

positive thing, since if they do not have money they cannot be accused.  

In this productive network found in an anti-sex trafficking activist perspective, one can see how 

clandestine and legal bodies “work together” in upholding sex trafficking. Moreover, how other 

bodies, in this case Athena’s body, actively complies in making herself a subject of that network 

or how Athena through her own compliance is subjected within that network. Furthermore, If we 

look at gender perceptions from Athena’s and the NGO’s perspective we see that a certain type 

of woman is presented, a heterosexual, married, familial type. This type of woman that the NGO 

anticipates to find, to help, to support or I could say: this type of woman is produced. In that 

sense, the way gender is performed through a women’s NGO that on a general level fights for 

rights, for woman’s rights, seems to be neglecting other “women”, Others. This kind of 

productive power we do find in Hestia manifested in its respective context.  

Since Hestia is part of the NGO that context is shared and is visible in her narration.  Hestia also 

believes in democracy and she is also very committed and finds life purpose through her 

activism. In her political tool kit, feminism has no place since she perceives feminism as 

obsolete. One can sense that she has a certain perception of what it means to be a woman when 

she asks Aphrodite how she felt as a woman, after being sex trafficked. It seems to me that here 

is a good time to point that had feminism been part of that political tool kit that question would 

have been seriously modified or maybe that question would not have been posed. How one 

performs gender (even if unaware of it) has implications for how one performs anti-sex 

trafficking activism within the context of a women’s NGO, and simultaneously it has 

implications for the people you help. Hence, the relevance of discussing productive power, in 

this instance, if you ask someone how it feels to be a woman that someone senses the 

anticipation that a woman should feel a particular way, and actively tries to find and express that 

natural stance.  

Through Hestia stories, what one can see is the importance of being a legal subject in the context 

of sex trafficking. The productive element in this is that one has to be defined by law as a sex 

trafficking victim, so one has to see in oneself a trafficking victim so that the relevant legal 

actions and support could be applied. However, due to some of the economic crisis effects, found 
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in budget cuts and austerity measures, the police force has no specialized department anymore. 

This lack was found by Hestia to be very important, since if the police officers are not 

specialized, the majority of the women being sex trafficked will not be declared and treated as 

sex trafficking victims, so the process in a way can get stuck. In addition to this, there is a 

considerable amount of time that passes by until a person can be declared a sex trafficking 

victim, so until that time comes, these persons should stay in a safe place. For Hestia that place 

was the shelter she was running, but that was shut down due to economic shortcomings, effects 

of Athena’s story. Hestia, as Athena, recognizes the police’s involvement in sex trafficking in 

Greece, but still finds the police very helpful in her work. Through Hestia, what has also been 

made visible is the importance and relevance of intersectionality.  

Through Hestia narrations we could see, uttered often through problematic expressions, how 

religion, ethnicity, race and gender are important social markers in experiences of sex trafficking. 

In that light, religion can augment one’s subjection within the context of sex trafficking through 

guilt and self-punishment shown in instances of abortions and juju. What was also seen is 

Hestia’s position concerning religion and her own subjection within Christian Orthodoxy. 

Furthermore, what is also indicated is that social markers of ethnicity and religion, found in -

Muslims and Europeans clients- that were presented in a way that suggests that the first do not 

respect women while the latter do, so as Hestia argues the awful experiences of sex trafficking 

are intensified when Muslims were involved. Perceptions of law, law itself, effects of the 

economic crisis, the dubious albeit necessary work of the police, the different impacts of 

religion, ethnicity, gender and race all come together and constitute the productive power in sex 

trafficking.  

By and through Aphrodite narration of her experiences one can see how power can be productive 

from the perspective of a woman who has been sex trafficked. Aphrodite’s “imprisonment” or 

subjection is seen here as a production of different power aspects. Initially, there were threats 

and violence from the traffickers, augmented through her own compliance, self-subjection in 

becoming a “docile body” after some time. Additionally, Aphrodite’s (self) subjection was 

augmented from the brothel environment, found in “the services” and the clients of the brothels. 

From the Greek clients of the brothels, Aphrodite did frequently ask for help but what was seen 
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was that their marital condition did not leave room for such help. By looking at notions of 

sexuality and religion from a foucauldian (and nietzschean) perspective, what could be seen is 

that in a sense these married men made an effort to liberate their sexuality by going to brothels. 

However, outside of that context their sexuality and faith was towards their wife and the God or 

State that binds that promise of faith. By Aphrodite’s words, revolving around “raping in a nice 

way”, we can see how one can create scales to characterise experiences of repeated rape. These 

scales are constructed by Aphrodite according to specific ethnicities and religious beliefs.   

Looking through this sex trafficked perspective one can see how it is not such a peculiar thing 

that perceptions of rape could be sensed differently, they can acquire different meanings. 

Furthermore, it could be seen that raping in a nice way could suggest stepping into the field of 

sexuality since also in terms of law expressions rape is a sexual crime.  

Productive power can be seen in Aphrodite through her becoming obedient, through the brothel 

environment and the married men that could not help. It can be viewed in terms of sexuality 

relating to these married men and notions of sexuality seen in rape. Additionally, how traces of 

racism can be manifested through experiences of repeated rape.  

Through these different stories we get different perspectives in a power play revolving around 

sex trafficking. The experiences and effects vary according to the context, what makes these 

stories glue though is the productive way that power operates.  
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CONCLUDING REMARKS  

Maybe the notion of productive power could emerge as an oxymoron. Trying to grasp the notion 

of entangled power relations of a wide network where its elements come from everywhere and 

are intersecting, might require some brain stretching. Visualizing productive power suggests that 

within that web that network, everything is produced such as; institutions, control and 

dependence, individuals and knowledges, subjects, subjection and our own self-subjection. It 

might feel contradictory, especially the subjection- self-subjection part, but as it has been shown 

there is productivity within this contradiction.  

Through the stories I bring out, several contradictions prevail, contradictions regarding 

conceptualizations of the role of the police, law, justice, and their relation with rights, religion, 

ethnicity and gender. I think that through several of the interchangeable contradictions presented 

here, one can observe that the persistence trying to prevail in viewing things in binaries, positive 

and negative, good and bad, oppressor and oppressed is partial. In this light, I find that some of 

these contradictions could be seen as key illustrators of the productive power play. Through 

them, we can see the web of power, a web that entangles different elements and draws its power 

through their relations.  

What we can understand from these specific stories of sex trafficking and anti-sex trafficking 

activism, is that sex trafficking cannot be seen as a manifestation of power resting solely in the 

hands of delinquent traffickers. There is a wide network of power that supplies sex trafficking, 

and that network goes beyond what could be perceived as a demonstrable network of traffickers, 

it even goes beyond sex trafficking. On a similar note, it goes beyond the demonstrable purpose 

of the police and the activists in fighting sex trafficking, or the anticipation that through law sex 

traffickers will be brought to justice and victims (as defined in law) to their salvation. All these 

are interpretations, a result, a product, showing how power works in productive ways.       

Coming back to where I started, if power can come from everywhere that includes any 

component of our perceived reality; state apparatuses, languages, discourse, knowledge, 

individuals, subjections and so on and so forth. The notion of productive power through this 
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thesis manifests that it is not that power just enforces subjections, since subjections and the 

individuals experiencing them are all part of that productive power process.   

Productive power here is explored through three different positions. We see the productive 

power play through the context of activism and the power relations of the (woman) activist with 

Other women, with law, rights and justice. It is also found in power positions of activist shelters 

and their relation with religion, ethnicity, sex and gender. Power is seen through a sex trafficked 

body within relations of guilt, debt, marriage, prolific captivity and so on. Different contexts, 

different experiences, different manifestations, all of which are to be found in the productive site 

of power.  

SUGGESTIONS FOR FURTHER RESEARCH 

Given the multiplicity of the topic, further research could be done towards several different 

directions. The context could be modified to include any country, and any of the notions 

presented here that relate to sex trafficking and the relevant power networks could be chosen as a 

focus for further research, for example; a focus on notions of gender, or religion, or ethnicity and 

so on. Since my interest is productive power within sex trafficking in Greece, under the current 

crisis and the social, economical, psychological, physical and so on implications, the suggestions 

that I present here focus on further exploring that context.  

I would propose including more interviewees that hold different power positions, for instance a 

police officer, a politician and a trafficker so that power manifestations could be delved into from 

these angles as well. In this thesis, I briefly analyse in one instance the clients’ perspective, but I 

feel that there is productive ground in the clients’ power position, a position that has much more 

to reveal, in my opinion, if one goes further into it. Additionally, I think that a more in depth 

focus on notions of debt and religion relating to sex trafficking would be fruitful.   

Furthermore, I would suggest research that would include not only sex trafficking but the 

overarching human trafficking that goes beyond sexual exploitation. Through that wider context, 

it would be possible to take under consideration the numerous tragic incidents taking place in 

Greece relating to immigrants, refugees, or any Other and the relevant policies implemented to 
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handle such situations. In that light, one could explore power manifestations within the wider 

societal context, elements found within policies, within bodies, within human trafficking. I think 

that there is much to see while scrutinizing several aspects that relate to human trafficking, and 

its diverse segments, while digging into the power relations in play and their productive capacity.   
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APPENDIX 

QUOTES FROM APHRODITE’S INTERVIEW IN ORIGINAL LANGUAGE: GREEK 

Quote one in page 62: “Πως να ζητήσω εγω βοήθεια και να φωνάζω?...μπορείς? δεν μπορεις να 

κάνεις τίποτα” 

Quote two in page 62: “Το μόνο που μπορούσα να κάνω κάποια στιγμή είναι να παίζω θέατρο 

να μου δίνουνε την εμπιστοσύνη…ξέρεις πάω δουλεύω γυρνάω απο δουλειά ειναι ολα εντάξει” 

Quote three in page 63: “Πιστεύω και μου λυπάνε καταλαβαίνανε τι γίνεται με εμένα, μου 

δίνανε να φάω, μου κάνανε και καφέ... ξέρεις κρυφα”  

Quote four in page 64: “Εμείς είμαστε σαν τράπεζα σαν κατι που συνέχεια φέρνει λεφτά” 

Quote five in page 64: “Οι περισσότεροι μου λέγανε έχω οικογένεια, έχω γυναίκα, δεν μπορώ να 

μπλέξω με τέτοια πράγματα, πήγαινε στην αστυνομία...και άμα άκουσα μια, δύο, τρεις, τέσσερις 

φορές όλοι μου λέγανε τα ίδια; πρέπει να πας στην αστυνομία...έχω οικογένεια...άλλοι μου 

λέγανε...δεν με νοιάζει τι πρόβλημα έχεις εσύ, εγώ ήρθα εδώ να περάσω καλά τίποτα άλλο” 

Quotes six in page 66: “Πιστεύω άμα είναι να βιάζουνε μια γυναίκα θα το κάνουνε με πιο ωραίο 

τρόπο” 

Quote seven in page 67: “Πλήρωσα” 

Quote eight in page 67: “Δεν σέβονται καθόλου γυναίκες, τα βλέπουνε τα ίδια ένα κομμάτι 

κρέας η οποία κάνει μωρά, μπορεί να καθαρίζουνε τα σπίτια...κάνουνε και σεξ τίποτα 

άλλο...όταν κάνεις αυτή τη δουλειά τότε είσαι πουτάνα γιατι έτσι σε κοιτάνε. Τι περιμένεις... να 

σε σέβονται, να σε λυπάνε? Οχι με τίποτα” 

Quote nine in page 69: “Πως αισθάνθηκες γα τον εαυτό σου ως γυναικα μετα απο τοσο καιρό 

και ο τροπος που σε εκμεταλλευόταν? 

Quote ten in page 69: “Πως αισθάνθηκα? Το πιο βρώμικο άνθρωπος που υπάρχει στο κόσμο... 

μήπως εγώ εκεί έχω σκεφτεί σαν μάνα...εγώ εκεί συνέχεια έκλεινα τα μάτια μου και έβλεπα 

μπροστά την κόρη μου” 
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